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This newslettr includesmaterial received from member societies during the
period from fall 2005 through midpring 2006. It was delayed because tumber of
societies responding was smaller than usual, and we were awaiting final information
concerning the interim World Congress to be held in India, which we only received at the
end of June. There will be another newsletter published in the fa0@§, with news of
the annual FISP Steering Committeeeting, held in Hanoi at the beginning of June
more news concerning the forthcoming (2008) World Congresseoul; news of the
annual International Philosophy Olympiad, held §ear in Cosenza, kg in May; and,
it is to be hoped, a more complete set of news from member societies.

Meanwhile, the present newsletter also ludes news of theNovember
Philosophy Day colloquium at UNESCO in Paris andhef FISPsponsoredneeting on
the teaching of plosophy and particularly the history of philosophireld in Dakar,
Seregal, in late January.hE longest portion consists ofp@pers on the current situation
of philosophy in various countries and regi s , coll ect ede @hgrroPr of . M e
the FISPCommittee on International Cooperation and Philosophical Encounters.e/Ne ar
extremely grateful to hefor this initiative, which she intends to continue with a view to
collecting more such papers for future publication. Meanwhile, a limited number of
printed versions of this collection is available from the University of Latvia, Institute of
Philosophy and Sociology, Akademijas laukums 1, Riga, Latsi@lza. lv.

Ce bulletin contientes nouvelles recues des socigies mbr es depui s | 6au
2005 | u spgntetzs 2006n |l appataén retarda cause surtout de deux faits: le
nombre des soci ® ®s qui ont r®pondu fut mo i
les rensignements définitifs concernant le congres mahmtermédiaire qui aura lieu a
| 61 nde, gue nous venons de recevoir 7 la fir

en automne 2006, qui contiendra un résumeé de la réunion annuelle du Comité Directeur
de la FISP, qui a eu lieu a Hanoi aluatede yin; des nouvelles concernant le Congres
Mondial qui aura lieu a ®&l en 2008;l es r ®sultats de | 60l ympi
Internationale, qui a eu lieu au mois de matosenza en ltaliet, nous espéronsjes
nouvellesplus compréhensivede nos sociésmembres.
Le bulletin actuel contient aussi des nouwglt®ncernanfl) le colloque de la

Journée de la Philosohi | 6UNESCO geen(2) faoéursombura eu lieu a
Dakar au Sénégal | a fin de janvier, sou®entdeda®gi de d
philosophie et surtoutde6 hi st oire de | a philosophie. Le t

de neuf articles au sujet de la situation actuelle de la philosophie dans divers pays et
régions du monde. Ces articles ont été sékcipar leProfessa r Ma lejda la K1
Lettonie présidente du Comité (de la FISP) pour la coopération internationadeirdés
rencontres philosophiques. Nolis sommes trégeconnaissants pougette initiative,

gudell e a | 6intention deticlesosentbiables apldraf i n do
bientét. lyaun pet it n o nes Mmerimés e cettenaptholagier ils peuvent
°tre obtenus de |-dessdsradéadirsdetexgelanglais.e trouve au
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IMPORTANT MESSAGE FROM THE FISP MEMBER SOCIETIES
IN INDIA :

It gives us immense pleasure to bring to your kind notice that
Federation Internationale des Societies de Philosophie [FISP], in its
meeting of Comité directeur [Steering Committee] held in Hanoi on 4 th
June 20 06 has decide d to hold an INTERIM World Philosophy Congress
at New Delhi during December 15 -17, 2006 together with Member
Societies of FISP from India.

The theme of the Congress will be  PHILOSOP HY IN THE EMERGING AGE
OF GLOBAL SOCIETY .

We, the Member Societies of FISP from India, therefore, cordially
invite all the FISP Member Societies and their respective constituent
members to please participate in the above mentioned INTERIM World
Philosoph y Congress at New Delhi during December 15 -17, 2006. The



participants are expected to arrive on 14 th and stay till 20 t December
2006 as on 18 t and 19 " December 2006 some excursions are being
organized to visit Agra, Jaipur and Udaipur etc. to see Taj Ma hal and
some other old and magnificient heritage structures.

In conformity with the main Theme of the FISP INTERIM Congress
the following themes have been decided for holding Plenary Sessions:

1. Global Society for Peace and Progress: Problems and Prospects
2. Science, Technology and Economy in shaping Global Society
3. Art, Literature and Ethics for unity of mankind

It is also proposed to hold the following Symposia on the themes listed
below:

1. Future of Civilization in the Post -Modern World

2. Buddhism and Social O rder

3. Is Philosophy Regional or Global?

4. Philosophy and Quality of Life in the Post -Modern World

The following Sections have been identified for contributed papers:

1. Ethics, Aesthetics and Philosophy of Value

2. Ontology, Epistemology and Phenomenology

3 Social and Political Philosophy: Freedom, Democracy and
Human Rights

Philosophy of History, Culture and Religion

Philosophy of Logic, Mathematics, Natural Sciences and
Cognitive Sciences

Philosophy in Asia and the Pacific areas

Philosophy in Euro -Asian World

Phil osophy of the New World: North and South America
Philosophy of Africa and the West Asia

S

©ooNOe

The entire academic programme is being put on our website. The
web address will be communicated separately.

The papers/abstracts may be sent at the following e -mail addresses:
lwpc2006@vsnl.net  ; csc@del2.vsnl.net.in __; cscdelhi@bol.net

The contributed papers of about 6 to 8 pages or 1800 -240 0 words
typed (double space) with 1.5 cm margin on all sides of the text
accompanied by 10 -20 line abstract may please be submitted
electronically as an attachment (Microsoft Word) to, The Secretariat,
International Programme/Academic Committee for FISP In terim
Congress, New Delhi, India.
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Please indicate the section for which the contributed papers are
intended. The Congress will accept papers in English and French.

The papers may be sent so as to reach the Programme / Academic,
Committee by 15 th Sept. 2006.

Proposals are invited for Round Tables on specific philosophical themes.
The composition of Round Table participants should be of international
character and participants must be registered for the Interim Congress.
Please send proposals for Roun d Tables and Invited Sessions at the
earliest but not later than September 15, 2006.

Registration:

US$ 150 up to 15 t September 2006
US$ 200 after 15 t September 2006
US$ 75 for accompanying persons

US$ 25 for students

Accommodation will  be available from US$ 40 per night to US$ 250 per
night in various Guest Houses and Hotels of the City. For details please
e-mail: iwpc2006@vsnl.net; csc@del2.vsnl.net.i n.

The details for accommodation will be available on website. For further
gueries, if any, please contact:

Mr. Sreekumaran S.

Admn. -cum -Accounts Officer

FISP Interim World Philosophy Congress

Darshan Bhawan, 36 Tughlakabad Institutional Area

New Delhi 6 110 062 (India)

E-mail: iwpc2006@vsnl.net  ;csc@del2.vsnl.net.in__ :
cscdelhi@bol.net

With our be st wishes and regards,

Yours sincerely,

D.P. Chattopadhyaya Bhuvan Chandel
Chairman Chairperson
International Programme/ Organizing Committee
Academic Committee &

Vice -President, FISP
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During the session of the FISP Steering Committee in Helsinki, 2005, it was decided that

the FISP Committee on International Cooperation and Philosophical Encounters should
collect information about the current worldwideusition in philosophy in different

regions. The focus is on philosophy as it stands today, at the beginning of the 21st
century. It would be extremely interesting
selfreflection of its most relevant problemsdaissues. It would be of equal importance

to know which philosophical traditions and currents are being regarded as relevant and
productive for solving the problems which are imposed on thought by current
developments of humankind all over the planet. Hi8P Committee gives a brief
panorama of philosophical thought in quite different regions.
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William McBride Professor, Secretary-General of FISP
American Philosophy Today

On a number of occasions in various papers | have raised the question of what one is
to understand by «American philosophy». The narrowest meaning, which is not the one |
wish to emphasize here, is the movement of pragmatism, centered around the three great
names of Peirce, James, and Dewey, which is regarded as the most distinctive
philosophical current with U.S. origins, and which is undergoing a serious revival these
days. Moving out from there, we may add other more or less «mainstream» figures with
some ties, whether personal or intellectual, to members of the pragmatist movement, such
as Santayana, and then some of Dewey0s cont
egecially a group of women thinkers including Jane Adams, whose contributions have
recently been rediscovered by my colleague Charlene Seigfried and others, and then,
finally, some current writers who claipragmatist connections such as Richard Rorty.

Another, less narrow meaning of «<American Philosophy», which is not always rigidly
distinct from the first and may overlap with it in the thought of some individuals, has to
do with specifically American intellectual traditions that are identifiable with eggad
minorities, notably American Indians, sometimes called «Native Americans», and
African-Americans. The question of the nature of Native American philosophy, about
which articles and books are just beginning to be written and for which an association
was first organized less than ten years ago, bears some resemblance to issues that are
frequently raised about the nature of traditional African philosophy.

The idea of a distinctive AfricaAmerican philosophy as a thought movement of
which professional lplosophers are aware is also of relatively recent origin, although its
roots are to be found in some writers in the first half of the Nineteenth Century, generally
ethicists with a strongly religious background which reinforced their resistance to slavery
and it is certainly attributable also to at least two significant thinkers of the early
Twentieth Century, W.E.B. DuBois and Alain Locke. But it was an anthology edited a
guartercentury ago by another colleague of mine, Leonard Harris, enBtiddsqhy
Born of Strugglewhich more than angther piece of literature gave clearly identifiable
contours to the concept of Africekmerican philosophy as a specific field. Ever since,
an annual conference in Africaékmerican philosophy has been held, beating same
name as the title of that book. However, just to show the complexity of this question of
assigning | abel s, much of Harrisd schol ar sh
Locke, who received his Doctor aéthereawas Har v ar ¢
never given an academic appointment just because he was, in the language of the time, a
Negro, played a leading role in the major cultural movement of the 1920s called the
«Harlem Renaissance», and took much, though by no means all, of dllsctotl
inspiration from pragmatism. Harris himself is also very active in the Society for the
Advancement of American Philosophy, a FISP member society, the annual conferences
of which highlight the pragmatist tradition.

Yet another understanding oftimeaning of the term «American philosophy» is that
it names whatever is taught in philosophy courses in American colleges and universities,
along with whatever is discussed at meetings of the American Philosophical Association
and of other philosophical rganizations within the borders of the United States.



According to this way of understanding it, there would hardly be a current in the many
traditions of world philosophy, except some very few strands, mostly very distant in time,
that would not count asAmerican philosophy». At first glance, this may appear to be an
utterly worthless and wrongheaded definition: «American philosophy is whatever
American philosopher s, or simply O&éphilosoph
nonU.S. citizens, as well awany born elsewhere who have acquired U.S. citizenship,
among philosophers teaching in the United States), care about.» In reality, however, it
points to an interesting and potentially valuable approach to the question of what is taking
place in Americarphilosophy today, because it suggests the possibility of undertaking
factual studies, based on lists of courses given and of programs at philosophical meetings,
of how the major interests of professional philosophers in the United States have changed
overtime. But in saying this | am of course bringing in the dimension of history.

Although | have never undertaken a detailed and systematic historical comparison of
the sort that | am suggesting, | feel confident that | can offer a reasonably accurate
overview that respects theequirement ofbrevity. The teaching of philosophy as a
recognized discipline in the United States was intimately connected, in its beginnings,
with the teaching of some version of Christian religion, since most of the early American
universities had a Christian religious affiliation, and some still do. Graduate education in
general, and graduate education in philosophy in particular, began in the United States in
the second half of the Nineteenth Century, with Johns Hopkins and Hahaarersities
being the earliest to engage in this. From the start of this development, certain figures
whom we still recognize as canonical, such as Plato and Aristotle and Kant, were
featured, with the most significant cultural influences coming fromldfaly Germany,
and to a lesser extent France. With the rise of pragmatism, the dominance of religious
thinking in American philosophy receded to some extent, although it was usually not seen
as an eithepr question, that is, either religious philosophynonreligious philosophy
as the case of William James himself makes clear. The American Philosophical
Association was formed in the year 1900 and held its first meeting at Harvard. Within the
next few years a regional division separate from what wask#ferth called the Eastern
Division was formed in the geographical middle of the country, and was called the
Western Division, although in recent times that name was officially changed to Central
Division in order to eliminate confusion between it and Rlaeific Division, which had
been created some years later than the first two. Unlike all other academic disciplines in
the United States of which | am aware, philosophy has never fully entirely eliminated the
regional autonomy of the three divisions, atfashich helps explain some of the current
internal political problems of the national organization. These problems are interesting
and seriou$g a symptom of thens the fact that the A.P.A. had fiwbfferent Executie
Directors over roughly a siyear period i but | would prefer to considetrends in
philosophical content rather than institutional form.

Beginning roughly in the late 1940s, professional philosophy in America began
increasingly to be dominated by a broad movement which we all know by the
exceedingly vague name of «analytic philosophy». Now, we must immediately recognize
that logical positivism, with its turof-the-century Viennese roots, is doctrinally far
removed fromordinary language philosophy, essentially a fstrld War 1l British
invention, even though both of these thought currents often were, and to some extent still
are, treated under the same general «analytic» name. Rudolf Carnap, the quintessential



positivist, had already fled Vienna and begun teaching in California by B@s19nd
Willard Van Orman Quine, the Harvard philosopher who developed a linguistically
oriented philosophy with significant pragmatist influences, was as a young man already
debating Carnap during the 1920s, a point that was highlighted during a spssiah at

the 1998 World Congress in Boston at which Quine, in his nineties, still had sufficient
vigor to comment on a paper concerning that debate. So, as with most such grand
historical developments, the facts are messy and not neatly reportable.

My own introduction to philosophy as an undergraduate at the end of the 1950s was
somewhat unusual, inasmuch as | attended an institution, Georgetown University, at
which the traditional Thomist thinking which had dominated philosophy there since its
inceptionin 1789 was being rather abruptly subordinated, through strategic professorial
appointments by a young new Dean, to more contemporary philosophical currents,
especially those of existentialism and phenomenology from Europe. However, even as an
undergradu@ | was already very much aware of the dominance of «analytic
philosophy», whatever that may have meant or may mean, in many if not most of the
most prominent American graduate philosophy departments. | chose to pursue my
graduate work at Yale, which wagenerally considered the leading «holdout», so to
speak, against such dominance, although in fact its faculty at the time included several
prominent analytic philosophers, most notably Wilfrid Sellars, and itspsetfiaimed
commitment was in fact to aysklism of philosophical perspectives. In the year between
my undergraduate and graduate work, 2889which | spent in Lille, a friend of mine
who had begun his law studies at Harvard sent me an article from their student newspaper
which reported that Bfessor John Wild, who had been at Harvard for more than three
decades, had announced that he was leaving Harvard to teach elsewhere and had
denounced the atmosphere of increasing analytic hegemony at that institution.

Wild was, from an historical pointfoview, a very interesting figure, whom | later
came to know shortly before his death. As a young instructor at Harvard he had edited a
collection of writings by Spinoza which is still used, although he told me that he had
done this mainly out of a desifer the extra money that it brought and not out of any
deep love of Spinoza. Although he had studied at Freiburg for one year during the early
1930s and had heard Heidegger lecture then, his philosophical commitment for many
years was to a sort of metaplogd realism with roots in Scholastic philosophy though
without any necessary connection to Catholicism. However, a long trip through Western
Europe in the late 1950s had convinced him that existential phenomeneésgyhe
philosophical wave of the futuréle then proceeded to write a great deal to that effect,
including a book entitled’he Challenge of Existentialismand during the early 1960s
founded the Society for Phenomenology and Existential Philosophy, SPEP, which still
retains that name, althoughe content of its annual programs has for some time been
oriented predominantly toward more recent Continental European philosophical currents.

A part of Wildés motivation, as he express:s
political: he saw existergl phenomenology as an aid in reinforcing the spirit of liberal
democracy worldwide, something that appealed to hisipelfje as the descendant of
many generations of white settlers in America, including, interestingly, a famous pirate
with the same namas his own. Wild was not, however, a political conservative and
obviously not an ardent nationalist in the sense of someone who opposed influences from
abroad; on the contrary. The same disclaimer can be made for most of the professional



analytic philosopérs of that period, the 1960s, as well as now, and in fact in those days
there was an attitude of special deference, among the latter, for England as the home of
many of the most prominent progenitors (such as Bertrand Russell and of course the
transplantd Austrian Wittgenstein) and current representatives (Gilbert Ryle, A. J. Ayer,
and many others) of philosophical analysis. Nevertheless, while it would be absurd to
charge any but a handful of sellyled analytic philosophers in the United States with
being either national chauvinists or political reactionaries, there has been a recurring
undercurrent of criticism to the effect that analytic philosophy in those earliei\arst
years had as at least an indirect if not in fact partially intended effectivitiesion of
philosophy away from politically relevant issues. Two examples are illustrative of this.
The first is the chapter, which from a scholarly standpoint has always seemed to me to be
the poorest in the book but may still contain some valid pothtet Herbert Marcuse
devoted to analytic philosophy i©neDimensional Man which was published in
January 1964. The other is a quite recent wdnke in the Ditchby John McCumber, a
specialist in German philosophyvho argues that the rise of anatytiegemony in so
many American philosophy departments was in part a defensiveseseing effort to
insulate our discipline from suspicions of being subversive during thealkd
McCarthy era of amCommunist witchhunts.

Mention of McCumber and hisolbbk brings me at last to the present time, at which, as
it seems to me, battles that | had once thought to be things of the past are being fought all
over again, though of course with more modern weapons. The root of the problem, as |
see it, is a spirit ointolerance that is especially characteristic of certain, though by no
means all, selftyled «analytic philosophers». This spirit was captured very vividly, |
thought, in some remarks made during a discussion at an American Philosophical
Association meiing in Chiago, a couple of yearago, of a paper written by the late
Philip Quinn, an analytic philosopher who had begun his career with an interest in the
philosophy of scienceh e even obtained a iMaterndedit&ith degr ee
a very srong interest in the philosophy of religion. The session was a memorial tribute to
him, and his paper was read by the Chair of the Philosophy Department at the University
of Notre Dame, where Quinn had taught. It had to do with the question of whatokinds
arguments a believing Christian could admit in favor of supporting a liberal democratic
form of government in which individuals with very diverse beliefs, some of them quite
contrary to Christian beliefs, would be free to behave in accordance withnsumeh
Christian beliefs. Both Quinn and the philosopher whose views he was patrtly criticizing,
Nicholas Wolterstorff, were believers, Quinn a Catholic and Wolterstorff a Protestant,
and both supported the idea of a free society against certain kinds omemtddist
believers who favor intolerance. So it was an issue of just which arguments they could
validly use in support of tolerance without somehow going against their religious
convictions. What struck me was remarks made by another Notre Dame University
philosopher of religion who was in the audience, Peter Van Inwagen, who drew a
comparison between this issue and the situation of an analytic philosopher who thinks
that all noranalytic philosophy is worthless and should be eliminated, but who at the
sane time is a member of a philosophy department which has to decide whether to hire
nortanalytic philosophers for some of its positions. Of course, Van Inwagen did not say
that he personally felt this way, although he may, but what was so striking to niieewas
fact that he found the comparison between commitment to analytic philosophge



again, | must add the words, «whatever that may meame commitment to a religious
faith completely plausible. This gets at the root, as | see it, of the most plaftalaise
in contemporary American philosophy.

Many things have changed in professional philosophy in America since my graduate
student days, and many of the changes have advanced the cause of «pluralism», or
whatever word you prefer for the notion thdtilpsophy is not just one single method
devised to deal with a narrow set of issues. Many other trends besides those | mentioned
at the outset of this papeirfor example, feminist philosophy, applied areas of philosophy
such as biomedical ethics, an incsed interest in Asian philosophies of various kinds,
and so on and so anhave burgeoned in the intervening period. The number of members
of the American Philosophical Association, which includes perhaps a majority but
certainly by no means all of thegessional philosophers in my country, has more than
doubled just in the past decade, so that it is now approximately 11,000. SPEP, which is
the secondargest organization, and many if not most of the members of which also
belong to the A.P.A., itself haseveral thousand members. Smaller organizations with
special concerns, which often hold their meetings in conjunction with the A.P.A., have
proliferated and flourished; there are now dozens of them. And yet the spirit of
intolerance towards intellectuainterests deemed less «professional» and toward
philosophical approaches considered less «rigorous» according to a certain quite limited
canon of rigor continues to be expressed by more people than one might expect or hope.
Of course the actual situation v&ry complicated. For example, there are some self
styled analytic philosophers who do not think that feminist philosophy has any serious
value, while at the same time there is a Society for Analytic Feminism. And much of the
leadership of the A.P.A., foobvious reasons of sgiireservation as well as, in many
cases, out of genuine conviction, is supportive of philosophical diversity. (The late
Professor Quinn was a particularly good example of this, in fact.) Nevertheless, the
problem of narrowness an@gimatism remains a serious one.

An especially good illustration of it is the fact that there is an fioialf ranking of
graduate philosophy programs in the United States that is controlled by a single
individual named Brian Leiter, who teaches philosopimg law at the University of
Texas. Although, somewhat paradoxically, he himself has written a book on Nietzsche,
he generally takes a contemptuous attitude towareanaitytic approaches to philosophy
and has urged younger statiewho are thinking of caersin philosophy not to develop
a serious interest in such approaches. His website is widely used, not only by such
younger individuals who are seeking quick, simple advice, but even by academic
administrators at various institutions, who look to it fidance in the absence of any
«official» rankingi which is something that, in my opinion quite rightly, the A.P.A. itself
opposes. And even though the vast majority of those with whom | have discussed this
matter agree that the Leiter phenomenon is ataple in one way or another,
opportunism abounds among my colleagddistoo many of them makefforts to induce
him to give them higher rankingand have been known to express pleasure at the mere
fact of having beementionedn his website report whepreviously they had not been.

This is what | meant when | spoke of new weapons being employed to perpetuate or
renew old battles. There is a pawaruggle being fought over what philosophy is and
will be, and in my opinion it does philosophy itself nedit and exhibits a deeply anti
philosophical spirit. But, alas, as we well know, it is nothing new: the history of
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philosophy is replete with stories of warring schools, with such words as «sophists» and
«dunces» gracing our vocabulary as indicativeheflbsing sides.

William Sweet rdfessor, FISP CD member

Philosophy in Canada

Overview

As in many countries today, phil osophy in
Though thee are certainly dominant currents of philosophical orientation, method, and
areas of specialization, in Canada one finds a diversity of approaches, specialties, and
interests. This diversity is, in large part, a reflection and a consequence of thecmfiden
language, history, and culture, although today there is an increasingly broad cooperation
among the different approaches and traditions. Philosophical research in Canada is active,
and it is wellrepresented at the international level. It benefasnfample opportunities to
present and publish research results, as well as from a measure of government financial
support. This article presents philosophy in Canada as it relates to research and teaching
at universities and colleges. It does not, howedisGuss those groups, associations, and
publications that have a primarily nacademic audience.

Language and History

Perhaps the most obvious way in which philosophy in Canada is pluralistic is in terms
of language and history. Being a country in whiwoth English and French are official
languages, it is not surprising that the philosophical methods and schools of not only
Britain and France but also, most recently, the United States have had important
influences on research and writing in philosopRyilosophical discussion in Canada,
therefore, has an international character, but it should be noted that there are also
aboriginal traditions in Canada which themselves constitute an independent source of
philosophical thinking. (An example of this i® be found inAyaangwaamizin: The
International Journal of Indigenous Philosophw journal published at Lakehead
University in Thunder Bay, Ontario, Canada.)

Philosophy in the European traditions came to Canada beginning in the early

17thcentury with tle establishment of permanent settlements by France, and there are
large FrencHanguage communities throughout the country to this day. The majority of
those whose first language is French reside principally in the eeasteof the country

(i.e., the preince of Québec, and parts of the provinces of Ontario and New Brunswick).
Here, particularly, language, culture, religion, and systems of educatiooluding
philosophical education are deeply indebted to French traditions and, for much of its
history, philosophy in these parts of Canaddas reflected the interests and trends of
philosophers in France (and, to varying degrees, the rest of continental Europe).
Successively, Catholic philosophy (particularly that of Thomas Aquinas and Thomism),
phenomenlmgy and existentialism, and in the 19609 Marxism have had a home in
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philosophical discussion in these regions of Canada.

Philosophy in the French language in Canada not, however, a mere itation of
Frenchlanguage philosophy in Europe. From tharly days when it was a colony of
France, Canada was a place where some of the more radical philosophers (who were
clergy) were sent from France as a kind of exile. As a result, Canada was sometimes
home to rather original philosophical thinking. Thisditen of radicalism no doubt
influenced later Catholic philosophers to embrace more readily the phenomenological
and existentialist movements in the 1930s and thereafter.

For much of its history in this region, the study of philosophy was closely ti¢deto
study of Christian theology; the vast majority of the Hewiwn philosophers were
priests who taught in the various rglouslyaffiliated colleges, seminaries, and
universities. A large number of philosophers in these Frspelking regions were

educated in Canada but, by the IatethI@ntury, many did doctoral or peddctoral
studies in Europe. It is in part because of this continuous contact with philosophical
trends of the European continent that phenomenology, philosophy of culture, and
interdisciplinary research drawing on sociology and political science have been so strong.
There has also long been an important interest in the history of philosophy, with a solid
emphasis on textual studies of primary sources.

With the secularization of theystems of education in the 1960s, poiphical
interests in Frencbpeaking Canada became broader. Becatiske long contact with
continental European thought, pesbdern philosophy and critical theory have had a
significant role in research and teawh More recently, there has bean increasing
influence of Engish-language philosophy, and today one finds interesting connections
being drawn between continental phenomenology and AAgierican traditions,
particularly in epistemolog% and cognitiveudies.

Beginning in the late 16century, Britain also established colonies in Canada and,
after 1763, acquired full control of the territory. The east, centre west, and, later, parts of
the west of Canada were dominated by settlers of British origin subsequently, by
immigrants who adopted English as their primary language. Here, the first universities
and colleges followed the style of British institutions and, interestingly, the Scottish
philosophical traditions were of particular importance. bghe mid twentieth century,
the Scottish realist school, influenced by Thomas Reid, and the idealist schools of
Edward Caird and T.H. Green, had an especially strong impact on philosophical
education in the oldest colleges and universities in these gegid@®anada. Although the
Scottish tradition of popular education was strong in Englggaking Canada, the
number of professional philosophers remained relatively small until the 1950s.

As in much of the Engliskpeaking world, by the rm'Oth century Eglish and
American O6analyticdé philosophy was beginni i
Englishlanguage universities. There was also some presence of continental European
philosophyi particularly German philosophly with the result that there has bean
ongoing interest in phenomenology and, more recently,-postern thought. Other
philosophical schools (such as Thomism and idealism) also continued to be represented
in Englishlanguage universitieks though only in a very few of them was the numbkr o
philosophers sufficient to constitute a critical mass.

h
In short, up until the mid 2tOcentury, philosophy in Canada reflected two principal
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traditions: a (predominantly Frenddnguage) tradition largely influenced by
AristotelianThomistic thought, ath Englishlanguage Scottish (Protestant) traditions,

with both realist and idealist elements. Diversity increased in the latter part oft?he 20
century, in part because of the rapid expansion of universities in the 1950s and 1960s,
and in part because, the process, many Canadian university philosophy departments
were increasingly staffed by scholars whose philosophical roots were outside the country.
While philosophical method or orientation is much more diverse today, language, culture,
and history cotinue to distinguish philosophy in Canada.

Cultural Diversity and Philosophy

Philosophy in Canada is pluralistic in other respects. Throughout its history, but

especially in the ZtE)century, Canada has been a home to immigrants from around the
world i particularly from central and eastern Europe, though also from Asia (especially
China) and Africa. As a result, the presence of many different cultures and traditions has
increasingly come to have an impact on the kinds of issues with which philosaphers
Canada have been concerned.

Cultural diversity has been of particular philosophical interest since the government
of Canada adopted an official national policy of multiculturalism in 1971. But even from

the early 28century, there was a concern amangny philosophers to attempt to find
underlying principles that might somehow link or unify the many cultures found in
Canada. (John Watson (184%939), a Scottistborn philosopher who taught for some 52
years at Queends Uni vading exanyple ofthis.Klnteregtmglyp n
both the Catholic Thomist tradition and the Scottish idealist traditions placed a strong
emphasis on history and community and, despite the many differences between them,
they share some important features. Todalgjlevnot ignoring general philosophical
concerns in epistemology, metaphysics, the philosophy of science, and the like, there has
also been a significant interest on more applied themes, where issues of culture and
diversity are clearly involved such asphilosophy of religion, ethics, and political
philosophy (e.g., concerning questions of nationalism and, more recently, citizenship).
The contributions of Canadian philosophers to this discussion has been noteworthy and
influential (e.g., Charles Taylor,éslie Armour, James Tully, Will Kymlicka), and the
presence of cultural diversity in the country has only served to sustain work in this area.

Philosophical studies of Asian, African and, most recently, aboriginal philosophy
have had an important placethreir own right, but such research is usually carried out in
Departments of Religious Studies rather than of Philosophy. Philosophers have
sometimes been «creag-pointed» to Religious Studies Departments, but it is fair to say
that this kind of researcland scholarship has had little place in many Philosophy
departments. Work of international calibre on Islamic, (Tibetan) Buddhist, Hindu, and
Chinese philosophy has been carried out in Canada, and increasingly there have been
calls to integrate this intthe standard philosophy curriculum.

Life in a country that is home to many cultures and traditions has, theanhagbact
on both the kinds of philosophical questions that have been raised (e.g., about culture and
identity), and on the kinds of respoedbat have been arrived at. Some have claimed that
there is a nascent distinctive Canadian philosophical tradition, particularly in the English
speaking parts of the countiya tradition that is broadly pluralistic and communitarian,
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and is concerned witculture and social and political relationghough it is fair to say
that this view has met with some opposition.

Public education and the expansion of universities

There is another respect in which philosophy in Canada can be seen as pliralistic
though here the situation in Canada is not unlike thatasfy other western countries.

As noted above, university enrollment in Canada expanded in the late 1950s and
1960s. Industrialized economies required educated citizens and, thus, brought about an
increased demand for universigvel education. Education, including pestcondary
education, also became increasingly secularizéatgely because of the need for more
funding to cover the costs of this expansiowith the result that, by the end diet 1960s,
virtually all universities in Canada were publicly funded. Only a few, small institutions
retained any explicit tie to religious denominations, and these ties usually soon became
notional. Moreover, with the rapid expansion, Canadian universigesled to hire a
large number of academics. In the Englshguage universities, many of these
academics came not only from Britain but, increasingly and in greater numbers, from the
United States. Expansion, then, was the occasion for greater divarsity academic
staff T but there were other consequences as well. It has been argued that, with a greater
number of philosophers coming from outside of Canada, there was an effect both on the
style of philosophy and on the topics engaged in. (See Lesheoux, The Idea of
Canada and the Crisis of Commun{@ttawa: Steel Rail Press, 1981). At much the same
time, philosophy in the Englisspeaking world was increasingly influenced by Anrglo
American analytic thought. Thus, by the early 1960s, questionstofiyrand culturg
but also normative questions in politics and ethicsecame less and less central in
philosophical debate in Englidanguage universities. Nevertheless, with the increased
number of professional philosophers in the country, tweadh and range of
philosophical interests had certainly increased. In the province of Québec, the migration
of scholars to Canada was largely from France and Belgium, though this antedated the
1960s and was limited in comparison to the experience of Edghsfuage universities.

From the 1920s and 1930s, the ideas of figures such as Henri Bergson, Maurice Blondel,
Gabriel Marcel, Jacques Maritain and Emmanuel Mounier had a very important role in
philosophy in Frencitanguage colleges and universities. Twgufes had a particularly
strong influence: Charles de Koninck and Jacques Maritain. De Koninck-(B8H, a
philosopher originally from Belgium, was for some 30 years a leading figure in French
language philosophy in Canada. In the 1930s and 1940sie¥abtaritain (from France)
taught principally in Englisttanguage universities in the Canadian province of Ontario
and in the United States, but his work had a profound impact on philosophical discussion
in Frenchlanguage Canadian universities. By thatt®60s, however, the beginning of

the secularisation of Québec society, the student movements in Europe (with the
subsequent emigration of some young French intellectuals to Canada), and the expansion
of educational institutions, led to a series of chargad shifts of interest in philosophy

in Frenchlanguage universities. The interest in phenomenology and existentialism, and
later in Marxist philosophy, grew markedly at this time. The nationalist movement in
Québeci which has had (and has) strong supdoom philosopherd has also been
nourished by these ideas. No longer rooted in the Thomist and Catholic philosophical
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traditions, philosophy in Frendanguage universities in Canada today has become
increasingly diverse.

Other Factors Promoting Diversity

There have been many other factors that have contributed to the diversity of
philosophy and philosophical education in Canada. Among them we might also signal
that, with the increase in the number of universities, one finds that a correspondingly
greater emphasis is placed on scholarly research. Whereas for many years the primary
emphasis of university activity was teaching, publishing has become more and more
important, and the originality and diversity of philosophical thought of greater
importarce. Many philosophers have also made significant contributions outside of
academic philosophy, particularly on issues concerning applied ethics, the role of science
in the contemporary world, and on questions of nationhood and nationalism. This has, in
turn, enlivened philosophical discussion.

Range and Breadth of Philosophical Specialization Today

Philosophy in Canada today exhibits diversity, not only in terms of language, method,
and philosophical traditions, but also in terms of the specialtieBesitult is fair to say
that almost every discipline or subdiscipline in philosophy is studied by at least some
philosophers in Canada. Nevertheless, one can identify easily the most important or
dominant areas of research and interest.

The history of pHosophy has been a key interest for many philosophers from the
mid-twentieth century. Among the Englidhnguage universities, the University of
Toronto has long been known for an emphasis on the history of philosagihyting in

the early 28 century,where it was spurred by G. S. Brett and Fulton Anderson. Among
the FrencHanguage universities, the Université Laval and the Université de Montréal
have also been important centres for study in all periods of the history of philosophy.

Mediaeval philosopy has been a particular specialty in Toronto, Montréal, and
Ottawa (including Ottawads Dominican Coll eg
Studies). More generally, the work of Etienne Gilson, Joseph Owens, Edouard Jeaneau,
Jennifer Ashworth, and JoHRist, but also the work of Claude Pannacio and Fabienne
Pironet, have established Canada as a leading centre for the study of mediaeval thought.
Classical philosophy and classical hellenistic philosoplyis wellestablished as well.
Scholars such as dhlate A. Hilary Armstrong, Yvon Lafrance, Georges Leroux, and
JeanMarc Narbonne have carried out research that is of international distinction.

Modern philosophy continues to interest a number of leading philosophers in Canada.
In the past 50 years, oméll note major studies on Locke by John Yolton dmdathan
Bennett; on Hume by Terrence Penelhum and the late Pall S. Ardal; on Leibniz by
Thomas Lennon and Francgois Ducheneau; on Kant by the late Pierre Laberge, Olivier
Reboul and Lorne Falkenstein; pragmatism by Thomas Gouge and Cheryl Misak; on
late modern political philosophy by Josiane Ayoub and Philip Knee; and on British
idealism by Leslie Armour, Elizabeth Trott, and William Sweet. There is also important
work being done on the history of anayphilosophy by Andrew Irvine and Nicholas
Griffin, and McMaster University (in Hamilton, Ontario), is home to the Bertrand Russell
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Archi ves, which contains Russell ds personal
and manuscripts, and whichisedhg Russel | 6s Coll ected Paper
The history of philosophy certainly remains one of the central areas of interest of
philosophers in Canada.

Political philosophy has long had a strong place in Canadian academic scholarship.

Early in te 2(t)h century, figures such as John Watson made important philosophical
contributions on questions on politics, culture, and religion. By 1960, George Grant
(19181988) i who taught at McMaster and at Dalhousie Univergityvas clearly
Canadaodos ubéadi npghipbosopher. Whi | e Grant 0s
particularly on the critique of liberal individualism and the role of modern technology in
contemporary life, his work was also closely connected with Canadian nationalism and
its relations to th United States (see Himment for a Naton 196 5) . Grant 6s i
continues today through his many studeintthough, interestingly, they work largely
outside of the analytic tradition and tend to be found in departments of political theory
and religous studies. Another significant figure in Canadian political philosophy was
Allan Bloom, an American student of tli@emanAmerican philosopher Leo Strauss,
who taught at the University of Toronto from 1970 to 1979. Bloom was a mentor to many
students ofphilosophy and political theory students who went on to distinguished
careers in Canadian universitiethough, again, they have tended to work in departments
of political science rather than in departments of philosophy.

A number of philosophers in @Gada have interests in the history of political thought
(e.g., Locke, Rousseau, Hegel, British idealism), but contemporary political philosophy is
a specialty in several universities as wielparticularly in Montréal, Toronto, and at
Queends UmKinggan)s lin thg 19708 and 1980s, Canadian contributions to
contract theory could be found in the work of David Gauthier, Jan Narveson, and David
Braybrooke; Braybrooke and Gauthier taught for many yeaf3anada, but both have
since moved to teach ithe United States. Montrébbrn Charles Tayloi longtime
Professor of philosophy and political science at McGill Universityas discussed not
only the patterns of politics and the importance of questions of identity (Bolises of
the Self 1989),but most recently questions of multiculturalism and religion in culture.
James Tully and Will Kymlicka are also known for their contributions to discussions of
contemporary political philosophy, particularly as it bears on the question of
multiculturalism.

In Québec, research and teaching in political philosophy are often closely focused on
guestions of nationalism and citizenship, and a number of scholars at the Université de
Montréal and at the Université du Québec a Montréal work on topics in these @rea
the specific question of human rights, the Université Laval (particularly, Thomas
DeKoninck), the University of Waterloo, and Saint Paul University in Ottawa are home
to scholars who have particular expertise in this area.

Another important area oésearch has been the philosophy of religion. Going back to

the late 18 and the early part of the t5(]1:entury, philosophers of religion sought to
investigate and reflect on the phenomenon of religion in a way that went beyond concerns
with the specificdogmatic claims of particular religious traditions. This was evident in
both the Engliskand Frenckspeaking universities. Jacob Gould Schurrilaborn in
Canada but for many years Professor at Cornell University in the United Btaies
concerned aboutvelutionary theory and religious belief; similar work on this was done
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in French by Charles de Koninck at the Université Laval. Idealists, phenomenologists,
and Thomists alike recognized the importance of determining how there could be a
compatibility betveen science and religion. Later philosophers influenced by Anglo
American traditions, such as Terrence Penelhum and Kai Nielsen, were part of the
flourishing of the study of the philosophy of religion in Canada from the late 1950s
through to the early 1980 In the continental traditioris often in Québec, but also
outside of it, as in the example of Emil Fackenheim (born in Germany, but who taught in
Canada from 1948 to 198#4)one finds a strong influence of Hegel on the discussion of
religious questionsPhilosophers coming from the Calvinist tradition and drawing on
aspects of continental philosophy including phenomenology and postmodern thought
(such as Hendrik Hart), have similarly provided important studies in the philosophy of
religion. (See, for exap | e, Hart 6s exchangResponsesththeNi | | i an
Enlightenment: An Exchange on Foundations, Faith, and CommugAitysterdam:
Rodopi, 2006). The Canadian Catholic philosopher and Jesuit priest, Bernard Lonergan
(19041984), also had a significannfluence on the philosophy of religion and,
particularly, religious epistemologdy though those most inspired by his work are more
likely to be found in departments of theology than in departments of philosophy. Interest
in philosophy of religion conthues in Canada to this day, although it is fair to say that it

is no longer as strong as it once was.

In ethics, the two dominant approaches in Canada are undoubtedly utilitarianism and
social contract theory, though some scholars articulating a feneithigts or ethics of
care have made a significant mark. A number of philosophers defend a broadly
perfectionist (e.g., virtue theory) or personalist (e.g., natural law) ethics, though strict
deontological approaches to ethics are rare.

While important workin ethical theory is being done in several of the major Canadian
universities, applied ethics principally biomedical ethics, but also business ethics,
environmental ethics, and ethics related to human rightss come to have a significant
place in coremporary Canadian philosophy. The growth of interest in showing the
relevance of philosophy to matters of public and social policy, together with the decrease
of the explicit influence of religion in public affairs, may be responsible for this. Thus, a
number of Canadian universities have developed research centres and graduate programs
in applied ethics’ specifically business ethics, biomedical ethics, and public affairs
ethics. These programs are frequently interdisciplinary programs, operating in
coopeation with Faculties of medicine, law, and businesad sometimes (because of
the importance of crossultural understanding necessary in a multicultural environment)
religious studies. Such programs are to be found across the country(e.g., at thsitynive
of British Columbia, Saint Paul University, McGill University, the Université de
Montréal, the University of Toronto, and so on), and their contributions to scholarship
have grown significantly in recent years.

Although many philosophers in Engiilanguage universities and, increasingly, in
Frenchlanguage universitie§ have been influenced bynglo-American analytic
philosophy, there remains a strong interest in phenomenological and post modern thought
and in continental philosophy in generaheTinfluence of these traditions is, arguably,
reflected in the strong element of aftundationalism in many of the discussions in
ethics, political philosophy and the philosophy of law. In the 1960s to the 1990s, H.S.
Harris and Emil Fackenheim were enbationally known for their work on Hegel, and
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McMaster University often welcomed guest professors, such as the lateGdars
Gadamer. In many Frendanguage universities (e.g., in Montréal, with Jean Grondin
and Yvon Gauthier, and at the UniversitévaB and in some Englislanguage or
bilingual universities (e.g., Toronto, Ottawa, Guelph, and McMaster), continental
approaches to philosophy are wedpresented. The philosophical jour®imposiums
home to a representative selection of the resdaetiy done in continental philosophy in
Canada.

In recent year$ no doubt influenced in part by the explicit desire of universities to
reflect both diversity and equity in hiring and in university admissiotise interest in
feminist philosophy has graw This has taken place not only within Philosophy
depart ment s, but in Departments of Womenos
where one frequently finds academics who have a strong interest in feminist philosophy
and in philosophy of gender. Stilivhile most philosophy departments offer fidggree
courses in feminist philosophy, and while there is a national association of women in
philosophy (CSWIP), there is no single university that could be said to specialize in
feminist philosophy. Nevertlhess, interest in feminist approaches to philosophy is
apparent, particularly in political philosophy, biomedical ethics, and in the philosophy of
religion, but also in the history of philosophy (and, to an extent, in epistemology,
aesthetics, the philoshp of literature, and metaphysics). The scholarly revigthgntis:

A Womeno6s St isalfrequent vdnaeufar ferainist philosophy in Canada.

h
From the early years of philosophy in Canada, and particularly since the tIate 19
century, there has bea consistent and sustained interest in the philosophy of riature
what may today be called the history and philosophy of science. Work at English

language universities is especially wielown. For example, in the earlychGentury, at
the Universityof Toronto, George Blewett pursued work in the philosophy of nature and
of science, and research in this field continues there to this day. On issues where the
philosophy of science bears on other, more general epistemological questions, one notes
the wok of Canadian philosophers such as lan Hacking and Patricia and Paul Churchland
T though these scholars have gone on to accept positions in other countries. In the area of
the philosophy of biology, scholars at the University of Guelph and the Univefsity o
Calgary have made international contributions. There is little doubt that some of the
impetus for research in this area has also come from the broad international interest in
this area, and while a number of the philosophers working in this area inaCiantu
1960s and 1970s came from outside of Canada, they were responsible for training many
of those who work in philosophy of science in Canada today. For many years, philosophy
of science has been a specialty of researchers at the University of W@stario (in
London, Ontario), and that universitymains one of the premier institutions in this field.
I although the University of British Columbia [UBC], Calgary, Waterloo, and Toronto
also offer strong programs in the area. Importantly, there iagstnterest in cognitive
science and consciousness studies, and universities in the Vancouver area (UBC, Simon
Fraser University and the University of Victoria), in Calgary, in Waterloo, at the
University of Western Ontario, and in Toronto (at both YorkJniversity and the
University of Toronto), have attracted researchers of international calibre.

At Frenchspeaking universities, there has also been a consistently strong interest in

h
the philosophy of science. In the midtZEBntury,CharIes de Koninclat the Université
Laval sought not only to provide a comprehensive account of the philosophy of nature,
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but to find ways of showing the compatibility of science and religion (se€heidHollow
Universe 1960). Today, both the Université de Montreal andAMQhave strong
research programs in this area, and important work is being done in this area at other
French language universities, such as the Université de Sherbrooke (by Maurice
Gagnon). The area of consciousness studies and cognitive science hascalse b
particularly important and, in recent years, philosophers at Flangluage universities

have become increasingly influenced by Anrglmerican philosophy. As a result, some
recent research provides an interesting blending of analytic and phenogieslolo
approaches to issues bearing on cognitive studies.

While the preceding areas of interest reflect the dominant trends in contemporary
Canadian philosophy, important work is being carried out in several other fields. For
example, there have been imfamt developments in the study of logic by scholars from
Toronto, Calgary, and Montréal (including McGill). Among the bekimmwn Canadian
philosophers here in Engligpeaking Canada are Alasdair Urquhart, Storrs McCall, and
Douglas Walton, and George glaebretsen; some scholars, such as Bas C. van Fraasen
and Anil Gupta, initially taught in Canadaitbhave moved to positions in the United
States. In Frenchpeaking Canada, at the Université de Montréal, Yvon Gauthier and
Frangois Lepage are leading figsrin research in logic. There is a particularly active
interest in the general area of argumentation theory at the University of Windsor, and the
journal Informal Logicis published there, but a number of other philosophers, such as
John Woods (currenthat University of British Columbia), have also made major
contributions in the area. There has been a-&iagding interest in the philosophy of
social science in Canada, at York University, the University of Toronto, and at the
University of British Colurbia. The work of Charles Taylor in this area is also well
known. Important research has been done in the philosophy of history at both English
and FrencHanguage universities. Figures such as William Dray, Lionel Rubinoff, and
Roberto Miguelez are now ah retirement, but Maurice Lagueux of the Université de
Montréal has also made a recent important contribution in this Acaalité de la
phil osophi g Thdreis & Wdad asd seghificant interest in aesthetics and the
philosophy of art in @nhada, and those doing research in this area include academics both
within and outside of departments of philosophy. While universities such as UBC,
Toronto, and McGill are home to a number of scholars, interest in these areas may be
found at most universes in the country. Peter McCormick (formerly of Ottawa), Francis
Sparshott and Cécile Cloutier (of Toronto), and Suzanne Foisy (Université du Québec a
Trois-Rivieres), are just a few of those who work primarily in this area.

Finally, as noted earlierhére is a signi€ant interest in Asian philoghiesi though
they have usually been studied in departments of religious studies. There is a small
graduate programme at Brock University, which blends the study of contemporary
continental thought with easte and comparative philosophy, but the programme is
unique. Serious research in Asian thought continues, however, particularly in religious
studies units at McMaster University, McGill University, UQAM, and at the University
of Toronto.

Approaches and nethods in philosophy

While there has always been diversity in approach and method in Canadian
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philosophy, we have seen that how this diversity has come to be configured is largely as a
result of the expansion of universities in the 1960s and this canéigon has continued
into the new century.

As noted above, in the earliest years of philosophy in Canada, one sees very different
approaches adopted by Frersgeaking and Englisspeaking philosophers even

though there are some common themes in tifierdnt traditions. By the mid éh@entury,
Anglo-American analytic philosophy came to have an increfsidgminant role in
Englishlanguage philosophy departments and, more recently, it has also strongly
influenced Frenchanguage departments. It is fair say, then, that many philosophers in
Canada have been influencedibgnd in most of these cases, would see themselves as
being rooted ini the AnglocAmerican analytic traditionsThe Canadian Journal of
Philosophy for example, has long history of pblishing articles that adopt an Anglo
American approach to philosophy, and the principal Frdacguage philosophical
journal in CanadaRhilosophiqueks regularly contains articles on authors or themes
central to AngleAmerican Philosophy(e.g., Quine, dson, Wittgenstein). Moreover,

as is clear from the preceding section, many of the subspecialities studied tend to be
strongly influenced by the work of figures from Angdanerican philosophy.

While the AngleAmerican philosophical traditions dominateere are a number of
philosophers who retain an interest in what may broadly be called «continental
philosophy.» Initially, this interest was felt most strongly at religiowadfiliated
universities in the 1950s and early 1960s, but research in phenloggrexistentialism,
structuralism, German idealism, hermeneutics, and post modern thought has been
constant and even seems to have increased. No single approach is at work here, but
scholars have drawn on these currents in writing on ethics, femindiestyolitical
thought, the philosophy of language, and cognitive studies. As noted earlier, work in
continental philosophy has been strong at Frdanguage universities, but Toronto,
Ottawa, McMaster and Guelph are also major centres of research ardhi

Research venues and support

Research in philosophy in Canada is very active. Through graduate programs,
philosophical societies, journals, and book publishing, Canadian philosophy has been
able to have a profile at the international levehlthough, interestingly, the dominant
presence of American philosophy has periodically led some Canadian philosophers to be
mistaken as American.

Research is an expectation of philosophers in the almost 60 universities in which
philosophy is taught, and is increasingly common in colleges and seminaries. In
Canada today, there are some seventeen universities in which students can pursue
doctoral studies in philosophy, but there are another 14 in which some graduate study (to
the Masters level) can be puesl

Apart from the universities, the primary research venues in Canada are the many
philosophical societies and the many journals that are published in the country. These
societies and journals are not, however, restricted to Canadian philosophersfaat], in
in several of the journals, articles by Canadian philosophers would be in the minority.
Most areas of research in contemporary philosophy are not distinguished by national
character and, for many Canadian philosophers, national boundaries avamtréehow
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they pursue their philosophical activity. Many Canadian philosophers actively participate
in conferences in Britain, the US, continental Europe, and Australasia; philosépiers
other parts of the world almost invariably participate at Camaghilosophical events.

The Canadian Philosophical Association [ |
is the national philosophical society. It meets annually in association with a national,
bilingual (French/English) interdisciplinary congress(T@engress of the Humanities
and Social Sciences, organised by The Canadian Federation for the Humanities and
Social Sciences) that altogether attracts between four and six thousand participants. There
are, as well, a number of regional societies such aSdhi&té de philosophie du Québec
(which meets annually with the Association canadiehnea n- ai se pour | 6avan
sciences), the Atlantic Region Philosophers Association, the Western Canadian
Philosophical Association, and the Ontario Philosophicaliey. Specialist groups also
meet annually, usually in conjunction with the Canadian Philosophical Association
meetings,; these include LOAssociation canad
Maritain Association; the Canadian Bioethics Society; thenddian Society for
Continental Philosophy / La société canadienne de philosophie continentale; the
Canadian Society of Christian Philosophers; the Canadian Society for Aesthetics /
Soci ® ® canadienne doest h®t i qu ehilosbphyeof Canadi e
Mat hematics / Soci ® ® canadienne doéhistoire
Canadian Society for the History and Philosophy of Science/ Société canadienne
dohistoire et de philosophie desgaband ences;
Social Philosophy (Canadian Section); and the Canadian Society for the Study of
Practical Ethics. Some of these associations sponsor events or conferences in addition to
their annual meetings, and other societies (such as the Ontario Society ftutty of
Argumentation, The Canadian Society for Epistemology / Société canadienne
do®pi st ®mol ogi e and the Canadian Society fo
though often separately from the Congress of the Humanities and Social Sciences.

There ae over a dozen professional philosophicaljournals published in Canada. Many
of these are bilingual (Englisirench) publications; they cover a broad range of subjects
and they have an international dis i but i on and readership. An
philosophyjournals areDialogue: Canadian Philosophical Review / Revue canadienne
de philosophigPhilosophiquesPhilosopher and The Canadian Journal of Philosophy
More specialist journals includeCarrefour, the Canadian Journal of Law and
Jurisprudence Horizons Philosophiques Informal Logic Etudes maritainiennes
Maritain Studies Re v u e canadi enne doest h®ti,gue/ Cana
Symposium: Journal of the Canadian Society for Continental Philosophg
Philosophy, Culture, and Traditions

The Scial Sciences and Humanities Research Council of Canada (in French, Le
Conseil de recherches en sciences humaines du Canada) is a national agency, funded by
the federal government, that promotes and supports univeessd research and
training in the ecial sciences and humanities. Through a variety of programs it funds
graduate students, postdoctoral researchers, faculty, as well as postsecondary institutions,
scholarly associations, and scholarly journals. Annually, close to 200 researchers and
graduae students in philosophy receive support from the Council. The Aid to Scholarly
Publications Programme of the Canadian Federation for the Humanities and Social
Scienceg also supported by the federal governmiefinds or assists in the publication
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of individual scholarly works. In Québec, substantial funding is available to philosophers

t hrough the Fonds pour l a Formation de <cher
which supports university research and the training of researchers through the award of
research grants and scholarships. All of these agencies employ an independent, peer

review process in determining awards; this kind of govermnispohsored financial

support is the primary source of external research funding available to philosophers in
Canada..

Prospects

The preceding remarks focus on the dominant currents of philosophical research in
the major Canadian universities and research centres, but it is worth noting that
philosophy is also taught in most of the country at «community @sdlegin Québec
within the CEGEP (Coll ge doeinos Edllegen@& me nt g G
General and Vocational Education) system and, increasingly, in secondary schools.
While these institutions often focus on preparing students either for regheation or
for nonprofessional occupations, the philosophy teachers frequently hold doctoral
degrees and may engage in research activity. The range of philosophical interests in these
institutions is also often differeiitand sometimes broadérthan wthin some university
departments.

Philosophy in Canada has always reflected diversity and, despite the existence of
dominant schools and traditions, this continues to this day. Distinctions in interest,
approach, and method, based on language, histaywdture, remain, although it seems
that they are no longer as great as they once were. For example philosophy across Canada
has been marked by a strong concern for issues related to community and culture.
Moreover, the influence of Englidanguage phdsophy in Frenclspeaking Canada has
led the different traditions to come to work together fruitfully on certain themes, such as
consciousness studies; here, the cooperation of Enghsid Frenckspeaking
philosophers with backgrounds in phenomenologgnto/e science, the philosophy of
language, and the philosophy of mind has been noteworthy. And, further, while(as in
many countries) there is a tendency for philosophers from continental and- Anglo
American schools to avoid directly engaging one anothargncerted effort has been
made by some societies (such as the bilingual Canadian Philosophical Association and
the Canadian Maritain Association) to bring thérmas well as philosophers from other
traditionsi into dialogue.

Philosophers in Canada enjogupport from active scholarly societies and
opportunities for presenting and publishing research, and their research is well
represented at the international level. While philosophy in Canada has certainly changed
over the past 300 years, it continuedmarked by diversity in method, approach, and
specialty, and there is every indication that this diversity will continue to be a
characteristic in years to come.
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[lkk a Niiniluoto réfessor, FISP CD member

Philosophy in Finland: International Currents and National Cultural
Debates

Philosophy is originally a product of Greek higher culture, which has been practised
in Finland primarily as an academic discipline. According to a tradition starting from J.
V. Snellman, Finish philosophers have, besides their own research work, participated in
public cultural debates and political life. In a small nation many leading thinkers have
become generally weknown public figures.

From 1313 onwards Finnish students attended nieelieval University of Paris,
where they had a chance to learn the scholastic way of integrating Christian theology and
Aristotelian philosophy. In the sixteenth century the Finns studied the humanism of the
German reformation and the Renaissance philosophature. In the Academy of Turku,
founded in 1640, philosophy had a significant position in the basic studies, which
included conceptual distinctions and the art of thinking (theoretical philosophy) as well as
moral virtues and political principles @atical philosophy). During the Turku period,
which ended when the university moved to Helsinki in 1828, Finnish philosophers did
not gain notable original achievements, but their role was primarily to support learning
and transmit new academic currentghie academic community. Among them one can
mention Cartesianism based on the ideas René Descartes and Francis Bacon’s
experimental research method at the end of the seventeenth century, and along the
eighteenth century Chri dtoickre 6 Wo lefmipds i cat mpr
Pufendorfdéds doctrine of natwural rights, and

Snellman: from Hegel to national awakening

It was eventually the breakthrough of G. \
created the opptunity for the Finnish Johan Vilhelm SnellmétB8061881) to make an
important contribution to current international philosophical discussions: in his doctoral
dissertation on the «idea of personality», written in 1841 in Tubingen in Germany, he
participaed in the debates on the philosophy of religion within the Hegelian school.

The Imperial Alexander University in Helsinki adopted the Humboldtian model of
university education, and thereby the humanitiéis particular philosophy and history
replacedt r adi ti onal t heology as the centre of a
academic studies and freedom, written as a docent in 1840, was considered as too radical,
and he did not gain the position as professor until 1856. In his Hegelian thecayeahst
1842, Snellman emphasized the realization of historical reason through a «national spirit>»
linked with own language and culture. Thereby he provided a theoretical foundation to
national awakening which he championed in journals that he establistiedlited. After
his professorship in 1856863 Snellman was appointed in the Finnish senate as the chief
of national finance bureau (in current terminology, the minister of finance) and through
his many activities he improved the position of Finnish lagguand the economy and
government of Finland (at that time, an autonomous Grand Duchy under Russian
regime). Snellman has been traditionally honoured and praised as the «national
philosopher» of Finland, whose statue is placed in front of the Bank aihBinThe latest
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edition of his collected works comprises 24 volumes.

Hegel O0s complicated sy sitapparentyf with @ gobdc has

justificationT been belittled by pointing out that one canuase it for building computers.

But neverthelesg has managed to speed the formation of Finland as an independent
nation state. Snellman is an example of the fact that a philosopher can employ an abstract
system of thought in his activities to influence in a significant way the surrounding
society outgle the academic circles.

Wilhelm Bolin (18321920) was an advanced but lonely representative of
philosophical materialism, which differed from the German idealism of Snellman. Bolin
did not gain the chair of philosophy after Snellman, and he workedtwrdecades as
the chief librarian in Helsinki. Bolin became internationally known as a friend of Ludwig
Feuerbach and the editor of his collected works.

Snel | man @atsthe diheatheronly professor in philosophy in Finlanevas
inherited in 1869 byhis faithful disciple Thiodolf Rein (1838919). Rein wrote an
excellent biography of his teacher, but also encouraged open discussion about novel

trends in philosophy andp sychol ogy. Reinbs pu#d bl Hj al ma

Arvi Grotenfelt (18631941 ) vi sited in the 1880s Wil hel

Leipzig, and defended their doctoral dissertations in experimental psychology. As a
member of nobility, Rein participated in the parliament and defended there liberal and
progressive politics and mish movement. He acted as the rector of the university in
188796 and later as vice chancellor.

Thiodolf Rein founded in 1873 the Philosophical Society which in the beginning
functioned asapr of essor 6s seminar for adwsaihced
presentations included, besides classical philosophical issues, topical social questions,
such as the position @he Finnish language, nationalism, won@eemancipation, civil
marriage, democracy, and peace. Among speakers one finds in 1906 theOttmng
Wilhelm Kuusinen (18811964), lecturing on socialism and individual freedom. Later he
moved to the Soviet Union and became a leading politician and Maedgtist in the
Communist party. The minutes and protocols of the meetings of the Philodophica
Society for the first five decades have been published as aAjatuksen laboratorian
1996.

The minutes of the Philosophical Society illustrate also vividly how the philosophers
in Finland gradually learned to discuss with each other not only idiSiwéut also in
Finnish. During different periods the Finns have studied philosophy in Latin, German,
Swedish, French, and English. To teach philosophy in Finnish and to translate classics
into Finnish were relatively late reforms, which as projects sdmxthe publication of
Finnish folkIlore and novel s. Pioneering
logic and psychology and the publication of the first Plato transl|&t@idon

The professionals of academic philosophy in Finland have regeditheir research
work first mainly in German and then in English, ahd impact of the Swedidanguage
community of Finns has been very strong in philosophy. But it has also been important
that it is possible and permitted to think philosophical ttott)g al so i n oneds
in Finnish. The yearbook of the Philosophical Society of Finland has been published
since 1926 with the titldjatus(«Thought»).

Westermarck: from evolution of to criticism of religion
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Rei nds wor k as al ehilesspbyo and as f presidéne of r tleet i
Philosophical Society was continued by his nephew Arvi-t8rdelt, a specialist in
German philosophy of histy. He participated in temperanaad peace movements, and
served also as the chairman of the parapsycluabgociety of Psychic Researc

Edward Westermarck, who was appointed professor of practical philosophy in
Helsinki in 1906, was already an international celebrity on the basis of his studies in the
history of marriage (1889) and the origins of moralaisl (1906)8). He was at the same
time professor of sociology at the London School of Economics and did anthropological
field work in Morocco. We st el9bpstudidddnsa pupi |
culture in Peru and Gunnar Landtman (1-888l0) Papuas in New Guinea. Practical
philosophy maintained for a long time the reputation that is investigates «the marriage
habits among Papuans».

Westermarck adopted in the 1880s the British empiricism and naturalism associated
with the theory of evolution instead ofthe German idealism that still dominated in
Finland. He had lively debates on several themes with Rein in the Philosophical Society.
Westermarck supported the infantry troops for Finnish independejiik&«t») and
participated in the negotiatisron Aland in the League of Nations. Together with his
pupil and friend Rolf Lagerborg (187¥R59) hewas activein the beginning of the
century in a radical antlerical association Prometheus. Throughntentionally
scandalous behaviour with his fiangé@agerborg succeeded in legalizioyil marriage
in Finland. We s tCleristianatyr anck Mogls(1939)swas shob doiking
attack against unhealthy Christian ascetism that its already complete tivangito
Finnish wasot publisheduntil 1984.

Kaila: logic and deep mentality

Through Ei nol98pcharisaatis pe(sdndljghllosophyagaingaineda
prominent posion in the 1930s.n 1929, 1932and 1934 he visitethe Vienna Circle
which was developing new scientific outlookAs professor of theoretical philosophy in
Helsinki, Kailai whose father was the archbishop of Finldndlirected the critical
canons of logical empiricism against traditional metaphysics and religion. According to
his standards, they lack empirically @se «real content», but from the perspectiva of
dynamic psychology of needs, outlined Rersoonallisuug«Personality», 1934), they
can be understood as expressions of «mental insurance policies» against the fear of death.

In his book Syvahenkinen etda («<Deepmental life, 1943), which reflected the
moods of war time, Kailapposed the scientific andtatic personalities rooted in his
own mentality. Originally written as dialogues for the radio, the work concludes that the
meaning of life is in «deemental manliness» or heroism in the sense described in J. L.
Runebergds poems. Kailads pol emica-Wingi deas r ¢
Christians (K. S. Laurila) and from lefting Marxists (Tuure Lehén).

Kail ads her it amiepublicculturbl debgies was coatinyed by many
of his students. Oiva Ketonen (19230 00) , who became Kail abds suc¢
philosophy in 195477, moved frommathematical logic and philosophy of science to
university politics. He chaired in966 a committee, appointed by President Urho
Kekkonen, for a frameork law concerning the Finnish network of higher education and
universities. After receiving the title of Acadcian in 1980, Ketonen busied himself
with lectures and writing on the ethiogscience, philosophy of medicine, health, and the
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fate of human beings.

Georg Henrik von Wright (1928003) combined in his career influences from Eino
Kaila and Ludwig Wittgenstein. The young Vi
University of Camhdge in 194851 was the real international breakthrough of Finnish
philosophers. After returning to Finland von Wright, together with his studies in
philosophy of science and philosophical logic, publishedyia Arguseloquent essays on
the works of Leo 81 st oy and Feodor Dostoyevski, Os w
Toynbeeds philosophy of history, and myt hs
reappeared in 1955 as a collectibanke och forkunnelggn Finnish in 1961). Since the
late 1960s the Acadeni@ became famous for his welbnsidered public statements
against the war in Vietnam and arms race, and in favour of freedom of thought and
human rights. The collectiotdumanismen som livshallning978, in Finnish in 1981)
and Vetenskapen och fornuftét986, in Finnish in 1987) aroused heated debatmg
the boom inFinland and Sweden: von Wright questioned the prominence of instrumental
reason and the goal of continuous economic growth associated with the seientific
technological way of life, as tigelead to the pollution of nature and eventually to the
misery and possible destruction diimanity. His cool pessimism and criticism of the
myth of progress is yet tuned with a deep awareness of a cultural change where the last
hopes of mankind are the ai®f scientific reason and the visions of good life in the
humanist tradition. In unofficial polls in newspapers von Wright was elected as the
leading intellectual in Finland in 1989 and 2002.

Academic and participatory philosophy

Kaila was an appregied member of a new international philosophical movement in
the 1930s, and he is still mentioned in the histories of the Vienna Circle, but after World
War Il he lost his contacts to the analytic philosophy that had moved to -Sagilon
countries. In thdatter half of the twentieth century, Finnish philosophy has been in the
forefront of analytic philosophy thanks to
Stenius (19111 99 0) , von Wrightoés student Jaakko Hi
mostly active m the United States, and their students. Philosophical logic, philosophy of
language, philosophy of science, action theory, philosophy of law, and history of
philosophy have been strong areas of Finnish philosophers. Finnish philosophers move
actively aromd the world, publish their research in international journals and book series,
and Finland is a popular site for international meetings and conferences.

At the same time the field of philosophy has become more and more diverse and
versatile even in Finfad. Besides analytic philosophy new research has emerged-in neo
pragmatism and phenomenology. Metaphilosophical reflection on the nature and tasks of
philosophy and on philosophical schools has intensified. New topics and special areas of
«applied philosopy» have emerged, taking their starting points in developments within
science, art, culture, and society. Examples include debates on pseudoscience,
information society, artificial intelligence, the development of technology, new
dimensions of the arts andedia, feminism and gender differences, welfare state and
justice, applied ethics and professional ethical codes, the limits of medicine and bioethics,
animal rights and the value of environment.

When philosophers have stepped out of their chambers,ndefoa philosophy has
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also increased. Philosophy has been a popular subject in the open universitgtasiate
educatiom, taught since 1985 for nasligious students in schools, has contained a lot of
philosophical material, and since 1995 philosopayg been an obligatory subject in high
schools. Eight rival textbooks appeared soon from different publishers.

After the translation of the classias the early twentieth century, a more quiet
intermediate period gave wag a lively activityin philosoplical translations athe end
of the century. The visibility of philosophers participatingpuablic also created new
demand fo publications outsideacademic circles. Many Finnish philosophers have
regardedt as their duty to publish works and essays@irtnative languages and thereby
to influence the position of philosophy in their home counEgreign colleaguesre
often surprised to see that in a small language &read often published by small
companiesi one can find translations of, among o#jeHeraclitus, Plato, Aristotle,
Lucretius, Cicen, Seneca, Augustine, Thom#@guinas, Descartes, Spinoza, Pascal,
Leibniz, Locke, Hume, Montesquieu, Rousseau, Kant, Hegel, Kierkegaard,
Schopenhauer, Feuerbach, Marx, Mill, Nietzsche, Bergson, Peirces,Jdsavey,
Russell, Husserl, Heidegger, Wittgenstein, Camus, Sartre, de Beauvoir, Kuhn, Popper,
Habermas, Rawls, Foucault, Derrida, Arendt, Lyotard, Baudrillard, Kristeva, Deleuze,
and Irigaray.

The projects of internationand national philosophy are hstill going strong in
Finland For lovers of wisdom the intellectual market provides essays, textbooks, new
classics, the yearbod¥atus and the youngournalniin&nain published in Tampere.

Asya Syrodeeva
Current Philosophy in Russia

Plurality of perspectives

Different people would draw different pictures describing philosophy in
contemporary Russia. The plurality of views | regard as aféatyire of philosophy in
Russia today.

The diversity | am speaking about has little in common with afippsetween party
oriented and dissident philosophy of the Soviet epoch. At the same time current
philosophe plurality differs from the typef emotional critique which was so typical for
the first years ofperestroyka Current philosophic diversity isupported by concrete
institutional forms: educational centers, intellectual publishers and periodicals
representing one or a number of philosophic traditions. Such institutional grounding
makes compatible in terms of social influence a number of philisapiles and thus
allows speaking of some trendstive development of Russian philosophy.

There seento be two main reasons for philosophic plurality in Russia today. First,
philosophy has gtén freedom not to serve the state ideology. To a largenexte
philosophy acquiredhis right due toobjective causes the lack of aunifying national

ideology. In generahcertaintype ofstate deo |l ogy exi st ed infbsGor bac
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Russiaand does so giresent as well. But that has not obliged phildso follow a
certain ideological orientation. Most vividly the consequences of such freedom could be
noticed in the plurality of philosophic courses, textbooks, manaal$supplementary
literature. There is a variety in ways the courses are structurdgipes of narrative
presented by textbooks, andthre forms of activiy the students are motivated dtong

with the basic philosophic orientations lying behind the courses.

The second reason to be mentioned is the openness to world philosophit¢scurren
Fast and intensive circulation of philosophic views through personal contacts and
publications (including on the internet), as wadl access to various grant foundations
(foreign and Russian ones), allows groups of scholars and individuals to b free
choosing their own priorities out of a wide range of philosophic views.

Depending on the position a scholar takes, some speak of a crisis in contemporary
Russian philosophy, while othefsof revolutionary changes. | myself would like to
draw attentio to four significant philosophicircles in Russia today. Each of them
appears to be quite productive in a certain aspect dealing with specific philosophic
problems and using for that purpose corresponding means.

Academic history of philosophy

The first circle figuratively could be called academic. Its primary concern is history of
philosophy. Philosophy is regarded in this casenly as «thinking based on possibilities
in our heritage», as «improvisational mobilization air heritage» (Erikh Solovye).
Among majorprojects here should be mentioned one on Katite publication of his
texts both in German and Russian. In terms of the scale a similar wokktiagston
Nietzsche. The work of translation and commentingt@ philosophic heritage at
present has significantly extended the number of personalities whose views are being
studied. That includes both philosophers of the Western, Eastern and Russian traditions.
A very meaningful sign ofhe «rehabilitation» of many names ftve Russian publigs
the way they are presentedtire RussiarNew Philosophic Encyclopedia four volumes
(edited by V.Stiopin, A.Gusseinov, G.Semigin, A.Ogurtsov)

Among influential shifts in academic (hisy of philosophy) studies we should point
out a shiftfrom a Euopocentric approach tor@ntal philosophies. In fact in Russia
today it is philosophy (not philology or history) which playsetheading role in
contemporary Oriental studies. It istrsurprising then that ithe abovementionedNew
Philosophic Encyclogdia one third of the articles is devoted tori®ntal philosophic
schools, personalities, conceptioasd terms. The achievements in Oriental studies have
sparled a noticeable recent development icomparative philosophy. In Russia
comparative studies aregarded adeing of greatimportance among other reasons due
to the countrydés middle position between
crossroadsNaukapublishers since 2000 has a special se@emparative philosophy.

In relation to tke first circle it should also be mentioned thattla present time
Russian academic Institutes are going through organizationdinamdial changes. They
can no longer survive as purely research bodies but rather, as in many other countries,
need to caw on research along with teaching. Consequently, there is a significant growth
in the number of textbooks or supplementary literature for various courteshistory
of philosophy. This group of textbooks preseathighly professional alternative ta
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variety of other (largely simplified) manuals. To mention just few:Hagtory of
Philosophyin four books edited by N. Matshilova b) the firstextbookanthologyin
Russia on main currents ofi@ntal philosophyi Chinese, Indian and Muslim traditions
T Oriental philosophyby M. Stepaniants, d}hilosophers of the XX centurytwo books
edited by A. Rutkevich, I. Vdovina.

Epistemology and philosophy of science

The second circle could be named aftéye recently started2004) journal
Epistemology ad philosophy of scienc&he founders of this new edition are well aware
of the worldwide growing critical perception of science and technology, of the symptoms
of crisis in the field of epistemology and philosophy of science. (It is said that the number
of publications in this field halseenreducedby at least orvmalf in comparison to 1985.
While in political, cultural and religious studies it has increased ten times and continues
to grow.) Keeping all this in mind in the outline of the idea of the jmewnal its editor
in-chief llya Kasavin nevertheless pointed out the following. «It is precisely research in
epistemology and philosophy of science which fethe core of theoretical philosophy.
This thesis in no way rejects the importance of otheopbphic discipline$ history of
philosophy, analysis of values, religion studies, and philosophical anthropology.
Nevertheless we would like to stress the importancehefmethodological part of
philosophcal thinking .. the core dheoretical philosophis methodological reflexivity
without whichneither conceptual thought, nor scientific educatiouald function. .. V&
proceed from the importance of savigd suppoihg arational attitude tavardreality».

It is quite possible that these efforts Mdke productive in making epistemology and
philosophy of science a significant current in Russia in the near future. Thegdason
this go back to the Soviet period in the history of this country. Philosophy in Soviet
Russia was given a significant rolé.should be stressed nevertheless that this role was
largely related to work on MarxistLeninist ideology. That resulted in making
philosophy a compulsory discipline for acquiriegPh.D. in any sciere (including
humanities). Asvas mentioned above,taf perestroykaphilosophy was liberated from
suchanideological role. Logically the questiomas asked: why should philosophy retain
a place of priorityin the educational process¥loreover, in the public consciousness
there still exists a stereotype thhe philosophy taught in Russia is Marxigmninism.

«The compromise» was found by transfargnthe examination on philosophy into one

on history of science and philosophy

Some regard this change as a rebirth of positivism, some say thatnothing much

will change and one should keep on takng the courses he or she used to, some
perceive all these transformations as revolutionary events for epistemology and
philosophy of science. In any case it is obvious that there will be a number of significant
changesin the structure of philosophic education: new textbooks, new courses, new
methodlogical support, and new certifites for those who will takehese courses.
Keeping in mind the size of the country and the number of educational institutions of
higher edgation this event presupposes a significantount ofwork. There is no doubt

that this current wilbe quite influential in the near future in terms of financialpgup
number of specialists, aqdace inthe public consciousness.
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Philosophy on the nargins

The third circle could be named after one publishing house and the group of Russian
philosophes related to it whose impact dms third current has been for many years very
significanti Ad Marginem or philosophy on the margins. Being orienfdmnarily on
French postmodern theories the work of the followers of this current takes place on the
margins/borders with literature and philology in the first place as well as art,
cinematography,the photo industry,the mass media. It should be stresstuit
contemporary world postmodern tendenciethmcase of Russian philosophy have been
intensified by the view, traditional in Russian culture,litdrature asan ontological
characteriation of Russian life and hence the most adequate form of exstienc
philosophy.

This circle is regarded by outsiders as «strange»: «strange in its unwillingness to be
shared .., strange in its choice of themes #m& demonstrative subjectivity oits
interpretations» (Y. Barabanov.) Nevertheless this circle iseqwitle. Its marginal
position makes it somewhat tardisciplirary and encourasg representatives from
various fields to participate ithe creation of rather specific types of texts andiue
development of new reading practices. Moreover the games @&jagized in «marginal
zones of thought» lead the creation of various terms and copt&which sooner or later
come to be incorporated into other philosophic circles. Theeettwe skeptial and
critical attitude towardhis current paradoxidig is combined with interest iphilosophy
on the margins. For this reason the number of periodicals which systematigalityh
texts of thiskind (Logos, Siniy divan, Kriticheskaya massa, Neprikosnovenniy y&pas
guite comparable to the more traditional orésprosy philosophii, Philosophskie nauki

Sociopolitical engagement

The fourth current of philosophic work in Russsahiard to define in terms ofcarcle
since it is too diverse. Thematically it is a social currevtile its diversity to a large
extent is ofa political nature. This philosophic curreistinfluential due to its closknks
to practical politics: work for different political parties, consultiog government and
presidential structures, and support for mass media.

Among the majorissues: the varioupaths of development for Russia as aarati
Russian identity problemsqlit of the West,of the East,a mixture of the both, etc.?),
Russi aods theehalenge a globalizatipiRussia in search & unifying idea,
power and wic society, totalitanism versus democracy.

In a certain sense | shall retuta this current inmy section onthe ideological
freedom achieved by contemporary Russian philosophy.

Mutual influence

These 6ur significant circles in contemporary Rsian philosophy should not be
regarded as existing totally independgniseparate from each other. There is lot of
polemic, even mutual critique. The representatives of different currents do study the work
going on inthe others. Moreover it should be edthat certain lirks exist between the
currents. | willlmention justafew examples of mutual influence.
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Studies inthe history of philosophy are treated with interest and ressaete the
level of philosophic research traditionally is relatedh®philosophi@l heritage.

There is a significant cooperation between specialistshén history of Oriental
philosophy andhose who work in epistemology and philosophf science concerning
«cultural wiversals». In the case of@ntal philosophyn Russa there is taking place «a
logical turn .. fom accumulation of knowledge aboubncrete personalities, texts,
scholars, currents and even stages of developmehe bfstory d Oriental thought .. to
therevealing of «bask, «essential characteristicsuniversalities» of @ental cultures»
(M. Stepaniants). Wherea®r epistemologists and pbsophers of sciengesssential
characteristicsepresent a sort of material for rational analysis, for philosaeffliection
with a view toconstructing new ctural concepts and values (V. Stiopin).

Another type of conceptual work is stressed in relatiotheopostmodern attitude
towards texs. In order & overcomethe «conceptual deficit» both in contemporary
Russian culture in general and in philosophy intipalar, it is suggested that help be
sought in«comparative epistemologyhe study of thdife of concepts in culture, the
currently unpopulaproblem of method in various fields inclugj art» (N. Avtonomova).
This adviceis being given by apecialistin contemporary French philosophy.

Mention should also be mad# a rather specific type of publications at present
noticeable in different fields books and artles in commemoration of anniverssi(50
90 years) of a certain philosopher. These téxtsome degree belong tbe history of
philosophy and social philosophy. Facts related to personal biographies actually present
the picture of philosophy as it existed and managed to survive in the Soviet, totalitarian,
epoch. The stories, interviews, memes play the role of historical documents in «case
studies» on philosophy as ethos of existential freedom.

Ideological freedom

Keeping in mind how complicated the topic of freedomitisnevertheless seems
possible to speak dhe ideological freedonrecently achievedby Russian philosophy.
Especially if it is remembered that in the Soviet snphilosophy was made to work for
theideological machine.

A number of facts prove hnew state of affairs. Firstoday philosophers in Russia
have the righ to practice different attitudes towards ideology and have different
ideological views. People with different ideological visions (if any) can quite
productively work together on the same issue. Of course that is easier tthdcase
of the history d philosophy, epistemologynd the philosophy of scientieanin that of
social philosophy. Neverthelessis important that there are no ideolagjipriorities for
work onspecific philosophic issise

It is also possible to citevo indirect facts, with demonstratéhat some ideological
freedomhas beenachieved by philosophy in contemporary Russiaese could be
regarded aproblems whichthe philosophic community (or som&rclesin it) discuss as
the ones that need to be wodken. It should be stssedhat by pointing to these facits
is in no way being suggested that philosopéturn to ideology, ther they are being
mentioned asigns oftheactual deideologisation of Russian philosophy.

First of all, more and more people speak of the nieadvive thepractice ofediting,
which was eliminated from the humanitieg the events operestroykaln Soviet times
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the text in terms of its ideas and even language was very much under ideological control.
The institute of editing was ambligatory sage before any text would go to the censor
(Glavlit). The editor was as much in charge of ideological mistakes (wrong ones or
absence of ideological accents) as the author of theRerestroykagave philosophers
(as well asothers working in the humares) the freedom of seiesponsibility. It goes
without saying how significant is for the author to breattiszely when he or she writes.
But the problem is that in practice the knowledge of the subiges not always correlate
with the knowledge of i t er ar y Ru s s eam thatheTithaess ofdamguaga 0 t m
should be reducedr thatlanguage gameshouldbe excluded. All these should remain
but to a certain degree be based on knowledge of Russian language tradbialesfor
the philosoptu texts not to become silly, funpgr too heavy in terms of language. Some
publishers «with tradition» have not éxded editors from their dif& and thus are
significantly ahead of newesr smaler publishers in termsfdanguage level. At present
the Russian State Humanities Universiiansto open a division fofuture editors.

The next point | would mentiohas been pointed out by Natalia Avtonomova, and it
is relevant not to all philosophy texts but to those which are done in the tradition which in
most general terms could be called postmodern. She believabdhiate has come for
«conceptual use» of all that had been achieved by «radical rejection of any repression»,
by language gameand bythe perceptionof «reading as enjoyment». Theoncepual
deficit» stressed by Avtonomova could be regarded as an indirect digaaifsence of
ideology. And she admits that it has been a productiv@geXet, Avtonomova urges
concentratingat present on conceptual work riatorder to make ideology retu but
rather, as she says, «to learn again to recreate conceptually meaningful forms of thought».
| believe that her point could be usasl an agument to prove my statement concerning
the present deideologisation of philosophy in Russia.

Lastly, we shold mentionthe view of Nikita Garadjawhich is regarded by many as
a provocative one. According to Garadja, philosophy is not a pracibéaty but a social
institution, and thus it should be «functional», «hainctional role in social space, in
the space of culture». Qmsequently, philosophers musterve ideology as its
technologists. He linksthe functional, technological role of philosophy with its
ideological responsibility. Once the latter drops from phifpsoy 6 s hands, no
professionalspick it up, and thishasa direct influence on the type of regimehich
comes to powerlt is obvious that not alRussian philosophers today would share
Garadjabds suggestion ¢ Get battolsocial philosopplego !l o gy ! €
involved in politicd issues buis rather marginal for many other philosophic fields. No
matter what sort of conclusions Garadjaws (in terms of thesubjectunder discussion
it is important to see that he is declaring the absence of philosophy fradethegical
front in Russia.

Summing up thalirect and indirect factthat have been mentioneitl,is possible to
say that philosophy in Russi present is no longerteuly ideological discipline. Ibas
the choice whetheor notto work for ideology along with deternming what sort of
ideology it wants to serve. And thigght to a choiceis a significant freedom for
philosopherghat isvalued by many of them in this country.

Having describedhese 6ur philosophic circles, compabé in social importancena
influence, along withtheir mutual influence and thefreedom from ideologywe may
conclude that there &rather productive situation in contemporary Russian philosophy.
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Tran Van Doan Professor, FISP CD member

Reflection s on the Future of Asian Philosophy
Philosophy at the Crossroads

Asian Philosophy, well recognized but little known to almost all Western, African
and, ironically, even Asian philosophers. The term «Asian philosophy» (Oriental
philosophy), just as that of «Western philosophy» (Occidental philosophy), is
unfortunately too vague, and somewhat meaningless. Chinese philosophy is as much
complicated as Indian philosophy. Japanese philosophy, Korean philosophy, Viethamese
philosophy,thought partly rooted in Chinese philosophy, surely, possess special flavors
and have dierent outlooks. Similarlyphilosophy inSouth East Asia is more diverse in
many aspects. Omean hardly equate Philippinghilosophy to Indonesian or Malaysian
philosophy, even if there are some similarities amtivegn. Thai philosophy, despitis
heavily Buddhist ros cannot be reduced to a kind of Indian Buddhism, and Buddhism
in Sri Lankais certainly not identifiable witlhndian Buddhism. So, by Asian Philosgph
| am not referring to a common system or common traits among them but to their general
problems.

It was a time of glory when Confucianism and Buddhism were on the lips of thinkers
like Montesquieu, Voltaire, Leibniz, Hegel, Schopenhauer, and NietzZ&gke.the great
Kant had some interest in Asian culture, out of curiosity, of course. However, with the
exception of Leibniz and Schopenhauer, Asian philosophy is not seriously taken by them.
In contrast, it is often downgraded or simply dismissed ksd of sentimental religion
(Hegel), a form of nihilism (Schopenhauer), and worse, «negative» pessimism
(Nietzsche). In a better case, it became the favoritegh&rentertainment for the upper
class in the Parisian salons. It carried no weight, playedoi® in shaping their
philosophy, and exercised a minimal impact, if there were any at all, on the West.

The factis that Asian philosophy (i.e. Indian and Chinese) has been never taught as a
fundamental course in the philosophy departsmeft Western uniersities even if
Schopenhaer 6 s and Ni et are witley discusgpet and taughd. Similady s
despite Hei degger 0s close connection wi t h
philosophy, Taoism has not been a subject for discussion in thetrdepsr of
philosophy ofuniversities like Freiburg, Heidelberg, etc. Asian philosophy is often
included in the category of religion, and discussed or taught (not systematicallg) in th
departments of religious studigss seen imhe USA), or in the facules of Oriental Study
and Theology (as seen in Europe, only recently).

The lux ex orientehas been, perhaps, a supsal impression ofEastern grandeur,
especially of China and India, due to the repoftMarco Polo andlesuit missionaries.

This complmentary expression became very soon empty words, when the West suddenly
discovered the power of their gunboat policy. The arrogant presgndmerican gun

ships in the By of Tokyo, and then the Wesh occupation of China, just likéne
establishment ofhe British Enpire in India displayed not only the awful force of the
West, but much more, showed its superiority in other fields as well. Humiliated at the
hands of the Western powers, India and China were forced to acknowledge a painful
reality: they ae neither the supgrowers nor the earbhgenter, as they once blindly
believed. The loss of faith in their own force lem & radical rgction of their own
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heritages and, fingl, to an uncritical embracingf the West. The turn towards the West
was not just strategic but totalthe onceselfproclaimed Asian supepowers were
looking not only for military technology but also for general knowledge as well.

Now, the newly imported Western sciences and knowledge replaced their thousand
year long ideologie Their own philosophy was thrown away as dangerous garbage, or
simply ignored. In 1919, John Dewey and in 1920, Bertrand Russell were invited to visit
China. They were regarded by Chinese intellectuals as the new prophets, whose
philosophy, they believedccould be useful for the rebuiidy of China. However, when
Russell advised them to take their own heritage seriously, and to look at Western
philosophy witha critical atitude, his advice fell omleaf ears. (See Emmanuel Héu,
History of Modern ChinaHong Kong: Oxbrd University Press, 1978, section the
Intellectual Revolution. See also Chow dJtseng, The May Fourth Movement
Cambridge, Mass.: Harvard University Press, 1960).

Exceptfor a few of «oldfashioned conservatives and reactionaries@ lébel given
by Westernized intellectuals to Confucians like Ligig+ming.; e Chow Tsésung,

id.; see also Emmanuel HsA,Modern History of Chinasectionon «Chinese Intellectual
Revolution,» pp. 495%11.) al took Western philosophy asmaatter ofcourse. As a result,

Asian phibsophers of the new generationrevecwell educated» in Western philosophy

but poorly trained in their own. Blinded by the blitz of telightenment, a great many

of them took for granted positivism as their new religione Bklfproclaimed zelots of
Auguste Comte waged«rusade» against thairiginal sin, i.e. their «prescientific and
superstitious» heritage. They fought as hard as the mobs on the street. And such a story
still goes on today. The Cultural Revolutionalimiously abused by the high priest Mao

and his acolytes, is not an accident but a logical consequence of such blind ideology.

Whether such a trend is a blessing or a curse for Asian philosophy, there is hardly any
consensus. However, there is an undagigad fact: Asian philosophers, stripped off
their selfrespect, have lostonfidence in their own philosophy. Being now orphans by
their own choice, they have no other option but a total, unconditional surrender to
Western philosophy. In Chin&lu Shihwas perhaps the first one who adopiaabitivism
in his study of Chinese logic (1923), and in his study of the history of Chinese philosophy
(History of the Chinese Ancient Philosopl2yvols., 1919. Another scholar, Prof. Feng
Yu-lan.t o0 o k De we ysih as apuidelmaerfar twriting his now populdistory of
Chinese Philosophytrans. Derd Boddes, Columbia University Press, 19680 Sz
kuang followed German idealism in reconstructing the whole history of Chinese
philosophy. (See Lao Skuang, Chungkuo Chehsuye Shi, History of Chinese
Philosophy, 6 vols.,Taipell961. Lokuang diGlmost the same when he toSkholastic
principles to rebuild Chinese philosoph{See Stanislaus Lokuan§hungkuo Che
hsuye ShiHistory of Chinse Philosophy, 8 vols., f&n University Press, 1967986).

They hopd for a quick catckup in philosophy, similar to the one achieved by
Chinese and Indian scientists in the fieldstlod natural sciences. Note that, only two
decades after the first introductiontbe natural s@nces into their countries, Indian and
Chinese physicists were able to reakxtremely important contributisrto modern
physics, and were able to win several Nobel prizes (Sandrasekkar, YaneniGyen
Robert Lee, etc.)

Such a hope, regretlgh remains ather afantasia Asian philosophergjespite their
radical objection to traditions and religigmemain, ironically believers in magic foree
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In the magic world, there is noffiirence between reality andeality, philosophy and
science, God and ma@ur Asian philosopherforget that philosophy is naind cannot

be a branch of natural sciences, just as God is not the image of man. Philosophy is the
love, and not the possession, of wisdom. And wisdom is not pure knowledge. It searches
for the «metgprinciples» of practical life and not the exact knowledge about (regular
behaviors of) a certain thing. In a word, it is concerned with the total aspect of human
life. It cannot be identified with the pure knowledge of a thing. One may grasp
mathematics, ptsics, chemistry, biology without any knowledge of their history.
(Actually, mathematics, chemistry, etc. have no history of their own. There is only a
history of human discovering, developing and doing mathematics, chemistry, physics,
etc.)

But that is nbthe case witltulture, ad of course, philosophy. To putiit a Kantian
manner, thinking would be empty without any object (to be thought), and philosophical
thinking would be impossible without its object, tlee human world, human history, etc.

As auch, one dares to say that Chinese, or Indmmlosophy would be empty and
incomprehensible without their If@orlds. Consequently, sian philosophigsn order to
be Asian, must first reflect on their own heorld, and then, the world in general.

Their life-world, just as any lifavorld, consists of the present, the past, the coming
worlds and the worlds of others. So, the claim o philosophywhich is completely
detached from history and tradition as well asrirour lifeworlds and surrounding
worlds sounds rhetorically attractive bistin factempty and meaningless. Similarly, our
proclamation of authentic philosophy turns to be a perniciousckelt if our own
philosophy is only a replica or a duplicate of other philosqptgstern philosphy heg).

This fact is fully recognizetly those philosophers who want to restore the glory cdri\si
philosophy and, of course, ltiose who aspiréo an authentic philosophy. To theimet

only gateway Asian philosophies hat@take is a radical return their own roos by

means of digging deeply into their once neglected heritages. Ironically, the conservatives
took the ideas of Leibniz, Schopenhauer, Nietzsche, and recently, Western Sinologists to
support their demand for a return to the Asian rootstaBing such a «detour,» they did

not fare better than their Westernized rivals whom theegcked. In fact, they were
unable to regaitheir own confidence and sekspect.

Philosophical thinking seems to be a simple work of retrieving their owrces or
worse, of gravedigging

Obviously, the two very different ways of doing Asian philosogley into a sharp
conflict, a kind of «querelledes anciens et des moderne$at drags both camps into
senseless debates. As a consequence, it is a deadlbckowlitope in sight. On the one
hand, I d o n énfants pnodigetwho raticalty retude ¢heir own root could be
good enough at building theawn philosophy. How couldrphans carrying the virus of
selfalienation, ignorant of their own identitwhose «philosophy» is only a duplicate,
become original philosophepsr excellencecarrying the torch of future generations?

Alienation seems to be too harsh an accusation. But it is nonetheless not strong
enough to awake the majority of Asian philogghers fromthe slumber of self
forgetfulness. Many of them still cling to the false prejudice that Asian philosophy, if
there is any, is not serious, and that only a kind of analytic philosophy would beyworth
of thename. Such a trend is still prevalentléadng universities in Asia such &fong
Kong University, National Taiwan University, Nationglniversity of Singaporeand
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perhaps inSeoul National University and theUniversity of Tokyo as well. In Hanoi
University, until recent days, Marxism wastll taught as the «only true» philosophy,
while Vietnamese philosophgimply did not exist. If there was any, then it svéhe
thought of Ho Chi Minh. In the Philippingshe onlyphilosophiestaughtare Western.
Chinese and Indian philosophies are taughtopsional and, perhaps, not in the
departmets of philosophy. Only recently has Philippino philosoplegn explored. The
same story could be seen in Thailand, Indonesia, Malaysia, and even in North Korea.

However, on the other hand, | doubt the extramagdaim of the neconservatives.
Could nostalgia for the glory of the pake sufficientto build a «new» philosophy? Or
more precisely, could traditional values still be effective to deal with the newly emerging
global problems? The dogmatic claim oflalpsophia perenniand the stubborn refusal
of new discovery are basically grounded on an ungrounded belmtiibhovi sub sole
They logically cement the dogmas of traditional values. Sudgbw remains, regretfully,

a pure nostalgia contradictingatiy.

Aware of the radical claim of both camps, this paper attempts to argue for the third
way: one can (also) build a new philosophy by means of, first, a thorough investigation of
the old, existing problems and of the possibility of new problems &cdnd, their still
effective solutones nd new solutions (Popperds thesis).
my study of Asian cultures: Tran Van Dod&wyllected Essays on Asian Philosophy and
Religions Washington. D.C.: CRVP, 2005, and Tran van Ddawards a Pluralistic
Culture’i Pluralistic Culture versus Cultural PluralisnWashington, D.C: CRVP, 2005

Asian problems, in general, are not only technical (or tedbgical), but much more,
moral, cultural, religious, political and so on. Asian pesh$ are also not the visible,
present and concrete ones, but also invisibly g@eeped in Asian history and nourished
by the desires of Asians for the future. More importantly, Asian problems are no longer
purely Asian but rather global. Therefore, in @rdo discover the problems as well as
their solutions, one can neithafford to dismiss their rootheir causes, as well as their
past solutionsnor ignore their aspiration for and expectation of a better future. From this
point of view, | think, Asia philosophers have a double task: the search for problems and
solutions, and at the same time, the search for new methods and teshmidiseover
new problems and more effective solutions.

The Search for Problems and Solutions in the Past or the Sedr for Traditional
Values

Despite my deep conviction of the need for traditionfles, | still feel uneasy abbu
the extravagant claisof the neeconservatives. The fact that value can be valuable only
due to its effecto our life gives us a clue abbthe close connection between life and
values. Only the values that represent human life, deal with human life and problems
would survive the test of times. The ones that no longer represeatemdable to deal
with our actual living world will certaily vanish. That means, only those values still
effective in solving our actual problems can contribute to our work of philosophy
building. Only the values that still generate their effects in our present world can be
worthy of our search; and only thosalues that reflect humamost basic ways of living
will survive the severe test time. As a consequence of theservation, we can say
with confidence that traditional values cannot be taketoto and for granted as true
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values.

Similar arguments calpe applied to our understanding of authenticity. The search for
authenticity is not knownmuch less determinedy the search for some traits, or some
characters seen in the past or in the present, but by the common and basic traits of the
living world. These common traits, unlike the abstract spirit of Hegel, are concretely
visible in the ways of living, i.e. the ways of sensing, thinking and acting. And the ways
of sensing, thinking and acting are influenced thg surroundingworld, by newy
acquired altures and civilizations. As such, authenticity does not mean the original, and
it does not exclude anything that contributes to actual living. Authenticity expresses the
true ways of living, or, in a certain sense, the true characteristics, i.e. trréss» of
Asians. «Asianness» is often understood in the sense of the Hegelian spirit, and Asian
authenticity in the sensef Heideggerian «Authentizita In my own view, Asianness
can no longer be defined in terms of customs, values, language, andpgisogione, but
rather in terms of #ir actual life. It cannot be doubtékat even if Singaporeans and
many Indians are speiak] English, adoptingVestern customs, and believing in Western
values and religions, they never lose their «Asianness» (See@ddman Christianity
with an Asian FaceMaryknoll, New York Orbis Books, 2003). The same can be said
with regard to met Philippinos and socalled overseas Asians who do not spea
mother tongue, have Western names and Christian belief, andthddpestern style of
living. They are still Asians.

Nowadays, the authenticity of an Asian liéan no longerbe reduced ta single
aspect, or a single trait. It reflecs Asian life that is nosimple buta complex web of
divergent ways of Viing, thinking and sensing. Thesgadually converge and enrich
Asian life in a long process of encourgt@rith other cultures. The reception of Ve
cultures just like the intehange among Asian cultures themselves make&n life more
encompassing, but alsnore complicated, and hence, difficult to gra8pmodern Asian
may live like a Western man, but even so, he still remains Asian. Thome Fang, a noted
philosopher and professor of philosophy at National Taiwan University, once asked by
some American pholkopher about his identityemarked that he is a born Confucian,
educated in Western sciences and cultures, a Buddhist by profession, but with a Taoist
temperament. His Western colleague was perplexed, asking «how is it possible?» (See:
George Sun, Epilogn Thome FangChinese Philosophy: Its Spirit and Its Development
Taipei: Linking, 19886.

So, one can say, the harmonious convergence of different traits constitutes, perhaps,
the new way of | i vi ngAuthéntzitdtamrentigtyemeanetheof Hei d
constantemergence of the commonality of human beings seen in their emerging life
world.

The above consideratisrabout Asian traditional values and authenticity can be
solidified by historical and actual facts. Authenticitythe sense odin eternally special
characteristic is only a vague idea in the rsinél philosophers. In contrast, the actual
Asian philosophy is in a constant process of being ertieimel encompassed. Or better
said the complexity and richness of Asian life has beelectfd and condensed all
philosophical(religious) schools. The original Indian Buddhism, for example, dihce
came to Chinawasforced to incorporate in its own body many Taoist and Confucian
elements, and consequently, became Chinese Buddhism. e tsait is seen in
Japanese Buddhism, Vietnamese Buddhism, Thai Buddlaasoh Korean Buddhism.
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Buddhism in these countri¢gok their own peculiar cultures, and transfornmtseélf into
a kind of indigenouBuddhism, much different from the original Indian Chinese (the
case of Japanese, Korean and Viethamese).

So, in order to build a new, more acceptable philosophy, Asian philosopteer
have to concentrate ondmuble task: the first is thestrieval of the values that arstill
effective in solving ar present and future problemsidathe second is the acquisitioh
new knowledge (scienceaseful inthe search for new problems and better solutions. The
first task begins with a critique of scientism, and then with the restoration ef self
consciousnes and finally with a rediscovery of lasting values in our rich and long
tradition.

Critique of Scientism

The first task is, doubtless, not easy. The belief in the absolute power of science,
forcefully indoctrinated in Asian education in general, @aakien for granted by their
people as new religion, as well as the visibly immense success of modern technology
would discourage any believer in the values of the past. In 2004, India alone could
«produce» as many compuemgineers as the whotef Europe and Chinaboass a
considerable number of schools of engineering and technology that dwarfs any Western
country in terms of quantity. The majority of Asian intellectuals wrongly take scientism
for science. Scientism, the new ideology or the dogmatiefolithe absolute power of
the sciences, prevents themom any critical reflection on theciences, and pushes them
into an artificial dilemma of eitheghe sciences or traditional values.

Scientism (and not science) is now an official and universalbe@ted ideology,
which Asian governments forcefully impose on their people. This immense obstacle
could, of course, be gradually reduced only when scientism is unmasked as a reactionary
force against science itself. Science knows its own limit but nebssim. True scientists
know so well that science is not a panacea curing all iliness, and that science can solve
only certain problems. Tleknow also thatblind belief in the force of science (i.e.
scientism) may create more problems, more seriously dhgrscientist could imagine.

The problems of rtlear energy, for example, can not yet be settiedcientists, just as

the grave consequenceshighly developed industry camot yet be exactly calculated by
them. (llya Prygogine & E. Stenge@Qrder out of Chaos 1978. The Nobel laureate
physicist Prygogine once remarked that scientists are very good at breaking all things
apart, but forget to put them back in order.)

An Einstein, an Oppenheimerene certainly neither the firstor thelastwho openly
ard repeatedly warned us of the danger of scientBm.the task of critique is more
urgent than ever. It aims at giving a more truthful image of science, i.elaacéd
understanding of scienceof its advantages as well as its disadvardagd its
contiibution as well as its destructive force.

However, awakeng from the dogmatic slumber of scientism does not yet
automatically generate high estimation for traditional values. A critical study of
scientism, and a more baladogew of science and its prms are the prerequisites, but
not theconditio sine qua noto convince the next generation of the need of a search for
traditional values. We knowhat most of the problems dhe sdences can be solved by
scienceand technology onlyHowever, we knowlao that a great many human problems
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areneither scientific nor technological problems. So, the question of whether traditional
values can effectively deal with human problems is our concern. &t for traditional

values will be appreciated only if thegan actually offer some solutions, or better
solutions to our human problems. That means traditional values can well function in
certain areas where science and technology have no competence. Hence, it is quite
rational that one has to opt for traditiomvalues only when our actual problems can still

be solved by traditional means, and not by the mistaketheotciences. From this
consideration, our main task should concentrate ongthestion of which problems
traditional valuegansolve, and which thecannot.

Let me not delve into the details of the business of criticism of scientism, and go
straight into the more important task of discovering the values implicit in traditions. The
guestion of whether our traditional values can still generate tffett® in solving our
actual problems must be our main concern. | will argue that, even if we are able to expose
the negative aspects of meodesciences, we still couldot trust traditional values if they
were impotent in dealing with our presamd futue problems. Lackingffectiveness,
traditional values would look like soulless corpses, or historical relics displayed in the
museum. Theyvould be «precious,» worth glimpse but worthless for life. Hence, the
task of Asian philosophers cannot be ideatifwith the one of archeologists: thétda
search forrelics while the former for the problems and solutions of human life.

Sel-Consciousness

Marx is partly right when he insists on the importance of the business of critique. He
is however too optnistic in believingin its «magic» force. Marx once claimed (in his
letter to A. Ruge) that one could change the world by means of critique.

Critigue cannot change the wonldithout arousing sel€onsciousess first, just as
pure selconsciousness can dwthing without praxisj.e. without an engagement in
searching and solving the problems. The critique of scientific ideology cannot
automatically free us from its magiarce if we still buryour head in its world. Critique
is, in fact, onlythe first sep. It will make sense only if helps us to regain our own self
consciousness. Setbnsciousness can be possible only by means of a deep and true
knowledye of the self in its surroundirtying world, and of the knowledge of hunmar
own force in dealing wi this world. The knowledge of the self is not analyticala(
Cartesiansolipsism), but rather synthetic, since it is a knowledge tadlbthat isrelating
to oneself: his or her world, life, relations, desires, needs, interests, etc. With Hegel and
Marx, one may say, setfonsciousass can be possible only when we discaerliving
world and all of its conditions, as well as our own active role and conditions in this
world. With Rousseau and Kant, seins@ousness can be gained through @laséonomy
of the individual.

From this preliminary consideration, | would venture to argue for an understanding of
selfconsciousness in terms of setinfidence, selfletermination in living, i.e. cdude
vivere i.e. to take our life ito our own handsAude viere encompasses tlaide sapere
of the Enlightenment (for whiciKant had passionately pleaded. See Immanuel Kant,
What is Enlightenment?ore thanaude sapereand aude determinareaude vivere
requires us to know the objectives, the purposes, the cargiiblife, and the world in
which we live. That means, selbnsciousness means an awareness ofitheess of

4C



tradition, itseffective force in dealing with actual lifgoroblems, its role in enriching the
meaning of life, and &esinnungf our own misakes.

The Richness of Tradition

The aitique of scientism and human selbnsciousness are, of course, only the
prerequisites for the search for traditional values. They cannot yet convince us of the
values of tradition. Traditional values are wortmhpoif they still generate their force in
dealing with our present problems, and perhaps with our future problems as well. Like
the water source, they continue to generate their values responding to our meeds a
demands. In other words, juke the souce of life, traditional vales will not be
exhausted, dry up, or die out, but on deamtrary, they areldurishing and enriching our
lives. Recent studies of traditional values have not only given back our confidence in
them, but more important, showimet any attempt at modernization wilk less effective
(or in many cases, dangerous) without an objective revaluation of the old values. The
results (over 100 volumes so far) of the projectCointemporary Life and Cultural
Heritage carried out by Prof. Gege F. McLean and his team in China, Vietnam,
Taiwan, Indiathe Philippines, Thailand (to name Asian countries only) fully supports the
above view. (See the works of tl@ouncil for Research in Values and Philosophy
WWW.Crvp.org.)

The Still Effective Solutions

The generation of force results in a double effect: to reduce or to solve the actual
problems that are hindering our d&s; and to furnish us the capacity to deal with new
problems. Facing the present danger of violence, we can hardly eschpatvatrich
experience of the past. We cannot find a new approach to the problem either without
knowing how our predecessors have done. The painful and horrible approaches to human
conflicts (genoci de, Ilongesl®e taken, rsidce thdyavewad r € ) can
solved but have createl more problems. In contrast, the reinlence approeh (of
Buddha, Christ, and MahatmGandhi), the communication approach, or the moral
approach, i.e. the traditionapproacheswould be more effectiveof our problemsof
today The «tit for tat» does not reduce but aggravate the deadly tension between Israel
andthe Arab countries, just as the «seasofidkkill» response to the Al Qaida attack has
certainly not given to Americans more security. It beesated more problemth)e reality
that President Bush and his adviskesl not well foreseen. This consideration clearly
points out that the firsipproach, that o¥iolence, reduces, and eveestroys our
capacity to deal with present problems, while the sectraditional gproach is sli
effective in many respects thfzs.

The Meaning of Life

Selfconsciousness is also the awareness of the meaning of life, i.e. of the reason and
the purpose of our existence. And these can be kmmiynin a certain lifeworld ard its
history. Traditional values, sprung from many continuous-vifelds, contain in
themselves the reason, the purp@s® the deep aspiration for life of human beings. So,
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one may say that our search for traditional values is almost identified with ou
effort to rediscover and to enhance the meaning of life.

Gesinnung

Asian countries are proud of their thousayaér long history. Howeer, their history
is moreoftenthan nota record of an inflated gloryt is perhaps a common trait among
all naions and genres. Our memory is selective in the sense that we would keep only the
most beautiful experiees and relegate our mistakesthe sphere of unconsciousness.
Almost all monuments are erected to exalting glory, mausolearasdedicatedo
nationd heroes, and very few for reminding us of our own atrocities. If there is any
monument atallten it i s sur el ynistakes butaaboatihe crimdsef nat i o
their enemies. The Vietnam War Wall in Washington D.C. is certainly built not for the
purpose of reminding Americans of their cruelty in Vietnam, but to commemorate their
heroic solders who have dedicated theirds/for their mothdand and for «liberty.» Note
that, the «museum of horror» and the «international» tribunal against tbeiegrof the
Khmer Rouge are initiated, «pushed» and «supported» by Western countries, and not by
Cambodians themselves. We knalve German government has built a memorial hall
commemorating 6 millions Jews murdered by the 8lakhis deserves to be psad.
Nonetheless, one still doubts whether such an act is volunédingr thanperhapsgdone
under international pressure. In Vietnaome findsplenty of museums about American
atrocities, but none about Vietnamese cruelties (done towards their owie Eeul
Cambodians). Chinaccusedapan for its inhuman acts against Chinese, but maliciously
ignores its own crimes against its own people, andéighbor countries. Shuichi Kato
(in his dialogue with Hans Kiing) has raised his criticism againesiag@nesep e o p |l e 6 s
poor memory of their atrocities (See Hans Kiing and Julia Ch@lyjstentum und
chinesische ReligignMincheni Zirich: Piper, 1988, p. 305). This criticism could be
applied equally to all nations, and particularly here, to Asian nations.

Values were transformed into a kind of weapon defending the power of the leaders or
their elite privileged classT¢an Van DoanThe Poverty of Ideological Educatioh993,
Washington, D.C.: The Council for Research in Values and Philosophy) Z0@l1se
called conflict of civilizations $amuel HuntingtonThe Conflict of Civilizations)s, in
fact, a disguised form of a bloody struggle for power. As a consequence,
national(tribal)values are boastfully trumpeted while grave mistakes are consciously
downgraed, often dismissed, or simply ignored. The recent furor of Koreans, Chinese
and ot her concerned countries with regard t
facts about the atrocities tiie Japanese army in Asia is a case in point. However, it is
quite fair to note thahot Japanesenly but also Chinese, Vietnamese, Indians, and even
Koreanséwould do the same. They would try t
maximize their glory. 60 years after the Second World War, our brain is alreazayedle
with little left. In a statistic released on the occasion of 60 years after the war, more than
41% of Austriansbelieve that the Nazis dicequally, something of good araf bad
character. This kind of forgiellness of the badone and selinflation of the well done
should be an object of philosophigésinnung

The point i s, one cannot become better wit
mistakes. Based omhis principle, | would argue, Asian philosophers should consider the
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work of aGesinnug of the mistakes as one of their main tasks.
Asian Philosophy Facing the New Challenges

In the first part, | have noted that for many Asian philosophers, the work of retrieving
the forgottervalues is often identified abe sole objective of Asian phisophy. | do not
deny such effort. However, in myiew, one can hardly build a new philosophy by solely
relying on the glory of the past. To link the work of recovery of the past with the search
for the future is, of course, quite justified; but to téke former as the sole means seems
to be a little bit too optimistic, if not naive. We know for sure that-aekikening,
together withrich traditions are the conditions and materials for the work of searching
and building new philosophy, but they dot mmnstitute it. Since, if our philosophical
tasks are to search and to solve human problems (and not just technical problems), then
new philosophy can be possible if we discover new methods to solve the existing
problems, the new problemand new solutins. Similarly, if philosophers are occupied
with the business of searching and realizing happiness, then new philosophy must be
concerned with the new, better and more efficient approaches to happiness.

We begin here first with the task of searching famlan problems. Unlike technical
problems, human problems are not only the existing and visible ones. More complicated
than we can imagine, they are in a state of constant emergence. That means, our problems
are often invisible, and unpredictable. ldenore has to acknowledge that the problems
we know and the solutions we have found are only a part of human problems and
solutions. They are by no means complete and final. To stick to the past problems and
solutions is therefore insufficient, even if many lpeoms (the secalled basic problems)
of the past still remain problematic tgd@nd perhaps, even in the distartire.

In this context, the search for problems and solutions must be directed towards two
opposing directions: the past and the ffatby sarting from the presenf\ctual problems
could be the samas thosen the past, or the consequent products of the past, or «eternal
problems.» In the first case, one can still take old solutions (or means, or methods) so
long as these are still effectivia dealng with actual problems. In the second case, one
has to search for a new solution, simply because one cannot solve the probtém
past by relying on the same means (method) adopted in the past. One can certainly not
solve our present techngjical problems with the old technigu@®nce adopted by
Aristotle or Confucius. In the last case, our problems are eternal. As long as human
beings are«destined to be humanx», one cannot escape from the problems;ddiéedo
most basic problems of birthm@rriage, sex), death and religionwhich Giambattista
Vico has considered as the trinitythe human sciences. (Giambattista Vit@, Scienzia
nuova.) The solutions to these eternal problems are not definitive, and there is no sign
that we may be abl® discover a certain method, or a magit tpi cure them once and
for all.

Since the seah for human problems is so complicated alificult that no single
science, o single man could be capable gfaspng, much less solvingthem, what
philosophergan do is to collaborate with specialists in all fields of sciences to search for
problems and solutions. As an Asian, | wish to say more about our Asian problems, and
about possible ways to search for solutions in this vast continent.
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Asian Problems

Asian problems are of manifold aspect because Asian life is no longer purely Asian,
but rather global. An Asian living in Peking, Bangkok, Seoul, Tokyo, etc. would
encounter the same ghlems aghose living in New York, Paris, Madrid or Nairobi.
They haveto face the same technological problems, scienpifmblems, and the ones
sprungfrom our closer andnore complicatel relations. However, Asians have also to
confront the problems of purely Asian characteristics, which aresristent in Africa or
othercontinents. As | have noted earlier, Asian philosoginst, like Asian problems, is a
rather vague concepEven these Aan problems are not as uniforamd simple as we
could imagine. Each country (each regjoaach race, etc. will haveroblems which
oo her s donot have. The probl ems of |l anguag
notorious examples. So, to put in a more simple way, Asian problems msigtaafones
of auniversal, nationaland regional (particular) character. This fact dedsathatAsian
philosophersot be permitted to take or confront a certain aspect only. By concerning
themselves with their own problems, they must deal also with the problems of the world,
particularly of the West. That means, they have to search for human psqplerversal),
national and the regional ones (particular), not to mention the individual ones.

With this consideration in mind, | try to argue that, like colleagues in other continents,
Asian philosophers, besides the work of searching for their owrs,reaiues and
identity, have to go beyond their own ideology (Asentrism, ethneentrism) and
search, hand in hand with philosophers around the world, for human common problems,
and their own problems. That means, to any Asian philosopher, he or sheausapt
least three different kinds of problem: the common human problems, the national (racial)
problems, and the temporal anggional problems. Since this paperaisather limited
reflection, it will be sufficient to call attention teome welknown problems, and in a
general manner.

Common Problems

We know that truth has been and still is the main objective of Western philosophy.
The notorious Eastern lack of a thorough investigation into the nature of truth, as well as
the methods to truth isedtainly not the fault of Eastern philosophers. In fact, Indian
philosophy has been primarily concerned with truth, andts most abstract form.
Chinese philosophers came to truth from a different aspect, namely, its pragmatic role.
Hence, the point isyhether Asian philogzhers could effectively usé&/estern methods to
carry further their search for the pragmatic function (Chinese) and hidden Ifadian)
of truth; just aghe reverse, whether we can rely on Eastern insights to deepen truth and
to invert new approaches to it. AlongitWw the problem of truth are the probleros
technology that no one cagnore. The impact of technology on our present world has
even changed our Ifevorld and lifeview. As a consequence, we have to accept the fact
that ou view of religion, morals, aesthetics, etc. is no longer purely Asian. Similarly, the
problens of justice, freedom, equality, human rights should be the main concern of Asia
philosophy. However, unlikeechnological problems, human problems demand afgpec
understanding. Huntingtoimay have well articulated the root dahe conflict of
civilizations, but he did nevertheless touch only lighgtythe side effects that may be
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more decisiven aggravating the conflict, that, e problem of understanding.

The Problem of Understanding or the Hermeneutical Dimension in Asian
Philosophy

The accusation o& certain lack of justice, freedom, equality and human rights in
Asian culture is certainly unjust and disturbirigne often forgets thahere is ever a
fixed model of human problems and solutions, and that any attempt to build a
mathematical model for human life has not been successful so far. The American (for
example) critique of Asian abuse of «human rights» comes certainly from their uncritical
and hast selfproclamation of the American model of human rights as the most perfect
and exact model. Such a claim is of course grounded on the idgaathematical fixed
model developed by the Enlightenment, eviethe American government caat even
grasp its spirit. So, instead of blaming, it would be better to search for the problems and
solutions in the context of Asian life. Asian philosophers should not blindly follow or
react against criticism, but rathegflect on the problems by searching fbeir causes
and discovering solutions in the context of their ownWiarld.

National Problems and Regional Problems

Of course, a philosopher iminsomene who is concerned only with abstract ideas.
Sucha philosopher is definitively not an Asigrhilosopher in the tradition of Confucius
and Buddha. Like a physiciaaphilosopher searches and solves problems which have to
do with theory and praxialike. The problems here are more or less with Asian life, with
their feelings, their environment,gin social relationship, and so on. Since the mpgot
of their life is relatedo these problems, it is the taskAsian philosophers teearch for
their particular solutions. To be m# concrete, social problems often refldoe same
onesas thosen the family, and in that cas®lutions to them could be similar. The moral
code of fidelity and loyalty ¢hung can be effective in dealing with treachery and
infidelity just as the moral code of benevolelje®) and toleranceshu can solve a great
mary social conflicts. Here one has to bear in mind that fidelity, loyalty, benevolence,

tolerance €& are not empty concepts. They ca
society with a certain system of human relationshifnere the problems (infidelity,
treachery, intolerance, raci s me) di sturb th
Furthermore, they never claim for themselves any effetta universal and absolute
character, the claim one finds in Kantds deo

Asian ®ciety is often similar to a family, and a state to a community. So, Asian
problems and solutions are not the same ones found in Western legal society, where each
individual relates to others onlegal basis. In this society, treachery is not understood i
terms of infidelity and disloyalty but in terms of contraceaking, contraetlishonoring,
etc. By giving a rather sketchgccount of the difference between socitiewould like
to emphasizehe necessity for a deep investigation of ovai (region§ problems and
their soluions. As an Asian philosopher, @gannot blindly follow the model that is alien
to his own lifeworld, or is contraitory to his own (sheed) feeling. Any solution that is
completely alien and contradictoryto the lifeworld and the conmon feeling of the
people willbe ineffective, and even dangerous.
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Concluding Remark: Challenges for Asian Philosophy

There is hardly any doubt that the future of Asian philosophy must link itself to the
effective ways of unearthing Asigamoblems andliscovering solutions. Asian philosophy
would be «empty» without a concrete «content» if it is only a replica of other
philosophical systems. It would be a simply meaningless game of words inpdsent
in dealing withactualAsianproblams. And it would be a poison for the young generation
if it is content to be subservient to ideology (the way philosophyhéolbgy in the
Middle Age9, or to be a mere instrument for anyone. The leaders of the Han dynasty had
deformed Confucianism
into a kind of State ideology, just as the Tang kings had used Buddhism for their own
purposes. Most recently, Mao Ddeng has done the same to Mardkamninism.

Asian philosophy is not and will be not the servant to any one, any ideology or any
nation. The blief in philosophy as an instrumemtkind of ancilla theologiaehas not
only deformed Confucianism and other philosophical systems, it has even prevented
Asian philosophers from inventing any new philosophy in the last two thousand years.

Since Asian pblems are of both Asian and global characters, Asian philosophy has
no reason and no right to be «provincial.» It has to raspmglobal problems and Asian
problems alike. As such, Asian philosophers have to learn from other philosophical
sydems, andhand in hand with neAsian philosopherghey must try to discover
commonhumanproblems and solutions. The double task of investigating Asian and
world problems, as well as of discovering solutionstothethb e Asi an phil osop
main task. And itsdture is judged by the yardstick of tleéfort done and the result
achiewed by Asian philosophers.

Hans Lenk Professor, FISP CD member

Aktuelle Fragen zu den Herausforderungen d es Philosophierens
am Jahrtausendbeginn

1. Welche historischen Ereignisse haben die Entwicklung der Philosophie in diesem
Jahrhundert am starksten gepragt? Welche historischen Ereignisse dieses Jahrhunderts
hatte die Philosophie noch aufzuarbeiten?

In der theoretischen Philosophie haben m. E. keine einzelnen historischen Ereignisse,
sondern wissenschatftliche, technische umtlistrielle Entwicklungen das Leben in der
heutigen Welt und auch die Philosophie am starksten gepragt: zunachst der grol3e Erfolg
der exakten Wissenschaften (z.B. Axiomatisierung in der Mathematik), die zur
Entwicklung der Grundlagenfrage, auch der Grundlagenkrise der Mathematik am Beginn
des Jahrhunderts gefiihrt haben und somit zur Entwicklung des Formalismus, des
logischen Atomismusund der Metamathematik einschlieRlich der Beweistheorie und
Metamethodologie. Die moderne analytidobische Philosophie ware ohne die prazise
Entwicklung der Axiomatisierung, ohne die Entdeckung der mathematischen Paradoxien

I, von der von BuralForti bis hin zu jener von Russélinicht moglich gewesen. Ebenso
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schlie3lich nicht ohne Godels entscheidende Einsicht der prinzipiellen Beschranktheit
ausdrucksstarker exakter logissfahematischer wie auch exakissenschatftlicher
Theorien. Die Entwicklunger Grundlagendiskussion der Wissenschafteamal in der
Physik aufgrund der Ausarbeitung der Relativitatstheorie und der Quantentheorie in
Auseinandersetzung und im Gegensatz zu den klassischen Newtonschen und
Maxwellschen Theoriein hat zur differenzigen Entwicklung der Wissenschaftstheorie

und der auf Exaktheit hinzielenden analytischen Philosophie gefuhrt (zumal unter den
Gesichtspunkten des logischen Positivismus undlaggschen Empirismus im Wiener
Kreis).

In der theoretischen Philosophie isich wie vor eine liberalisierte und weitgehend
modifizierte kantianische Position ohne absolutistische Letztbegrindungsanspriche
sinnvoll: das Zusammenwirken von «Weltfaktoren» und strukturierenden (formierenden)
Beitrdgen des Erkennenden lalt sich aucheiner modernisierten aktivistischen
Erkenntnistheorie (etwa der schematisierenden Interpretationen und Interaktionen)
vertreten, ohne dald ein praktischer und auch theoretischer Restrealismus aufgegeben
werden mufte.

In der theoretischen Philosophie wirda gerni wenn auch nicht unbedingi! die
Einsichten der wissenschaftstheoretischen Philosophie einschlie3lich der Logik, der
Metamathematik und eines nicht dogmatisch verharteten kritischen Realismus festhalten
wollen, der freilich hinsichtlich jeglicdtn «Erfassens» (handelnd wie erkennend
verstanden) durch konstruktivistische Gesichtspunkte (etwa des methodologischen
Interpretationismus und Konstruktivismus) in gewisser Weise variiert wird. In der
Philosophie des Mentalen missten kognitive, zeiclwed systemtheoretische Ansatze
mit neurowissenschatftlichen und (nicht behavioristisch beschrankten) lerntheoretischen
verbunden werden. Funktionalistische, nicht unbedingt-rextigralistische Ansatze
sollten mit einem methodologischen hypothetischen Tradszgalismus verbunden
werden, auch ohne dass Letztbegriindungsanspriiche absolut aufrecht erhalten werden
mussten. Philosophische Diskussionen, Rationalitat und Erkenntnis gehen Uber
wissenschatftliche Erkenntnisse hinaus und haben sich unter dem Gesichtdeunk
Erkenntnistheorie und ihrer innigen Verquickung mit handlungstheoretischen und
zeichentheoretischen wie auch wissenschaftstheoretischen Gesichtspunkten gerade auch
den Fragen der Phdnomenalitéat des Erfahrens und Erlebens zu widmen (z. B. Qualia
Probematik, Philosophie des Bewusstseins usw.).

Seit den 30er und 40er Jahren kommt nun verstarkt die Entwicklung der
Informationswissenschaften untechniken hinzu, die in neue Problemstellungen der
Erkenntnistheorie, Philosophie des Wissens, der Entwigklunvon
Kognitionswissenschaften mindet(e) und auch die Fragen der mentalen Repréasentation
zunehmend  beeinflusst(e). Hierzu wurden mit der Entwicklung der
neurowissenschatftlichen Disziplinen und Techniken in jungster Zeit die Fragen der
Philosophie des Geis$ und des Bewul3tseins, also der mentalen Phanomene, besonders
aktuelli eine Entwicklung, die andauert.

Generell scheinen mir nur kombinierte Mischungen bestimmter Denktraditionen
geeignete Entwicklungsperspektiven fir die Zukunft darzustellen. Z. Tengdiese
allerdings auch auf Ansatze vorigelahrhunderte zurtick. Ein wohlverstandener
hypothetischschwacher Transzendentalismus sollte mit einem nichtdogmatischen
Pragmatismus und kritischen Realismus verbunden werden. Die Aufklarungsphilosophie
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der Vermunftmoglichkeiten hat nach wie vor ihre Entwicklungspotenzeallerdings

nicht in dogmatiscfabsolutistischer Absicht, sondern eher als Orientierungsleitlinie,
wenn man theoretische wie praktische Vernunft als «Interpretationskonstrukte» fur die
Moglichketen eines am «Besseren» orientierten Handelnden und Erkennenden versteht,
ohne die untergrindigen (aber zu zugelnden und zu regelnden) Irrationalitaten zu
leugnen.

Angesichts der recht weit entwickelten Wissenschaftstheorie der exakten Disziplinen
stellt sich die Frage, wieweit deren Methoden sich nicht nur hinsichtlich der Folgen und
Ergebnisse, sondern auch auf die wissenschaftlichen Grundpositionen der
Sozialwissenschaften anwenden lassen.

2. Welche Ereignisse haben die Entwicklung der angewandtétigutzen Philosophie
besonders bEnflusst?

Hinsichtlich der historischen Gesamtdeutungen war zweifellos die Verarbeitung der
beiden Weltkriege und der Situation der Ungesichertheit sowie der Angst und der vor
Beginn des Jahrhunderts noch unerwartetennéthéne des Irrationalen sowie des
Un(ter)bewussten besonders wichtig. Die Psychoanalyse sowie die Existenzphilosophie
griffen diese Erfahrung auf und entwickelten sie zu spezifischen philosophischen
Forschungsgebieten. Inhumanitaten, die in Materialsctdactschon des Ersten, aber
erst recht des Zweiten Weltkrieges als Krieg gegen Zivilbevélkerung sowie im Holocaust
und Gulag sowie in Hiroschima und Nagasaki ihre Extrempunkte fanden. Andererseits
legten besonders die Entwicklung und die Abwurfe der Ataniien die Notwendigkeit
von Studien zur Verantwortung in Wissenschaft, Technik, aber auch in der Industrie nahe
und haben zu einer diesbeziglichen philosophischen Entwicklung der angewandten
Moralphilosophie und Ethik beigetragen. Neuerdings haben uneteravéise
barbarische Extremereignisse und Menschenrechtsverletzungen gro3en Ausmaldes sogar
in Europa, in ExJugoslawien stattgefunden, die ebenféllsvie schon viele grausige
Entgleisungen des letzten Jahrhundergshebliche philosophische Relevanz gaven
durften fur die friher noch eher optimistische geschichtsphilosophische Gesamtdeutung
des Schicksals der Menschheit, fir die Anthropologie, (TigfRsycholgie und vor
allem fur die Ethik. Die detaillierte moralphilosophische Auseinandersetzungiesér
Extremereignissen und Inhumanitaten ist m. E. noch zu wenig in Angriff genommen
worden. Entsprechend wird die Fragestellung unter dem Gesichtspunkt der Humanitat in
der Ethik eine starkere Rolle fiir die praktische Philosophie gewinniem Zuge der
allgemein feststellbaren Zuwendung der heutigen Philosophie auch zur Lebenspraxis:
Tendenzen wie die Technisierung und Burokratisierung der Welt, der konformistischen
Massenerscheinungen in der Nutzung und Gestaltung der Gesellschaft und sozialen
Umwelt, aler gerade auch die Phanomene der kinstlichen, technisch gemachten oder
gepragten Welt und die Herausferdng der Teaho-Oko-Sozio Systeme angesichts der
kontinentalen und globalen Umweltprobleme und der Bevdlkerungsexplosion auf dem
Planeten sind noch aufgreifen. Dasselbe gilt fur die moralische Aufarbeitung der
Anwendungsprobleme und Mdglichkeiten der Genbiologie, der systemtechnokratischen
Trends umfassender Computerisierung wie auch der Gefahrdung echter Humanitat
angesichts der immer mehr um sichifgneden Institutionalisierung, Okonomisierung,
Globalisierung sowie der Bevdlkerungsexplosion und der drohenden 6kologischen Krise.
(Philosophisch aufzuarbeiten waren auch noch die «Ereignisse» der bemannten und
unbemannten Raumfahrt, zumal in anthropaolyer und technikphilosophischer Sicht.)
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T Ein herausragendes Ereignis fur die Weltethik bedeutet(e) zweifellos die- UNO
Deklaration der Menschenrechte (1948), deren 50jahriges Jubilaum vor kurzem
gewdrdigt wurde. Die Fortschreibung und Entwicklung der Mbesenrechte in

Richtung auf Beteiligungand Zugriffsrechte auf soziale Guter sowie die Problematik

sog. ckoll ektiver Menschenrechtehf I st dr i ng
gewinnen angesichts der wachsenden WohlstandsVersorgungsdiskrepanzémn der

Welt und zwischen Weltregionen bereits heute an gesellschaftlicher und politischer

Brisanz.

Angesichts der vielfaltigen moralphilosophischen Herausforderungen von heute
scheint mir besonders der Gesichtspunkt der konkreten Humanitat wichtignzAlbert
Schweitzers Position der «Ehrfurcht vor dem Leben» und sein Beispiel der
Humanitatsgesinnung haben mich beeinflusst (auch das «historische» Ereignis von
Lambarene): Hier gilt es weiterzuarbeiten, ohne dass wir den dogmatischen
Restrationalismus nd die theoretischen Schwierigkeiten (Wertrangfolgeproblem)
Schweitzers einfach Gibernehmen durften.

In der praktischen Philosophie scheint mir die Humanitatsorientierung besonders
wichtig, wobei auch ein «humaner», ja weiser, Umgang mit Tieren und Okomyst
einbegriffen sein sollte. In neuerer Zeit habe ich spezifisch im Gegensatz zu der eher
formellen, an Verfahren des Rechts orientierten und auch an der Kantischen
Begrundungsphilosophie ausgerichteten Ethik die Gesichtspunkte der «konkreten
Humanitat» sowie der wohlverstanden situationsethischen Gesichtspunkte in den
Vordergrund gestellt.

3. Welche Aufgaben erscheinen nun besonders dringlich am Beginn des 21.
Jahrhunderts?

Zweifellos  weiterhin  die  philosophische Auseinandersetzung mit den
Herausforderngen des Darwinismus, der Evolutionstheorie, der Soziobiologie, der
Genbiologie. Ferner die Weiterentwicklung der Humanitatsidee und der Orientierung
daran in allen praktischen Zusammenhangen angesichts der (berbordenden
systemtechnokratischen relevanten endienzen (umfassende Computerisierung,
Informatisierung, Technisierung, Okonomisierung) und der Biologisierung. Zentral
bleiben die Stellung des Menschen und der Sinn menschlichen Lebens in der modernen
Welt sowie die praktischkonkreteHumanitat angesid¢h der technavissenschatftlichen
Entwickelung und der Konfrontation mit neueren Ergebnissen der Kosmologie, zum
Beispiel mit den beginnenden Mdglichkeiten langer andauernder extraterrestrischer
Aktivitdaten. Immer dringlicher werden Sozialphilosophie und rdehilosophie von
Institutionen und sekundaren (kollektiv oder korporativ) Handelnden sowie
Verantwortungsprobleme samt deren Verteilungsnd Beteiligungsfragen. Die
Philosophien von Technik, Wirtschaft, Industrie und Wissenschaft im Komplexverbund
sowie die Analyse der menschenbeeinflussten Tedbko-SozioSysteme werden
kiinftig relissiereii daneben 6kologische Philosophie (Okophilosophie) und 6kologische
Ethik. Zu betonen ist m. E. in Zukunft auch die Riuckkehr zu Konzeptionen der Weisheit,
der Selbstbg&innung und Selbstbeschrankung sowie des sogenannten qualitatitagh
eines bloR quantitativenWachstums. Das Gleicheltgiiir die Menschenrechte (s)and
die Philosophie der Menschenrechte, flir movade rechtsphilosophische Toleranz und
konkrete Humanitat. i Fragen einer Uber die unterschiedlichen Kulturen hinweg
greifenden Grundlagen gewinnen derzeit an Dringlichkeit. No6tig ist ein verstarktes
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Studium der Vereinbarkeit unterschiedlicher Religionen und Kulturen (unter
Nichtaggressionsund Nichtnissionsaspekten). Dasselbe gilt fiur einestémkte Analyse

der unterschidéhsten philosophischen Traditionen auch auf3erhalb des Abendlandes
unter dem Gesichtspunkt des Kulturvergleichs, der Herausarbeitung interkulturell
gultiger Universalien (nicht nun der Logik) und somit fur die komparative Philosophie
theoretischer wie auch praktischer Provenienz. Interkulturelle Philosophie ist heute nicht
nur unerlasslich, sondern wird in Zukunft eine zentrale Stelle einnehmen und praktisch
bedeutsame konkretedbleme der zwischenkulturellen Diskussion,

Tolerierung und Zusammenarbeit aufgreifen.

Gerade jene Fragen einer empirisch universellen interkulturellen Minimalmoral, wie
ich sie bereits 1966 skizzierte und forderte und wie sie die Initiative «Weltefkiong)
heute wieder viel wirksamer fordert und fordert, gewinnen derzeit an Dringlichkeit. Das
Gleiche trifft fur die eingangs erwdhnten Menschenrechte und die Philosophie der
Menschenrechte zu sowie fur movake rechtsphilosophische Toleranz und konkrete
Humanitat.

Generell, glaube ich, ist zu fordern, dass die konkrete Humanitat, die praktische und
praxiszugewandte sowie situationsangepasste Menschlichkeit, hodhere, ja, hochste
Prioritdt haben sollen dubio pro humanitate practica sive concreta! (Esacale duda
para la humanidad concreta!

Das Fach Philosophie in Bedrangnis

Ein Gesprach mit Gunter Abel, dem Prasidenten der «Deutschen
Gesellschaft fur Philosophie »

An den Universitaten ist das Fach Philosophie in Bedrangnis geraten. Wolfgang
Spohnhat die Situation als dramatisch bezeichnet. Ist es wirklich so schlimm?

In der Analyse bin ich mit Herrn Spohn weitgehend einig: das Fach Philosophie ist an
den deutschen Universitdten enobadroht. An viéen Orten in der Bundesrepublik
sollen Institute geschlossen bzw. keine neuen Bachelond MasteiStudiengénge
eingerichtet werden. Das ist eine sehr ernste Lage fur das Fach. In meiner Eigenschatft als
Prasident der Deutschen Gesellschaft fir Philosophie bin ich in den letzten Monaten an
einer Reihe vo Standorten mitengagiert, an denen die Philosophie unter Existenzdruck
steht.

Gleichwohl kann ich zwei der vier Therapi®rschlage von Herrn Spohn nicht
teilen. Fur den ersten Punkt (die Einfihrung der- BAd MA-Studiengange) setze ich
mich seit langeem ein. Dabei lege ich besonderen Wert auf die-8Adiengange. Sie
enthalten die fur das Fach unabdingbare forschongstierte Vertiefung, die dann in
einer qualifizierten Doktorandefusbildung auf vergleichsweise hohem Niveau
fortgesetzt werden kann.

Was den zweiten TherapRunkt angeht (die Veranderung des Berufsbildes), so
kommt es darauf an, in der Offentlichkeit deutlich zu machen, dass genuin
philosophische Tugenden wie konsistentes Argumentieren, Reflexionsvermégen,
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Kommunikations und Diskur&ompetenzen nicht nur fur alle Wissenschaften, sondern
fur zukunftsfahige Gesellschaften grundlegend sind. Diesen Punkt missen wir
institutionell in den Universitaten verankern, etwa uber die Festschreibung von
Pflichtanteilen Philosophie in anderen unsigir angebotenen Studiengangen, und wir
mussen ihn im 6ffentlichen Raum préasenter machen.

Was den dritten Therapfunkt betrifft (die inhaltliche Differenzierung in Richtung
auf interdisziplindre Studiengange), so bin ich entschieden der Auffassusg, da
Philosophie mit den Einzelwissenschaften zusammenarbeiten muss. An der TU Berlin
sind wir dabei, einen Forschungsschwerpunkt «Formen, Praktiken und Dynamiken von
Wissen» an der Schnittstelle mit den Wissenschaften, aber am Leitfaden philosophischer
Fragestellungen aufzubauen, in dem von den insgesamt 14 Teilprojekten nur drei rein
innerphilosophischer Art sind. Aber andererseits ist Philosophie nicht einfach eine
Einzelwissenschaft neben anderen. lhre Fragen sind kategorial anderer Natur.
Philosophie hiaihre eigenen genuinen Fragen und Probleme, obzwar sie in vielen Féllen
auf Kooperation mit den Einzelwissenschaften angewiesen ist. Aber die philosophischen
Fragen lassen sich offenkundig nicht auf einzelwissenschaftliche Fragen reduzieren.
Daher halte dh die Studiengange «Philosophie & x» grundsatzlich fur attraktiv und
wichtig (z.B. «Philosophie und Okonomie» in Bayreuth; «Philosophie und
Kognitionswissenschaften» in Osnabriick). Aber sie konnen nicht flachendeckend
Aquivalente fur genuine BAund MA-Philosophie Studiengange sein.

Den vierten Therapi#®orschlag (eine Konzentration vollwertiger Philosophie
Ausbildung an wenigen Standorten in Deutschland) halte ich fur verfehlt. Es ist kardinal,
den Nexus zwischen der Idee der Universitat und einem Bphdsangebot an jeder
deutschen Universitat aufrecht zu erhalten. Dass die Lage der Philosophie in der
Bundesrepublik verbessert werden muf3, steht auf3er Frage. Doch ist dies keine
Angelegenheit von Zusammenlegungen Uber Universitdés gar Landesgrenzen
hinweg. Mut, Wille zur Auseinandersetzung, institutionelle Phantasie, Organisationskraft
und Blick nach vorn sind gefordert, nicht Rickzugsszenarien auf einige ausgewahlte
Standorte. Den Rest erledigen die Studierenden durch die Wabhl ihrer Studiendrte, auc
die auslandischen Studierenden, von denen mittlerweile viele aus international hoch
renommierten Universitdten kommen. In einer solchen Wettbewerbssituation wird die
Exzellenz der wissenschatftlichen Forschung zunehmen. Die grof3en Standorte, an denen
das ganze Spektrum von BAund MA-PhilosophieStudiengdngen mit inhaltlicher
Differenzierung angeboten wird, gibt es ja bereits in Deutschland. Sie haben keine
Existenznote. Weit groRere Sorgen macht mir die Situation des Faches an den nicht so
exponierten Stadorten. Den dortigen Instituten ist mit einer Diskussion um
Zusammenlegungen alles andere als geholfen. Solche Szenarien sind der Einstieg in das
Ende dieser Einrichtungen. Nicht jede Universitdt in Deutschland muss ein
Vollprogramm Philosophie anbietesther jede sollte ein Philosophieangebot enthalten.

Was haben die Philosophen falsch gemacht, dass sie derart in die Defensive geraten
sind?

Das Fach Philosophie bewegt sich gegenwartig in einer eigentiimlichen Spannung.
Einerseits liegen die Fragen undobBleme, die unsere Zeit bewegen, gleichsam auf der
Stral3e. Die Aktualitat der Philosophie manifestiert sich darin, dass sie nicht nur
kulturelles Erbe aufbewahrt, sondern grundbegriffiche Klarungen in nahezu allen
Themenfeldern liefern kann, die die Sitioa unserer Zeit bestimmen. Denken Sie an die
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Rede von Wissensgesellschaft, Natur und Umwelt, wissenschda#tbhischer
Zivilisation, Gentechnologie, Lebensbedingungen zukinftiger Generationen, Ethik
medizinischen Forschritts, Menschenrechten u.v.nun@sétzlich sind philosophische
Kompetenzen, rationale Reflexion und griindliche Argumentation in all diesen Bereichen
gefragt, ja der Sache nach gefordert. Andererseits droht dem Fach Philosophie im Betrieb
der Wissens und Wissenschaftsorganisation in Esmhland eine Marginalisierung
beispiellosen Ausmalies.

Die Grunde fur diese Situation sind vielfaltig. Sie liegen auch auf Seiten der
Philosophie selbst. Wir haben uns zu sehr in die Defensive drangen lassen. Und die
Philosophie ist in den 6ffentlichen Mien, im Raum der Offentlichkeit, nicht wirklich
prasent. Das Grundgeschaft des Philosophierens ist die Reflexion. Aber die Philosophie
muss die Schnittstelle zu den Wissenschaften und zur Offentlichkeit suchen. Sie ist weit
mehr als eine akademische D@im. Sie hat einen tiefen Sitz im Leben. In den letzten
Jahren hat es die Philosophie in Deutschland versdumt, grundlegende Fragen der
Orientierung in der Welt ins Zentrum der o6ffentlichen Aufmerksamkeit zu ricken,
Fragen, die in unserem Leben eine fundatale Rolle spielen, wie etwa die nach
Freiheit, Leben, Person, Tod, Verantwortung, Gerechtigkeit und Sinn.

Und was die Schnittstelle zu den Wissenschaften angeht, so sind sowohl die
Unterschiede als auch die Verbindungen zur Philosophie von BedeutienBe@nung
des Unterschieds zwischen einzelwissenschaftlichen und  philosophischen
Fragestellungen fuhrt keineswegs dazu, dass Philosophie auf die Wissenschaften und
deren Ergebnisse nicht zu achten hétte. Beide sind von alters her eng miteinander
verzahnt Es ware toéricht, z.B. die Philosophie des Geistes ganzlich unabhangig von den
Neuround Kognitionswissenschaften betreiben zu wollen. Das andert aber nichts an der
Tatsache, dass es genuin philosophische Problemlagen gibt, in Bezug auf die der Umweg
Uberdie Hirnforschung nicht nur irrelevant, sondern irrefuhrend ist. Ein Beispiel: Wenn
wir uns als handelnde Personen auffassen, dann kdnnen Fragen der Harkikmgs)
nicht auf Fragen der neuronalen Beschaffenheit unseres Gehirns reduziert werden. Das
Gehirn trifft, im logischen Sinne des Wortes, nicht eine einzige «Entscheidung». Die
Philosophie hat solche Fragen in den letzten Jahrzehnten in Eirssgladdaften
auswandern lassen und sieht sich jetzt in der Schwierigkeit, sie mithsam zuriickzuholen.

Washat die «Deutsche Gesellschaft fur Philosophie» konkret unternommen, um das
Fach Philosophie zu starken?

Hier ist ein Spektrum von Aktivitaten zu nennen. Dort, wo drastische Kiirzungen oder
gar SchlieBungen von Instituten geplant sind, wird die DGPhil ben
Universitatsleitungen vorstellig und unterstitzt alle Anstrengungen der Kolleginnen und
Kollegen vor Ort. Aktuell sind wir in GielRen und Hamburg in dieser Weise engagiert.

Uberaus wichtig ist sodann die Vertretung des Faches bei der Deutschen
Forschugsgemeinschaft. Das DFEachkollegium ist in allen drei Teilsparten
(Theoretische Philosophie, Praktische Philosophie, Geschichte der Philosophie) mit
Mitgliedern der DGPhil besetzt. Dies ist im Hinblick auf die Sicherung von Férderungs
und Forschungsmaoglnkeiten ebenso wie fiir die forschungsstrategische Ausrichtung der
Philosophie von hoher Wichtigkeit.

Auch sind die letzten wissenschaftlichen Jahrestagungen der DGPhil zu nennen. Sie
waren gezielt auf Themen ausgerichtet, die eine Starkung des Fachashnfiihren
soliten: auf die Schnittstelle zwischen Philosophie und Wissenschaften(wie die Tagung
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«Philosophie im interdisziplindren Dialog» in Dortmund 2004) und auf Themen von
hohem oOffentlichen Interesse (wie die Tagung in Greifswald zu «Analyse und
Orientierung» 2003).

Da BA- und MA-Studiengange mit Akkreditierungen und Evaluationen verbunden
sind, versucht die DGPhil als PeBruppe fur die Evaluation der Leistungen der
Philosophie in Deutschland etabliert zu werden. Darin sehe ich eine strategibtbev
Aufgabe angesichts der unverkennbaren oOffentlichen Tendenz, die Fachgesellschaften zu
entmachten (wie sie sich z.B. in den neuen Wahlverfahren zu den Fachkollegien der DFG
niedergeschlagen hat).

Ein weiterer Punkt ist der Einsatz der DGPhil fineeistarkere Verankerung von
Philosophie als Schulfach, vor allem an Gymnasien. Der Philosaphierausbildung
in Deutschland gilt daher grol3e Aufmerksamkeit.

Zu betonen ist auch, dass die DGPhil alle Bestrebungen einzelner Institute unterstitzt,
Kombinaionen des Magisterfachs Philosophie mit Diplomstudiengangen zu
ermoglichen. Diese Quervernetzung mit den Wissenschaften scheint mir unabdingbar fur
die universitare Philosophie. Sie muss unbedingt auf der Ebene deurmiA MA-
Studiengange fortgesetzt werd Das ist mdglich, erfordert aber stud@ganisatorische
Phan Phantasie. Die DGPhil zielt ferner darauf, die Philosophie in das gesamtuniversitare
Angebot von Schlisselqualifikationen einzubringen (z.B. durch ein Modul «Rationales
Argumentieren»).

Zu rennen sind schlieBlich Aktivitaten der DGPhil auf internationaler Ebene, z.B.
unsere aktive Rolle im Weltverband der Philosophie (FISP) und unsere Beteiligung an
Aktivitdten der UNESCO zur Starkung der Philosophie in der globalisierten Welt.

Unabhangig va den Stellenkirzungen sind auch die philosophischen Institute von
Kirzungen im Finanzbereich getroffen. Welche Moglichkeiten gibt es, Drittmittel
einzuwerben?

Drittmittel-Einwerbung hat in den Universitaten heute geradezu Fetischcharakter
erlangt. Doch @ Sache hat zwei Seiten. Zum einen ist klar, dass an der Hohe der
eingeworbenen Drittmittel keineswegs die Qualitat der Institute abzulesen ist. Zum
anderen gibt es philosophische Themenfelder, deren Bearbeitung die Mdglichkeiten einer
einzelnen Person beveitem Uberschreitet. Denken Sie an Themen wie: Formen des
Wissens, Ethik der Wissenschaften, Lebensbedingungen imigthwissenschatftlichen
Gesellschaften, Theorie und Praxis, Wechsel und Wandel epistemischer Formationen in
der Geschichte des Denleemnd moderner Gesellschaften u.v.m. Da ist Teamarbeit
gefragt, etwas das in der Philosophie bislang nicht ausgepragt ist, aber zunehmend
wichtiger wird. Hier sind die Mdéglichkeiten, auReruniversitare Mittel einzuwerben, von
hoher Relevanz.

In dem derzeigen Umbau des Wissenschaftssystems ist der wissenschaftliche
Nachwuchs besonders belastet und gefahrdet. Die Kette des wissenschaftlichen
Nachwuchses darf aber nicht rei3en. Tritt diesieund wir bewegen uns am Rande
dieser Situationi, dann dauert ein der Regel mindestens ein Jahrzehnt, bis eine
Forschungslandschaft den Anschluss an das internationale Niveau wiedererlangt. In
diesem Zusammenhang halte ich die Madoglichkeiten Drittrdiit@inzierter
Projektférderung fur au3erordentlich wichtig.

An denUniversitaten sind neu die Bachelound MasterStudiengdnge auch fur
Philosophie eingeftihrt worden bzw. werden eingeftihrt. Inwiefern verandert sich dadurch
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das Philosophiestudium?

Das 6semestrige BAStudium wird drastisch starker curricular strukturials die
ersten drei Jahre eines Magisterstudiums; und das anschlie}esaeedtrige MA
Studium bietet bessere Moglichkeiten der Forschungsvertiefung als das Magisterstudium.
Nimmt man diese Aspekte zusammen, so wird die Qualifikation nach einemn&A
MA-Studium hoher liegen als im Magisterstudium. Die Forschungsorientierung im MA
Studium fuhrt zudem deutlich in die dritte Phase der dreistufigen Studienorganisation, in
die Doktorandenausbildung.

Die MA-Studiengdnge werden das wissenschatftliche Pro§l fechs Philosophie
bestimmen. Daher ist auf die Sicherstellung der kapazitaren Ausstattung der MA
Studiengange zu achten. Anderenfalls besteht die Gefahr, dass Philosophie auf die blo3e
Rolle einer allgemeinen Schliisselqualifikation reduziert wird. Féirk@ineren Institute
stellt die Frage der kapazitdren Absicherung hochwertiger-SilAliengdnge keine
leichte Aufgabe dar. Daher ist zu empfehlen, auf der Ebene de8tBaiengange mit
anderen Fachern zu kooperieren und CluBi#&s mit Schwerpunktwahl zuilden.

Manche  beurteilen diese  Neuerung negativ.  und  sprechen  von
«Schmalspurphilosophie» und Verschulung der Philosophie. Wie sieht die Bilanz bisher
aus?

Ich sehe diese Gefahr bislang nicht. Wir miissen die ersten Erfahrungen abwarten. Zu
einem Urtell i$ es noch zu frih. Die Umstellung auf die Bénd MA-Studiengange ist
bundesweit im Gange, verlauft aber eher schleppend. Ich bin gespannt, ob die
Philosophielnstitute die Moglichkeiten der gestuften Studienstruktur nutzen. In deren
Ausgestaltung bestehefur die Institute durchaus Maoglichkeiten der inhaltlichen
Profilbildung.

Beklagt wird oft das mangelnde internationale Ansehen der deutschen Philosophie.
Steht es so schlimm darum?

Das internationale Ansehen der deutschen Philosophie ist ohne Frageieaar
hoch. Das lasst sich durch eine Fille von Belegen illustrieren: Prasenz in der
internationalen Scientific Community, auf internationalen Tagungen, in allen
Bibliotheken philosophischer Institute weltweit, internationale Kooperationen, eine
zunehmade Anzahl von auslandischen Doktoranden/innen aus fihrenden
Wissenschaftsnationen, das internationale Interesse an Beitrdgen aus dem Bereich der
deutschsprachigen Philosophie u.v.m.

Im Grunde ist es erstaunlich, dass die Kolleginnen und Kollegen in dureh
drastische Restriktionen, standige Neuorganisationen, staatliche Bevormundungen und
verwaltungsbiirokratische Uberregelungen bestimmten Lage der deutschen Universitaten
solche Leistungen Uberhaupt zustande bringen. Um internationales Ansehen jedoch i
Sinne einer wirklichen Spitzenposition erreichen und festigen zu kdnnen, muss die
Forschungsorientierung der Philosophie in Deutschland vorangetrieben werden. Dies ist
nur dann mdoglich, wenn die deutschen Universitaten nicht weiterhin von externer
wisserschaftsministerieller Seite an eigenstandigem Agieren gehindert und intern in
verwaltungsburokratischen Ablaufen erstickt werden. Kurz: Das internationale Ansehen
der deutschen Philosophie ist weit besser als manche in unserem Lande uns weismachen
wollen, aber um einen Spitzenplatz zu besetzen, bedarf es weiterer Anstrengungen.

Umgekehrt wird geklagt, dass durch die vor allem von der analytischen Philosophie
vorangetriebene Prazisierung der Argumentation und Ausrichtung am fachinternen
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Diskurs das offentthe Interesse an Philosophie nicht mehr abgedeckt wird. Hat es
tberhaupt Sinn, Philosophie nur fur Fachphilosophen zu produZteren

Aus meiner Sicht muss die Philosophie zwei Aufgaben zugleich erfullen. Sie muss
ihre eigenen facimternen Problemlagen vamtreiben und sie muss die Schnittstellen in
den offentlichen Raum stérken, ihren charakteristischen «Sitz im Leben» deutlich
machen. Philosophie ist mehr als nur eine akademische Disziplin. Beide Aspekte sind
wichtig: die Prazisierung der Argumentation speziellen Themenfeldern und die
Behandlung von Fragen, die fur unser Verstandnis der Welt und unseres Leben von
zentraler Bedeutung sind. Philosophie muss sich o6ffentlich einmischen. Mittels
grundbegrifflicher und argumentativer Klarungen kann sie eirBgitrag zum
Verstandnis gegenwartiger und zur Orientierung zukunftiger Entwicklungen leisten. Das
ist eine enorme Herausforderung. Wir missen hohen fachlichen Argumentationsstand
verbinden mit der lebensweltlichen Relevanz unserer Themen und Fragestellunge

Herr Abel, Sie sind nun schon Uber 2 Jahre Prasident der Deutschen Gesellschaft fur
Philosophie, der friheren «Allgemeinen Gesellschaft fur Philosophie in Deutschland».
Was ist wahrend dieser Zeit in Bewegung gekommen?

Grundlegend ist, die DGPhil alBachorganisation der Philosophie in Deutschland so
zu positionieren, dass sie die Interessen des Fachs gegenlber den Universitdten, den
Ministerien, den Forderinstitutionaimd der Offentlichkeit noch besser vertreten kann.
Wichtig ist hier eine transparen und einheitliche Struktur der Suborganisation. So
wurden die Arbeitskreise der DGPhil in spezifische Foren umgewandelt. Auf diese Weise
kommt es zu gleichrangigen Suborganisationen und so wird auch nach aussen das
fachliche Spektrum der DGPhil deutlidblesbar. Zur Zeit sind die folgenden Foren
eingerichtet: Forum fur Philosophie (vormals «Engerer Kreis»), Forum fir analytische
Philosophie, Forum Wirtschaftsethik, Forum fir Philosophie und Ethik in der Schule und
Forum flr Didaktik der Philosophie undHik.

Dartuber hinaus gibt es eine Fulle von Aktivitdten: die Erweiterung der Kontakte zu
anderen nationalen Philosophiegesellschaften; die Grindung neuer bilateraler
Gesellschaften(wie der DeutsBloinischen Gesellschaft fur Philosophie, 2003); die
Mitwirkung auf der Ebene des Weltverbandes;die Zusammenarbeit mit
geisteswissenschaftlichen Fachverbdnden und spezifischen Veranstaltern (z.B. in
Verbindung mit dem «Einsteifahr 2005»); die Werbung neuer Mitglieder; die
Fortfihrung der Tagungen fur Doktoranéienen;der Ausbau der InteraBtrasenz, die
zu einer Dienstleistungsnd Informationsborse erweitert wird; die kontinuierliche
Auflistung der Privatdozenten/innen im Blick auf mdgliche Vertretungen von Dozenten
und ProfessoreBtellen.

Das Thema des Kongsses im Herbst lautet «Kreativitdt». Gibt es gegentber den
vorhergehenden Kongressen kreative Neuerungen?

Das Thema «Kreativitat» erfullt, so hoffe ich, drei Bedingungen: es ist von hoher
innerphilosophischer Relevanz, erodffnet zahlreiche Beziige zueMgiskaften und
Kinsten und ist von bemerkenswertem o6ffentlichem Interesse. Mit diesem Thema geht
die Philosophie entschieden in den 6ffentlichen Raum.

Der Kongress hat 28 Sektionen, darunter solche zur feministischen Philosophie,
Philosophie in der Schuleind philosophischen Editionen. Nun gibt es neben 300
Philosophieprofessoren 100 Philosophische Praktiker. Fur sie ist Kreativitat
lebensnotwendig. Warum gibt es keine Sektion «Philosophische Praxis?» Was kann die
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Deutsche Gesellschaft fur Philosophie tum den Beruf des Philosophischen Praktikers
zu starken?

Dass das Philosophieren einen Sitz im Leben haben muss und lber die akademische
Disziplin hinaus auf Lebenspraxis bezogen ist, habe ich bereits betont. Dieser
Praxisbezug wird daher in vielen der k8enen préasent sein. Ich hoffe, dal3 die
«Praktiker», auf die Sie mit Recht hinweisen, eine Fille von Anregungen aus den
einzelnen Kolloquien und Sektionen mitnehmen kénnen.

Myrto Drag ona-Monachou rBfessor, FISP CD member

Philosophy in Greece

As all acknowledge, philosophy was born in Greeerhaps other modes of thought
were contemporaneous or even prior to the emergeinGeeek philosophical reflection
and other civilizations preceded the Greek onefhistorical era. However, philosophy,
as an intellectual inquiry, a study of the abstract features of the world, a rational activity
dealing with concepts, categories and ideas and a quest for truth is a Greek achievement.
Even if it is an exaggeratioto agree with the well known saying that «all Western
philosophy is nothing else than footnotes to Plato», yet, one cannot deny the perennial
influence ofthe ancient Greek philosophy @fl subsequent developments. This holds
particularly true for moderrGreek philosophy and to a certain extent even for the
contemporary one. Although almost all novel philosophical branches are cultivated in
Greece now and most European and American philosophical trends are represented by
Greek philosophers, ancient Grg#kilosophy has pride of place in contemporary Greece
and most foreign trends have been filtered through the Hellenic tradition. When the
Greeks espouse a foreign philosophical current, as they often do, they put on it both the
Greek ethos and their persbstamp, so that there exist important variations even among
adherents of the same school. The perennial presence of the ancient philosophical
tradition prevented Greek philosophers from blindly imitating foreign models and may
account for a certain coheree of their various orientations in spite of the pluralism of
the ideas adopted or originally held.

The present situation of philosophy in Greece cannot be fairly assessed without a brief
survey of its history, given the fact that, whereas Greece hama gdhilosophical
tradtion, indeed the longest one, it has a rather short academic life in the modern
sense which amounts to little more than two centuries, starting when the first
university was founded in Athens. However, ancient Greek philosophy was dead

but remained aliveeven after the closure of the last philosophical schools in t{]he 6
century A. D. The formative background of ancient philosophy in the Byzantine era,
combined with the spirit athe Orthodox Church as well as with certain asliments of

the Latin West and Eastern mysticism, rendered Byzantine philosophy somaibriag
than just a commentator othe ancient philosophy and a guardian of the long
philosophical tradition. The international recognition of its peculiar originalgfies to
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the assumption that Byzantine philosophy has not only historical but also philosophical
interest despite its theological orientation. The philosophical debates about the superiority
of Plato to Aristotle (or vicerersa) in the nddle of the secad millennium AD.
contributed to the breakdown of scholasticism in Itahd to the revival oPlatonic
studies inthe early Renaissance. During the first decades after the Ottoman occupation,

philosophy was rather peblyzantine than modern Greek.dtin the 1éhcentury that we
can speak of modern Greek philosophy thanks to the great philosophical perspnalities
most of whom taught philosophy abroad.

After the first somewhat dark 150 years since theginning of theOttoman
occupation and till the Gr&erevolution in 1821 and the subsequent liberation, we may
discern three periods of philosophical development with distinctive characteristics: That
of a) religious humanism (166I669) taracterized by a revival &ristotelian studies
whose major represtative was Theophilos Korydaleas, the century of the soalled
«Phanariotai» during which a turn te West and particularly terench philosophical
reflection and an interest in ethics is eminent, whose main figure can be considered
Eugenios Boulgasj and c) the «Greek Enlightenment» betraying a ratidnad sense
secular and professional practice of philosophy and an assimilation of the European
spirit, with many important scholars among whom thest prominentvas Adamantios
Coraes. This trendontinued for thirty years afteBreek independence, although a certain
kind of «epigonism» remained discernible. During all these stages philosophy included
theology and science but was also imbued with the spirit of modernity as expressed by
John Locke, Bne Descartes and Immanuel Kant. At that time there was interest in logic,
metaphysics and ethidsut in general philosophy was oriented towardsgareducation
and culture. Tie main trends in this periodan be considered to have bean
existentialistorientation, a version of personalism, eclectigiamd transcendentalism. In

the early 18century we discern several scholars either translating European histories of
philosophy or writing the first philosophical treatises in the modern spirit such as
Neophytos Bambas.

As aforesaid, we can speak of a systematic cultivation of philosophy after the
founding of he first Greek university, the niversity of Athensin 1837, of the lonian
Academythree decades later, and of sootleer schools in the centerthe periphery and
abroad. Since then many traditional and modern philosophical disciplinesleesieped
and great philosophical works were written particularly for didactic purposes, taking into
serious consideration the data of modern science anmhdirtke ancient philosophical
tradition with the European philosophical spirit, in an effort to raise the cultural level of
the people. In taking this date 