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ANNOUNCEMENT CONCERNING INTERIM CONGRESS: PAGE 2  

 
This newsletter includes material received from member societies during the 

period from fall 2005 through mid-spring 2006. It was delayed because the number of 

societies responding was smaller than usual, and we were awaiting final information 

concerning the interim World Congress to be held in India, which we only received at the 

end of June. There will be another newsletter published in the fall of 2006, with news of 

the annual FISP Steering Committee meeting, held in Hanoi at the beginning of June; 

more news concerning the forthcoming (2008) World Congress in Seoul; news of the 

annual International Philosophy Olympiad, held this year in Cosenza, Italy, in May; and, 

it is to be hoped, a more complete set of news from member societies. 

Meanwhile, the present newsletter also includes news of the November 

Philosophy Day colloquium at UNESCO in Paris and of the FISP-sponsored meeting on 

the teaching of philosophy and particularly the history of philosophy, held in Dakar, 

Senegal, in late January. The longest portion consists of 9 papers on the current situation 

of philosophy in various countries and regions, collected by Prof. Maija KȊle, Chair of 

the FISP Committee on International Cooperation and Philosophical Encounters. We are 

extremely grateful to her for this initiative, which she intends to continue with a view to 

collecting more such papers for future publication. Meanwhile, a limited number of 

printed versions of this collection is available from the University of Latvia, Institute of 

Philosophy and Sociology, Akademijas laukums 1, Riga, Latvia, fsi@lza.lv.  

 

Ce bulletin contient les nouvelles reçues des sociétés-membres depuis lôautomne 

2005 jusquôau mi-printemps 2006. Il apparaît en retard à cause surtout de deux faits: le 

nombre des soci®t®s qui ont r®pondu fut moins grand que dôhabitude, et nous attendions 

les renseignements définitifs concernant le congrès mondial intermédiaire qui aura lieu à 

lôInde, que nous venons de recevoir ¨ la fin de juin. Nous publierons un nouveau bulletin 

en automne 2006, qui contiendra un résumé de la réunion annuelle du Comité Directeur 

de la FISP, qui a eu lieu à Hanoï au début de juin; des nouvelles concernant le Congrès 

Mondial qui aura lieu à Séoul en 2008; les r®sultats de lôOlympiade Philosophique 

Internationale, qui a eu lieu au mois de mai à Cosenza en Italie; et, nous espérons,  des 

nouvelles plus compréhensives de nos sociétés-membres.  

Le bulletin actuel contient aussi des nouvelles concernant (1) le colloque de la 

Journée de la Philosophie ¨ lôUNESCO en novembre, et (2) la réunion qui a eu lieu à 

Dakar au Sénégal ¨ la fin de janvier, sous lô®gide de la FISP, sur lôenseignement de la 

philosophie et surtout de lôhistoire de la philosophie. Le texte le plus volumineux consiste 

de neuf articles au sujet de la situation actuelle de la philosophie dans divers pays et 

régions du monde. Ces articles ont été solicités par le Professeur Maija KȊle de la 

Lettonie, présidente du Comité (de la FISP) pour la coopération internationale et pour les 

rencontres philosophiques. Nous lui sommes très reconnaissants pour cette initiative, 

quôelle a lôintention de continuer afin dôobtenir plus dôarticles semblables à publier 

bientôt. Il y a un petit nombre dôexemplaires imprimés de cette anthologie; ils peuvent 

°tre obtenus de lôadresse qui se trouve au-dessus à la fin du texte anglais. 

mailto:fsi@lza.lv
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IMPORTANT MESSAGE FROM THE FISP MEMBER SOCIETIES                                         

IN INDIA : 
   

 

 

  
It gives us immense pleasure to bring to your kind notice that 

Federation Internationale des Societies de Philosophie [FISP] , in its 

meeting of Comité  directeur  [Steering Committee] held in Hanoi on 4 th  

June 20 06 has decide d to hold an INTERIM World Philosophy Congress 
at New Delhi during December 15 -17, 2006 together with Member 

Societies of FISP from India.  

 
The theme of the Congress will be PHILOSOP HY IN THE EMERGING AGE 

OF GLOBAL SOCIETY .  

 
We, the Member Societies of FISP from India, therefore, cordially 

invite all the FISP Member Societies and their respective constituent 

members to please participate in the above mentioned INTERIM World 
Philosoph y Congress at New Delhi during December 15 -17, 2006. The 
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participants are expected to arrive on 14 th  and stay till 20 th  December 

2006 as on 18 th  and 19 th  December 2006 some excursions are being 
organized to visit Agra, Jaipur and Udaipur etc. to see Taj Ma hal and 

some other old and magnificient heritage structures.  

 
In conformity with the main Theme of the FISP INTERIM Congress 

the following themes have been decided for holding Plenary Sessions:  

 

1.  Global Society for Peace and Progress: Problems and Prospects  
2.  Science, Technology and Economy in shaping Global Society  

3.  Art, Literature and Ethics for unity of mankind  

 
It is also proposed to hold the following Symposia on the themes listed 

below:  

1.  Future of Civilization in the Post -Modern World  
2.  Buddhism and Social O rder  

3.  Is Philosophy Regional or Global?  

4.  Philosophy and Quality of Life in the Post -Modern World  
 

The following Sections have been identified for contributed papers:  

 

1.  Ethics, Aesthetics and Philosophy of Value  
2.  Ontology, Epistemology and Phenomenology  

3.  Social and Political Philosophy: Freedom, Democracy and 

Human Rights  
4.  Philosophy of History, Culture and Religion  

5.  Philosophy of Logic, Mathematics, Natural Sciences and 

Cognitive Sciences  
6.  Philosophy in Asia and the Pacific areas  

7.  Philosophy in Euro -Asian World  

8.  Phil osophy of the New World: North and South America  
9.  Philosophy of Africa and the West Asia  

 

 The entire academic programme is being put on our website. The 

web address will be communicated separately.  
 

The papers/abstracts may be sent at the following e -mail addresses:  

iwpc2006@vsnl.net ; csc@del2.vsnl.net.in ; cscdelhi@bol.net   
  

 The contributed papers of about 6 to 8  pages or  1800 -240 0 words 

typed (double space) with 1.5 cm margin on all sides of the text 
accompanied by 10 -20 line abstract may please be submitted 

electronically as an attachment (Microsoft Word) to, The Secretariat, 

International Programme/Academic Committee for FISP In terim  
Congress, New Delhi, India.  

 

mailto:iwpc2006@vsnl.net
mailto:csc@del2.vsnl.net.in
mailto:cscdelhi@bol.net
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Please indicate the section for which the contributed papers are 

intended.  The Congress will accept papers in English and French.  
 

The papers may be sent so as to reach the Programme / Academic, 

Committee by 15 th  Sept.  2006.  
 

Proposals are invited for Round Tables on specific philosophical themes.  

The composition of Round Table participants should be of international 

character and participants must be registered for the Interim Congress.  
Please send proposals for Roun d Tables and Invited Sessions at the 

earliest but not later than September 15, 2006.  

 

Registration:  
 

US$ 150 up to       15 th  September 2006  

US$  200 after       15 th  September 2006  
US$  75 for accompanying persons  

US$  25 for students  

 
Accommodation will be available from US$ 40 per night to US$ 250 per 

night in various Guest Houses and Hotels of the City.  For details please 

e-mail: iwpc2006@vsnl.net;  csc@del2.vsnl.net.i n .  
 

The details for accommodation will be available on website. For further 

queries, if any, please contact:  
 

  Mr. Sreekumaran S.  

  Admn. -cum -Accounts Officer  
  FISP Interim World Philosophy Congress  

  Darshan Bhawan, 36 Tughlakabad Institutional Area  

  New Delhi ð 110 062 (India)  
 E-mail: iwpc2006@vsnl.net ;csc@del2.vsnl.net.in ;  

                     cscdelhi@bol.net   

 

 
With our be st wishes and regards,  

 

 
Yours sincerely,  

 

 
D.P. Chattopadhyaya  

Chairman  

International Programme/  
Academic Committee  

 

 Bhuvan Chandel  

Chairperson  

Organizing Committee  
         &  

Vice -President, FISP  

mailto:iwpc2006@vsnl.net;
mailto:csc@del2.vsnl.net.in
mailto:iwpc2006@vsnl.net
mailto:csc@del2.vsnl.net.in
mailto:cscdelhi@bol.net
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PHILOSOPHY WORLDWIDE: 

THE CURRENT SITUATION  

 
MATERIALS  FOR THE  COMMITTEE  ON INTERNATIONAL  

COOPERATION AND PHILOSOPHICAL ENCOUNTERS  

The FISP Committee on International Cooperation and Philosophical Encounters 

(organized at the FISP CD meeting in Copenhagen, 2004) Maija KȊle, chair (Riga), 

Bhuvan Chandel (Delhi), Betül Çotuksöken (Istanbul), Yao Jiehou (Bejing), Ivan 

Kaltchev (Sofia), Hans Lenk (Karlsruhe), Myrto Dragona-Monachou (Athens), Herta 

Nagl-Docekal (Vienna), Thalia Fung Riveron (Havana), Basilio Rojo Ruiz (Puebla), 

Luca Scarantino (Paris), Marietta Stepaniants (Moscow)  

During the session of the FISP Steering Committee in Helsinki, 2005, it was decided that 

the FISP Committee on International Cooperation and Philosophical Encounters should 

collect information about the current worldwide situation in philosophy in different 

regions. The focus is on philosophy as it stands today, at the beginning of the 21st 

century. It would be extremely interesting to detect the shifts occurring in philosophyôs 

self-reflection of its most relevant problems and issues. It would be of equal importance 

to know which philosophical traditions and currents are being regarded as relevant and 

productive for solving the problems which are imposed on thought by current 

developments of humankind all over the planet. The FISP Committee gives a brief 

panorama of philosophical thought in quite different regions.  

Materials are published on the FISP webpage www.fisp.org                      © FISP  

© W. McBride, I. Niiniluoto, A. Syrodeeva, Tran Van Doan, H. Lenk, G. Abel, M . Dragona-Monachou, W. Sweet, M. Kǆle 
Published  by:  

University of Latvia, Institute of Philosophy  and Sociology, 
Akademijas laukums 1, Riga, Latvia, fsi@lza.lv  

Printed by: Dobums ð Riga, 2006  
ISBN 9984-624-40-4  
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William McBride                                        Professor, Secretary-General of FISP  

 

American Philosophy Today  
 

On a number of occasions in various papers I have raised the question of what one is 

to understand by «American philosophy». The narrowest meaning, which is not the one I 

wish to emphasize here, is the movement of pragmatism, centered around the three great 

names of Peirce, James, and Dewey, which is regarded as the most distinctive 

philosophical current with U.S. origins, and which is undergoing a serious revival these 

days. Moving out from there, we may add other more or less «mainstream» figures with 

some ties, whether personal or intellectual, to members of the pragmatist movement, such 

as Santayana, and then some of Deweyôs contemporaries with a more pragmatic bent, 

especially a group of women thinkers including Jane Adams, whose contributions have 

recently been rediscovered by my colleague Charlene Seigfried and others, and then, 

finally, some current writers who claim pragmatist connections such as Richard Rorty.  

Another, less narrow meaning of «American Philosophy», which is not always rigidly 

distinct from the first and may overlap with it in the thought of some individuals, has to 

do with specifically American intellectual traditions that are identifiable with oppressed 

minorities, notably American Indians, sometimes called «Native Americans», and 

African-Americans. The question of the nature of Native American philosophy, about 

which articles and books are just beginning to be written and for which an association 

was first organized less than ten years ago, bears some resemblance to issues that are 

frequently raised about the nature of traditional African philosophy.  

The idea of a distinctive African-American philosophy as a thought movement of 

which professional philosophers are aware is also of relatively recent origin, although its 

roots are to be found in some writers in the first half of the Nineteenth Century, generally 

ethicists with a strongly religious background which reinforced their resistance to slavery, 

and  it is certainly attributable also to at least two significant thinkers of the early 

Twentieth Century, W.E.B. DuBois and Alain Locke. But it was an anthology edited a 

quarter-century ago by another colleague of mine, Leonard Harris, entitled Philosophy 

Born of Struggle, which more than any other piece of literature gave clearly identifiable 

contours to the concept of African-American philosophy as a specific field. Ever since, 

an annual conference in African-American philosophy has been held, bearing the same 

name as the title of that book. However, just to show the complexity of this question of 

assigning labels, much of Harrisô scholarship has been devoted to the work of Alain 

Locke, who received his Doctorate at Harvard during William Jamesôs tenure there, was 

never given an academic appointment just because he was, in the language of the time, a 

Negro, played a leading role in the major cultural movement of the 1920s called the 

«Harlem Renaissance», and took much, though by no means all, of his intellectual 

inspiration from pragmatism. Harris himself is also very active in the Society for the 

Advancement of American Philosophy, a FISP member society, the annual conferences 

of which highlight the pragmatist tradition.  

Yet another understanding of the meaning of the term «American philosophy» is that 

it names whatever is taught in philosophy courses in American colleges and universities, 

along with whatever is discussed at meetings of the American Philosophical Association 

and of other philosophical organizations within the borders of the United States. 
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According to this way of understanding it, there would hardly be a current in the many 

traditions of world philosophy, except some very few strands, mostly very distant in time, 

that would not count as «American philosophy». At first glance, this may appear to be an 

utterly worthless and wrongheaded definition: «American philosophy is whatever 

American philosophers, or simply óphilosophers in Americaô (because there are many 

non-U.S. citizens, as well as many born elsewhere who have acquired U.S. citizenship, 

among philosophers teaching in the United States), care about.» In reality, however, it 

points to an interesting and potentially valuable approach to the question of what is taking 

place in American philosophy today, because it suggests the possibility of undertaking 

factual studies, based on lists of courses given and of programs at philosophical meetings, 

of how the major interests of professional philosophers in the United States have changed 

over time. But in saying this I am of course bringing in the dimension of history.  

Although I have never undertaken a detailed and systematic historical comparison of 

the sort that I am suggesting, I feel confident that I can offer a reasonably accurate 

overview that respects the requirement of brevity. The teaching of philosophy as a 

recognized discipline in the United States was intimately connected, in its beginnings, 

with the teaching of some version of Christian religion, since most of the early American 

universities had a Christian religious affiliation, and some still do. Graduate education in 

general, and graduate education in philosophy in particular, began in the United States in 

the second half of the Nineteenth Century, with Johns Hopkins and Harvard Universities 

being the earliest to engage in this. From the start of this development, certain figures 

whom we still recognize as canonical, such as Plato and Aristotle and Kant, were 

featured, with the most significant cultural influences coming from England, Germany, 

and to a lesser extent France. With the rise of pragmatism, the dominance of religious 

thinking in American philosophy receded to some extent, although it was usually not seen 

as an either-or question, that is, either religious philosophy or non-religious philosophy ï 

as the case of William James himself makes clear. The American Philosophical 

Association was formed in the year 1900 and held its first meeting at Harvard. Within the 

next few years a regional division separate from what was thenceforth called the Eastern 

Division was formed in the geographical middle of the country, and was called the 

Western Division, although in recent times that name was officially changed to Central 

Division in order to eliminate confusion between it and the Pacific Division, which had 

been created some years later than the first two. Unlike all other academic disciplines in 

the United States of which I am aware, philosophy has never fully entirely eliminated the 

regional autonomy of the three divisions, a fact which helps explain some of the current 

internal political problems of the national organization. These problems are interesting 

and serious ï a symptom of them is the fact that the A.P.A. had five different Executive 

Directors over roughly a six-year period ï but I would prefer to consider trends in 

philosophical content rather than institutional form.  

Beginning roughly in the late 1940s, professional philosophy in America began 

increasingly to be dominated by a broad movement which we all know by the 

exceedingly vague name of «analytic philosophy». Now, we must immediately recognize 

that logical positivism, with its turn-of-the-century Viennese roots, is doctrinally far 

removed from ordinary language philosophy, essentially a post-World War II British 

invention, even though both of these thought currents often were, and to some extent still 

are, treated under the same general «analytic» name. Rudolf Carnap, the quintessential 
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positivist, had already fled Vienna and begun teaching in California by the 1930s. And 

Willard Van Orman Quine, the Harvard philosopher who developed a linguistically-

oriented philosophy with significant pragmatist influences, was as a young man already 

debating Carnap during the 1920s, a point that was highlighted during a special session at 

the 1998 World Congress in Boston at which Quine, in his nineties, still had sufficient 

vigor to comment on a paper concerning that debate. So, as with most such grand 

historical developments, the facts are messy and not neatly reportable.  

My own introduction to philosophy as an undergraduate at the end of the 1950s was 

somewhat unusual, inasmuch as I attended an institution, Georgetown University, at 

which the traditional Thomist thinking which had dominated philosophy there since its 

inception in 1789 was being rather abruptly subordinated, through strategic professorial 

appointments by a young new Dean, to more contemporary philosophical currents, 

especially those of existentialism and phenomenology from Europe. However, even as an 

undergraduate I was already very much aware of the dominance of «analytic 

philosophy», whatever that may have meant or may mean, in many if not most of the 

most prominent American graduate philosophy departments. I chose to pursue my 

graduate work at Yale, which was generally considered the leading «holdout», so to 

speak, against such dominance, although in fact its faculty at the time included several 

prominent analytic philosophers, most notably Wilfrid Sellars, and its self-proclaimed 

commitment was in fact to a pluralism of philosophical perspectives. In the year between 

my undergraduate and graduate work, 1959-60, which I spent in Lille, a friend of mine 

who had begun his law studies at Harvard sent me an article from their student newspaper 

which reported that Professor John Wild, who had been at Harvard for more than three 

decades, had announced that he was leaving Harvard to teach elsewhere and had 

denounced the atmosphere of increasing analytic hegemony at that institution.  

Wild was, from an historical point of view, a very interesting figure, whom I later 

came to know shortly before his death. As a young instructor at Harvard he had edited a 

collection of writings by Spinoza which is still used, although he told me that he had 

done this mainly out of a desire for the extra money that it brought and not out of any 

deep love of Spinoza. Although he had studied at Freiburg for one year during the early 

1930s and had heard Heidegger lecture then, his philosophical commitment for many 

years was to a sort of metaphysical realism with roots in Scholastic philosophy though 

without any necessary connection to Catholicism. However, a long trip through Western 

Europe in the late 1950s had convinced him that existential phenomenology was the 

philosophical wave of the future. He then proceeded to write a great deal to that effect, 

including a book entitled The Challenge of Existentialism, and during the early 1960s 

founded the Society for Phenomenology and Existential Philosophy, SPEP, which still 

retains that name, although the content of its annual programs has for some time been 

oriented predominantly toward more recent Continental European philosophical currents.  

A part of Wildôs motivation, as he expressed it now and again in his writings, was 

political: he saw existential phenomenology as an aid in reinforcing the spirit of liberal 

democracy worldwide, something that appealed to his self-image as the descendant of 

many generations of white settlers in America, including, interestingly, a famous pirate 

with the same name as his own. Wild was not, however, a political conservative and 

obviously not an ardent nationalist in the sense of someone who opposed influences from 

abroad; on the contrary. The same disclaimer can be made for most of the professional 
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analytic philosophers of that period, the 1960s, as well as now, and in fact in those days 

there was an attitude of special deference, among the latter, for England as the home of 

many of the most prominent progenitors (such as Bertrand Russell and of course the 

transplanted Austrian Wittgenstein) and current representatives (Gilbert Ryle, A. J. Ayer, 

and many others) of philosophical analysis. Nevertheless, while it would be absurd to 

charge any but a handful of self-styled analytic philosophers in the United States with 

being either national chauvinists or political reactionaries, there has been a recurring 

undercurrent of criticism to the effect that analytic philosophy in those earlier post-War 

years had as at least an indirect if not in fact partially intended effect the diversion of 

philosophy away from politically relevant issues. Two examples are illustrative of this. 

The first is the chapter, which from a scholarly standpoint has always seemed to me to be 

the poorest in the book but may still contain some valid points, that Herbert Marcuse 

devoted to analytic philosophy in One-Dimensional Man, which was published in 

January 1964. The other is a quite recent work, Time in the Ditch, by John McCumber, a 

specialist in German philosophy  who argues that the rise of analytic hegemony in so 

many American philosophy departments was in part a defensive, self-serving effort to 

insulate our discipline from suspicions of being subversive during the so-called 

McCarthy era of anti-Communist witchhunts.  

Mention of McCumber and his book brings me at last to the present time, at which, as 

it seems to me, battles that I had once thought to be things of the past are being fought all 

over again, though of course with more modern weapons. The root of the problem, as I 

see it, is a spirit of intolerance that is especially characteristic of certain, though by no 

means all, self-styled «analytic philosophers». This spirit was captured very vividly, I 

thought, in some remarks made during a discussion at an American Philosophical 

Association meeting in Chicago, a couple of years ago, of a paper written by the late 

Philip Quinn, an analytic philosopher who had begun his career with an interest in the 

philosophy of science ï he even obtained a Masterôs degree in physics ï but ended it with 

a very strong interest in the philosophy of religion. The session was a memorial tribute to 

him, and his paper was read by the Chair of the Philosophy Department at the University 

of Notre Dame, where Quinn had taught. It had to do with the question of what kinds of 

arguments a believing Christian could admit in favor of supporting a liberal democratic 

form of government in which individuals with very diverse beliefs, some of them quite 

contrary to Christian beliefs, would be free to behave in accordance with such non-

Christian beliefs. Both Quinn and the philosopher whose views he was partly criticizing, 

Nicholas Wolterstorff, were believers, Quinn a Catholic and Wolterstorff a Protestant, 

and both supported the idea of a free society against certain kinds of fundamentalist 

believers who favor intolerance. So it was an issue of just which arguments they could 

validly use in support of tolerance without somehow going against their religious 

convictions. What struck me was remarks made by another Notre Dame University 

philosopher of religion who was in the audience, Peter Van Inwagen, who drew a 

comparison between this issue and the situation of an analytic philosopher who thinks 

that all non-analytic philosophy is worthless and should be eliminated, but who at the 

same time is a member of a philosophy department which has to decide whether to hire 

non-analytic philosophers for some of its positions. Of course, Van Inwagen did not say 

that he personally felt this way, although he may, but what was so striking to me was the 

fact that he found the comparison between commitment to analytic philosophy ï once 
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again, I must add the words, «whatever that may mean» ï and commitment to a religious 

faith completely plausible. This gets at the root, as I see it, of the most profound malaise 

in contemporary American philosophy.  

Many things have changed in professional philosophy in America since my graduate 

student days, and many of the changes have advanced the cause of «pluralism», or 

whatever word you prefer for the notion that philosophy is not just one single method 

devised to deal with a narrow set of issues. Many other trends besides those I mentioned 

at the outset of this paper ï for example, feminist philosophy, applied areas of philosophy 

such as biomedical ethics, an increased interest in Asian philosophies of various kinds, 

and so on and so on ï have burgeoned in the intervening period. The number of members 

of the American Philosophical Association, which includes perhaps a majority but 

certainly by no means all of the professional philosophers in my country, has more than 

doubled just in the past decade, so that it is now approximately 11,000. SPEP, which is 

the second-largest organization, and many if not most of the members of which also 

belong to the A.P.A., itself has several thousand members. Smaller organizations with 

special concerns, which often hold their meetings in conjunction with the A.P.A., have 

proliferated and flourished; there are now dozens of them. And yet the spirit of 

intolerance towards intellectual interests deemed less «professional» and toward 

philosophical approaches considered less «rigorous» according to a certain quite limited 

canon of rigor continues to be expressed by more people than one might expect or hope. 

Of course the actual situation is very complicated. For example, there are some self-

styled analytic philosophers who do not think that feminist philosophy has any serious 

value, while at the same time there is a Society for Analytic Feminism. And much of the 

leadership of the A.P.A., for obvious reasons of self-preservation as well as, in many 

cases, out of genuine conviction, is supportive of philosophical diversity. (The late 

Professor Quinn was a particularly good example of this, in fact.) Nevertheless, the 

problem of narrowness and dogmatism remains a serious one.  

An especially good illustration of it is the fact that there is an unofficial ranking of 

graduate philosophy programs in the United States that is controlled by a single 

individual named Brian Leiter, who teaches philosophy and law at the University of 

Texas. Although, somewhat paradoxically, he himself has written a book on Nietzsche, 

he generally takes a contemptuous attitude toward non-analytic approaches to philosophy 

and has urged younger students who are thinking of careers in philosophy not to develop 

a serious interest in such approaches. His website is widely used, not only by such 

younger individuals who are seeking quick, simple advice, but even by academic 

administrators at various institutions, who look to it for guidance in the absence of any 

«official» ranking ï which is something that, in my opinion quite rightly, the A.P.A. itself 

opposes. And even though the vast majority of those with whom I have discussed this 

matter agree that the Leiter phenomenon is deplorable in one way or another, 

opportunism abounds among my colleagues. All too many of them make efforts to induce 

him to give them higher rankings and have been known to express pleasure at the mere 

fact of having been mentioned in his website report when previously they had not been.  

This is what I meant when I spoke of new weapons being employed to perpetuate or 

renew old battles. There is a power struggle being fought over what philosophy is and 

will be, and in my opinion it does philosophy itself no credit and exhibits a deeply anti-

philosophical spirit. But, alas, as we well know, it is nothing new: the history of 
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philosophy is replete with stories of warring schools, with such words as «sophists» and 

«dunces» gracing our vocabulary as indicative of the losing sides.  

 

 

 

 

William Sweet                                                                 Professor, FISP CD member  
 

Philosophy in Canada  
 

Overview  

As in many countries today, philosophy in Canada can be described as ópluralistic.ô 

Though there are certainly dominant currents of philosophical orientation, method, and 

areas of specialization, in Canada one finds a diversity of approaches, specialties, and 

interests. This diversity is, in large part, a reflection and a consequence of the influence of 

language, history, and culture, although today there is an increasingly broad cooperation 

among the different approaches and traditions. Philosophical research in Canada is active, 

and it is well-represented at the international level. It benefits from ample opportunities to 

present and publish research results, as well as from a measure of government financial 

support. This article presents philosophy in Canada as it relates to research and teaching 

at universities and colleges. It does not, however, discuss those groups, associations, and 

publications that have a primarily non-academic audience.  

Language and History  

Perhaps the most obvious way in which philosophy in Canada is pluralistic is in terms 

of language and history. Being a country in which both English and French are official 

languages, it is not surprising that the philosophical methods and schools of not only 

Britain and France but also, most recently, the United States have had important 

influences on research and writing in philosophy. Philosophical discussion in Canada, 

therefore, has an international character, but it should be noted that there are also 

aboriginal traditions in Canada which themselves constitute an independent source of 

philosophical thinking. (An example of this is to be found in Ayaangwaamizin: The 

International Journal of Indigenous Philosophy, a journal published at Lakehead 

University in Thunder Bay, Ontario, Canada.)   

Philosophy in the European traditions came to Canada beginning in the early 

17
th

century with the establishment of permanent settlements by France, and there are 

large French-language communities throughout the country to this day. The majority of 

those whose first language is French reside principally in the centre-east of the country 

(i.e., the province of Québec, and parts of the provinces of Ontario and New Brunswick). 

Here, particularly, language, culture, religion, and systems of education ï including 

philosophical education ï are deeply indebted to French traditions and, for much of its 

history, philosophy in these parts of Canada has reflected the interests and trends of 

philosophers in France (and, to varying degrees, the rest of continental Europe). 

Successively, Catholic philosophy (particularly that of Thomas Aquinas and Thomism), 

phenomenology and existentialism, and ï in the 1960s ï Marxism have had a home in 
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philosophical discussion in these regions of Canada.  

Philosophy in the French language in Canada was not, however, a mere imitation of 

French-language philosophy in Europe. From the early days when it was a colony of 

France, Canada was a place where some of the more radical philosophers (who were 

clergy) were sent from France as a kind of exile. As a result, Canada was sometimes 

home to rather original philosophical thinking. This tradition of radicalism no doubt 

influenced later Catholic philosophers to embrace more readily the phenomenological 

and existentialist movements in the 1930s and thereafter.  

For much of its history in this region, the study of philosophy was closely tied to the 

study of Christian theology; the vast majority of the best-known philosophers were 

priests who taught in the various reli-giously-affiliated colleges, seminaries, and 

universities. A large number of philosophers in these French-speaking regions were 

educated in Canada but, by the late 19
th 

century, many did doctoral or post-doctoral 

studies in Europe. It is in part because of this continuous contact with philosophical 

trends of the European continent that phenomenology, philosophy of culture, and 

interdisciplinary research drawing on sociology and political science have been so strong. 

There has also long been an important interest in the history of philosophy, with a solid 

emphasis on textual studies of primary sources.  

With the secularization of the systems of education in the 1960s, philosophical 

interests in French-speaking Canada became broader. Because of the long contact with 

continental European thought, post-modern philosophy and critical theory have had a 

significant role in research and teaching. More recently, there has been an increasing 

influence of English-language philosophy, and today one finds interesting connections 

being drawn between continental phenomenology and Anglo-American traditions, 

particularly in epistemology and cognitive studies.  

Beginning in the late 16
th 

century, Britain also established colonies in Canada and, 

after 1763, acquired full control of the territory. The east, centre west, and, later, parts of 

the west of Canada were dominated by settlers of British origin and, subsequently, by 

immigrants who adopted English as their primary language. Here, the first universities 

and colleges followed the style of British institutions and, interestingly, the Scottish 

philosophical traditions were of particular importance. Up to the mid twentieth century, 

the Scottish realist school, influenced by Thomas Reid, and the idealist schools of 

Edward Caird and T.H. Green, had an especially strong impact on philosophical 

education in the oldest colleges and universities in these regions of Canada. Although the 

Scottish tradition of popular education was strong in English-speaking Canada, the 

number of professional philosophers remained relatively small until the 1950s.  

As in much of the English-speaking world, by the mid-20
th 

century English and 

American óanalyticô philosophy was beginning to have a very strong influence in 

English-language universities. There was also some presence of continental European 

philosophy ï particularly German philosophy ï with the result that there has been an 

ongoing interest in phenomenology and, more recently, post-modern thought. Other 

philosophical schools (such as Thomism and idealism) also continued to be represented 

in English-language universities ï though only in a very few of them was the number of 

philosophers sufficient to constitute a critical mass.  

In short, up until the mid 20
th 

century, philosophy in Canada reflected two principal 
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traditions: a (predominantly French-language) tradition largely influenced by 

Aristotelian-Thomistic thought, and English-language Scottish (Protestant) traditions, 

with both realist and idealist elements. Diversity increased in the latter part of the 20
th 

century, in part because of the rapid expansion of universities in the 1950s and 1960s, 

and in part because, in the process, many Canadian university philosophy departments 

were increasingly staffed by scholars whose philosophical roots were outside the country. 

While philosophical method or orientation is much more diverse today, language, culture, 

and history continue to distinguish philosophy in Canada.   

 

Cultural Diversity and Philosophy  

 

Philosophy in Canada is pluralistic in other respects. Throughout its history, but 

especially in the 20
th 

century, Canada has been a home to immigrants from around the 

world ï particularly from central and eastern Europe, though also from Asia (especially 

China) and Africa. As a result, the presence of many different cultures and traditions has 

increasingly come to have an impact on the kinds of issues with which philosophers in 

Canada have been concerned.  

Cultural diversity has been of particular philosophical interest since the government 

of Canada adopted an official national policy of multiculturalism in 1971. But even from 

the early 20
th

century, there was a concern among many philosophers to attempt to find 

underlying principles that might somehow link or unify the many cultures found in 

Canada. (John Watson (1847-1939), a Scottish-born philosopher who taught for some 52 

years at Queenôs University in Kingston, is an outstanding example of this.) Interestingly, 

both the Catholic Thomist tradition and the Scottish idealist traditions placed a strong 

emphasis on history and community and, despite the many differences between them, 

they share some important features. Today, while not ignoring general philosophical 

concerns in epistemology, metaphysics, the philosophy of science, and the like, there has 

also been a significant interest on more applied themes, where issues of culture and 

diversity are clearly involved ï such as philosophy of religion, ethics, and political 

philosophy (e.g., concerning questions of nationalism and, more recently, citizenship). 

The contributions of Canadian philosophers to this discussion has been noteworthy and 

influential (e.g., Charles Taylor, Leslie Armour, James Tully, Will Kymlicka), and the 

presence of cultural diversity in the country has only served to sustain work in this area.  

Philosophical studies of Asian, African and, most recently, aboriginal philosophy 

have had an important place in their own right, but such research is usually carried out in 

Departments of Religious Studies rather than of Philosophy. Philosophers have 

sometimes been «cross-ap-pointed» to Religious Studies Departments, but it is fair to say 

that this kind of research and scholarship has had little place in many Philosophy 

departments. Work of international calibre on Islamic, (Tibetan) Buddhist, Hindu, and 

Chinese philosophy has been carried out in Canada, and increasingly there have been 

calls to integrate this into the standard philosophy curriculum.  

Life in a country that is home to many cultures and traditions has, then, had an impact 

on both the kinds of philosophical questions that have been raised (e.g., about culture and 

identity), and on the kinds of responses that have been arrived at. Some have claimed that 

there is a nascent distinctive Canadian philosophical tradition, particularly in the English-

speaking parts of the country ï a tradition that is broadly pluralistic and communitarian, 
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and is concerned with culture and social and political relations ï though it is fair to say 

that this view has met with some opposition.  

 

Public education and the expansion of universities 

  

There is another respect in which philosophy in Canada can be seen as pluralistic ï 

though here the situation in Canada is not unlike that of many other western countries.  

As noted above, university enrollment in Canada expanded in the late 1950s and 

1960s. Industrialized economies required educated citizens and, thus, brought about an 

increased demand for university-level education. Education, including post-secondary 

education, also became increasingly secularized ï largely because of the need for more 

funding to cover the costs of this expansion ï with the result that, by the end of the 1960s, 

virtually all universities in Canada were publicly funded. Only a few, small institutions 

retained any explicit tie to religious denominations, and these ties usually soon became 

notional. Moreover, with the rapid expansion, Canadian universities needed to hire a 

large number of academics. In the English-language universities, many of these 

academics came not only from Britain but, increasingly and in greater numbers, from the 

United States. Expansion, then, was the occasion for greater diversity in the academic 

staff ï but there were other consequences as well. It has been argued that, with a greater 

number of philosophers coming from outside of Canada, there was an effect both on the 

style of philosophy and on the topics engaged in. (See Leslie Armour, The Idea of 

Canada and the Crisis of Community (Ottawa: Steel Rail Press, 1981). At much the same 

time, philosophy in the English-speaking world was increasingly influenced by Anglo-

American analytic thought. Thus, by the early 1960s, questions of history and culture ï 

but also normative questions in politics and ethics ï became less and less central in 

philosophical debate in English-language universities. Nevertheless, with the increased 

number of professional philosophers in the country, the breadth and range of 

philosophical interests had certainly increased. In the province of Québec, the migration 

of scholars to Canada was largely from France and Belgium, though this antedated the 

1960s and was limited in comparison to the experience of English-language universities.  

From the 1920s and 1930s, the ideas of figures such as Henri Bergson, Maurice Blondel, 

Gabriel Marcel, Jacques Maritain and Emmanuel Mounier had a very important role in 

philosophy in French-language colleges and universities. Two figures had a particularly 

strong influence: Charles de Koninck and Jacques Maritain. De Koninck (1906-1965), a 

philosopher originally from Belgium, was for some 30 years a leading figure in French-

language philosophy in Canada. In the 1930s and 1940s, Jacques Maritain (from France) 

taught principally in English-language universities in the Canadian province of Ontario 

and in the United States, but his work had a profound impact on philosophical discussion  

in French-language Canadian universities. By the mid-1960s, however, the beginning of 

the secularisation of Québec society, the student movements in Europe (with the 

subsequent emigration of some young French intellectuals to Canada), and the expansion 

of educational institutions, led to a series of changes and shifts of interest in philosophy 

in French-language universities. The interest in phenomenology and existentialism, and 

later in Marxist philosophy, grew markedly at this time. The nationalist movement in 

Québec ï which has had (and has) strong support from philosophers ï has also been 

nourished by these ideas. No longer rooted in the Thomist and Catholic philosophical 
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traditions, philosophy in French-language universities in Canada today has become 

increasingly diverse.  

 

Other Factors Promoting Diversity  

 

There have been many other factors that have contributed to the diversity of 

philosophy and philosophical education in Canada. Among them we might also signal 

that, with the increase in the number of universities, one finds that a correspondingly 

greater emphasis is placed on scholarly research. Whereas for many years the primary 

emphasis of university activity was teaching, publishing has become more and more 

important, and the originality and diversity of philosophical thought of greater 

importance. Many philosophers have also made significant contributions outside of 

academic philosophy, particularly on issues concerning applied ethics, the role of science 

in the contemporary world, and on questions of nationhood and nationalism. This has, in 

turn, enlivened philosophical discussion.  

 

Range and Breadth of Philosophical Specialization Today  

 

Philosophy in Canada today exhibits diversity, not only in terms of language, method, 

and philosophical traditions, but also in terms of the specialties studied. It is fair to say 

that almost every discipline or subdiscipline in philosophy is studied by at least some 

philosophers in Canada. Nevertheless, one can identify easily the most important or 

dominant areas of research and interest.  

The history of philosophy has been a key interest for many philosophers from the 

mid-twentieth century. Among the English-language universities, the University of 

Toronto has long been known for an emphasis on the history of philosophy ï starting in 

the early 20
th 

century, where it was spurred by G. S. Brett and Fulton Anderson. Among 

the French-language universities, the Université Laval and the Université de Montréal 

have also been important centres for study in all periods of the history of philosophy.  

Mediaeval philosophy has been a particular specialty in Toronto, Montréal, and 

Ottawa (including Ottawaôs Dominican College and its former Institute of Mediaeval 

Studies). More generally, the work of Etienne Gilson, Joseph Owens, Edouard Jeaneau, 

Jennifer Ashworth, and John Rist, but also the work of Claude Pannacio and Fabienne 

Pironet, have established Canada as a leading centre for the study of mediaeval thought. 

Classical philosophy ï and classical hellenistic philosophy ï is well-established as well. 

Scholars such as the late A. Hilary Armstrong, Yvon Lafrance, Georges Leroux, and 

Jean-Marc Narbonne have carried out research that is of international distinction.  

Modern philosophy continues to interest a number of leading philosophers in Canada. 

In the past 50 years, one will note major studies on Locke by John Yolton andJonathan 

Bennett; on Hume by Terrence Penelhum and the late Páll S. Árdal; on Leibniz by 

Thomas Lennon and François Ducheneau; on Kant by the late Pierre Laberge, Olivier 

Reboul and Lorne Falkenstein; on pragmatism by Thomas Gouge and Cheryl Misak; on 

late modern political philosophy by Josiane Ayoub and Philip Knee; and on British 

idealism by Leslie Armour, Elizabeth Trott, and William Sweet. There is also important 

work being done on the history of analytic philosophy by Andrew Irvine and Nicholas   

Griffin, and McMaster University (in Hamilton, Ontario), is home to the Bertrand Russell 
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Archives, which contains Russellôs personal library, together with his correspondence 

and manuscripts, and which is editing Russellôs Collected Papers and Collected Letters. 

The history of philosophy certainly remains one of the central areas of interest of 

philosophers in Canada.  

Political philosophy has long had a strong place in Canadian academic scholarship. 

Early in the 20
th 

century, figures such as John Watson made important philosophical 

contributions on questions on politics, culture, and religion. By 1960, George Grant 

(1918-1988) ï who taught at McMaster and at Dalhousie University ï was clearly 

Canadaôs leading public philosopher. While Grantôs philosophical views focused 

particularly on the critique of liberal individualism and the role of modern technology in 

contemporary life, his work was also closely connected with Canadian nationalism and 

its relations to the United States (see his Lament for a Nation, 1965). Grantôs influence 

continues today through his many students ï though, interestingly, they work largely 

outside of the analytic tradition and tend to be found in departments of political theory 

and religious studies. Another significant figure in Canadian political philosophy was 

Allan Bloom, an American student of the German-American philosopher Leo Strauss, 

who taught at the University of Toronto from 1970 to 1979. Bloom was a mentor to many 

students of philosophy and political theory ï students who went on to distinguished 

careers in Canadian universities ï though, again, they have tended to work in departments 

of political science rather than in departments of philosophy.  

A number of philosophers in Canada have interests in the history of political thought 

(e.g., Locke, Rousseau, Hegel, British idealism), but contemporary political philosophy is 

a specialty in several universities as well ï particularly in Montréal, Toronto, and at 

Queenôs University (in Kingston). In the 1970s and 1980s, Canadian contributions to 

contract theory could be found in the work of David Gauthier, Jan Narveson, and David 

Braybrooke; Braybrooke and Gauthier taught for many years in Canada, but both have 

since moved to teach in the United States. Montréal-born Charles Taylor ï longtime 

Professor of philosophy and political science at McGill University ï has discussed not 

only the patterns of politics and the importance of questions of identity (in his Sources of 

the Self, 1989), but most recently questions of multiculturalism and religion in culture. 

James Tully and Will Kymlicka are also known for their contributions to discussions of 

contemporary political philosophy, particularly as it bears on the question of 

multiculturalism.  

In Québec, research and teaching in political philosophy are often closely focused on 

questions of nationalism and citizenship, and a number of scholars at the Université de 

Montréal and at the Université du Québec à Montréal work on topics in these areas. On 

the specific question of human rights, the Université Laval (particularly, Thomas 

DeKoninck), the University of Waterloo, and Saint Paul University in Ottawa are home 

to scholars who have particular expertise in this area.  

Another important area of research has been the philosophy of religion. Going back to 

the late 19
th 

and the early part of the 20
th 

century, philosophers of religion sought to 

investigate and reflect on the phenomenon of religion in a way that went beyond concerns 

with the specific dogmatic claims of particular religious traditions. This was evident in 

both the English-and French-speaking universities. Jacob Gould Schurman ï born in 

Canada but for many years Professor at Cornell University in the United States ï was 

concerned about evolutionary theory and religious belief; similar work on this was done 
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in French by Charles de Koninck at the Université Laval. Idealists, phenomenologists, 

and Thomists alike recognized the importance of determining how there could be a 

compatibility between science and religion. Later philosophers influenced by Anglo-

American traditions, such as Terrence Penelhum and Kai Nielsen, were part of the 

flourishing of the study of the philosophy of religion in Canada from the late 1950s 

through to the early 1980s. In the continental traditions ï often in Québec, but also 

outside of it, as in the example of Emil Fackenheim (born in Germany, but who taught in 

Canada from 1948 to 1984) ï one finds a strong influence of Hegel on the discussion of 

religious questions. Philosophers coming from the Calvinist tradition and drawing on 

aspects of continental philosophy including phenomenology and postmodern thought 

(such as Hendrik Hart), have similarly provided important studies in the philosophy of 

religion. (See, for example, Hartôs exchange with William Sweet in Responses to the 

Enlightenment: An Exchange on Foundations, Faith, and Community (Amsterdam: 

Rodopi, 2006). The Canadian Catholic philosopher and Jesuit priest, Bernard Lonergan 

(1904-1984), also had a significant influence on the philosophy of religion and, 

particularly, religious epistemology ï though those most inspired by his work are more 

likely to be found in departments of theology than in departments of philosophy. Interest 

in philosophy  of religion continues in Canada to this day, although it is fair to say that it 

is no longer as strong as it once was.  

In ethics, the two dominant approaches in Canada are undoubtedly utilitarianism and 

social contract theory, though some scholars articulating a feminist ethics or ethics of 

care have made a significant mark. A number of philosophers defend a broadly 

perfectionist (e.g., virtue theory) or personalist (e.g., natural law) ethics, though strict 

deontological approaches to ethics are rare.  

While important work in ethical theory is being done in several of the major Canadian 

universities, applied ethics ï principally biomedical ethics, but also business ethics, 

environmental ethics, and ethics related to human rights ï has come to have a significant 

place in contemporary Canadian philosophy. The growth of interest in showing the 

relevance of philosophy to matters of public and social policy, together with the decrease 

of the explicit influence of religion in public affairs, may be responsible for this. Thus, a 

number of Canadian universities have developed research centres and graduate programs 

in applied ethics ï specifically business ethics, biomedical ethics, and public affairs 

ethics. These programs are frequently interdisciplinary programs, operating in 

cooperation with Faculties of medicine, law, and business ï and sometimes (because of 

the importance of cross-cultural understanding necessary in a multicultural environment) 

religious studies. Such programs are to be found across the country(e.g., at the University 

of British Columbia, Saint Paul University, McGill University, the Université de 

Montréal, the University of Toronto, and so on), and their contributions to scholarship 

have grown significantly in recent years.  

Although many philosophers in English-language universities ï and, increasingly, in 

French-language universities ï have been influenced by Anglo-American analytic 

philosophy, there remains a strong interest in phenomenological and post modern thought 

and in continental philosophy in general. The influence of these traditions is, arguably, 

reflected in the strong element of anti-foundationalism in many of the discussions in 

ethics, political philosophy and the philosophy of law. In the 1960s to the 1990s, H.S. 

Harris and Emil Fackenheim were internationally known for their work on Hegel, and 
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McMaster University often welcomed guest professors, such as the late Hans-Georg 

Gadamer. In many French-language universities (e.g., in Montréal, with Jean Grondin 

and Yvon Gauthier, and at the Université Laval) and in some English-language or 

bilingual universities (e.g., Toronto, Ottawa, Guelph, and McMaster), continental 

approaches to philosophy are well-represented. The philosophical journal Symposium is 

home to a representative selection of the research being done in continental philosophy in 

Canada.  

In recent years ï no doubt influenced in part by the explicit desire of universities to 

reflect both diversity and equity in hiring and in university admissions ï the interest in 

feminist philosophy has grown. This has taken place not only within Philosophy 

departments, but in Departments of Womenôs Studies, of Sociology and of Literature, 

where one frequently finds academics who have a strong interest in feminist philosophy 

and in philosophy of gender. Still, while most philosophy departments offer first-degree 

courses in feminist philosophy, and while there is a national association of women in 

philosophy (CSWIP), there is no single university that could be said to specialize in 

feminist philosophy. Nevertheless, interest in feminist approaches to philosophy is 

apparent, particularly in political philosophy, biomedical ethics, and in the philosophy of 

religion, but also in the history of philosophy (and, to an extent, in epistemology, 

aesthetics, the philosophy of literature, and metaphysics). The scholarly review, Atlantis: 

A Womenôs Studies Journal, is a frequent venue for feminist philosophy in Canada.  

From the early years of philosophy in Canada, and particularly since the late 19
th 

century, there has been a consistent and sustained interest in the philosophy of nature ï in 

what may today be called the history and philosophy of science. Work at English-

language universities is especially well-known. For example, in the early 20
th 

century, at 

the University of Toronto, George Blewett pursued work in the philosophy of nature and 

of science, and research in this field continues there to this day. On issues where the 

philosophy of science bears on other, more general epistemological questions, one notes 

the work of Canadian philosophers such as Ian Hacking and Patricia and Paul Churchland 

ï though these scholars have gone on to accept positions in other countries. In the area of 

the philosophy of biology, scholars at the University of Guelph and the University of 

Calgary have made international contributions. There is little doubt that some of the 

impetus for research in this area has also come from the broad international interest in 

this area, and while a number of the philosophers working in this area in Canada in the 

1960s and 1970s came from outside of Canada, they were responsible for training many 

of those who work in philosophy of science in Canada today. For many years, philosophy 

of science has been a specialty of researchers at the University of Western Ontario (in 

London, Ontario), and that university remains one of the premier institutions in this field. 

ï although the University of British Columbia [UBC], Calgary, Waterloo, and Toronto 

also offer strong programs in the area. Importantly, there is a strong interest in cognitive 

science and consciousness studies, and universities in the Vancouver area (UBC, Simon 

Fraser University and the University of Victoria), in Calgary, in Waterloo, at the 

University of Western Ontario,  and in Toronto (at both York University and the 

University of Toronto), have attracted researchers of international calibre.  

At French-speaking universities, there has also been a consistently strong interest in 

the philosophy of science. In the mid 20
th 

century, Charles de Koninck at the Université 

Laval sought not only to provide a comprehensive account of the philosophy of nature, 
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but to find ways of showing the compatibility of science and religion (see his The Hollow 

Universe, 1960). Today, both the Université de Montreal and UQAM have strong 

research programs in this area, and important work is being done in this area at other 

French language universities, such as the Université de Sherbrooke (by Maurice 

Gagnon). The area of consciousness studies and cognitive science has also become 

particularly important and, in recent years, philosophers at French-language universities 

have become increasingly influenced by Anglo-American philosophy. As a result, some 

recent research provides an interesting blending of analytic and phenomenological 

approaches to issues bearing on cognitive studies.  

While the preceding areas of interest reflect the dominant trends in contemporary 

Canadian philosophy, important work is being carried out in several other fields. For 

example, there have been important developments in the study of logic by scholars from 

Toronto, Calgary, and Montréal (including McGill). Among the better-known Canadian 

philosophers here in English-speaking Canada are Alasdair Urquhart, Storrs McCall, and 

Douglas Walton, and George Englebretsen; some scholars, such as Bas C. van Fraasen 

and Anil Gupta, initially taught in Canada but have moved to positions in the United 

States. In French-speaking Canada, at the Université de Montréal, Yvon Gauthier and 

François Lepage are leading figures in research in logic. There is a particularly active 

interest in the general area of argumentation theory at the University of Windsor, and the 

journal Informal Logic is published there, but a number of other philosophers, such as 

John Woods (currently at University of British Columbia), have also made major 

contributions in the area. There has been a long-standing interest in the philosophy of 

social science in Canada, at York University, the University of Toronto, and at the 

University of British Columbia. The work of Charles Taylor in this area is also well-

known. Important research has been done in the philosophy of history at both English-

and French-language universities. Figures such as William Dray, Lionel Rubinoff, and 

Roberto Miguelez are now all in retirement, but Maurice Lagueux of the Université de 

Montréal has also made a recent important contribution in this area (Actualité de la 

philosophie de lôhistoire). There is a broad and significant interest in aesthetics and the 

philosophy of art in Canada, and those doing research in this area include academics both 

within and outside of departments of philosophy. While universities such as UBC, 

Toronto, and McGill are home to a number of scholars, interest in these areas may be 

found at most universities in the country. Peter McCormick (formerly of Ottawa), Francis 

Sparshott and Cécile Cloutier (of Toronto), and Suzanne Foisy (Université du Québec à 

Trois-Rivières), are just a few of those who work primarily in this area.  

Finally, as noted earlier, there is a significant interest in Asian philosophies ï though 

they have usually been studied in departments of religious studies. There is a small 

graduate programme at Brock University, which blends the study of contemporary 

continental thought with eastern and comparative philosophy, but the programme is 

unique. Serious research in Asian thought continues, however, particularly in religious 

studies units at McMaster University, McGill University, UQAM, and at the University 

of Toronto.  

 

Approaches and methods in philosophy  

 

While there has always been diversity in approach and method in Canadian 
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philosophy, we have seen that how this diversity has come to be configured is largely as a 

result of the expansion of universities in the 1960s and this configuaration has continued 

into the new century.  

As noted above, in the earliest years of philosophy in Canada, one sees very different 

approaches adopted by French-speaking and English-speaking philosophers ï even 

though there are some common themes in the different traditions. By the mid 20
th

century, 

Anglo-American analytic philosophy came to have an increasingly dominant role in 

English-language philosophy departments and, more recently, it has also strongly 

influenced French-language departments. It is fair to say, then, that many philosophers in 

Canada have been influenced by ï and in most of these cases, would see themselves as 

being rooted in ï the Anglo-American analytic traditions. The Canadian Journal of 

Philosophy, for example, has a long history of publishing articles that adopt an Anglo-

American approach to philosophy, and the principal French-language philosophical 

journal in Canada (Philosophiques) regularly contains articles on authors or themes 

central to Anglo-American Philosophy(e.g., Quine, Davidson, Wittgenstein). Moreover, 

as is clear from the preceding section, many of the subspecialities studied tend to be 

strongly influenced by the work of figures from Anglo-American philosophy.  

While the Anglo-American philosophical traditions dominate, there are a number of 

philosophers who retain an interest in what may broadly be called «continental 

philosophy.» Initially, this interest was felt most strongly at religiously-affiliated 

universities in the 1950s and early 1960s, but research in phenomenology, existentialism, 

structuralism, German idealism, hermeneutics, and post modern thought has been 

constant and even seems to have increased. No single approach is at work here, but 

scholars have drawn on these currents in writing on ethics, feminist studies, political 

thought, the philosophy of language, and cognitive studies. As noted earlier, work in 

continental philosophy has been strong at French-language universities, but Toronto, 

Ottawa, McMaster and Guelph are also major centres of research in this area.  

 

Research venues and support  

 

Research in philosophy in Canada is very active. Through graduate programs, 

philosophical societies, journals, and book publishing, Canadian philosophy has been 

able to have a profile at the international level ï although, interestingly, the dominant 

presence of American philosophy has periodically led some Canadian philosophers to be 

mistaken as American.  

Research is an expectation of philosophers in the almost 60 universities in which 

philosophy is taught, and it is increasingly common in colleges and seminaries. In 

Canada today, there are some seventeen universities in which students can pursue 

doctoral studies in philosophy, but there are another 14 in which some graduate study (to 

the Masters level) can be pursued.  

Apart from the universities, the primary research venues in Canada are the many 

philosophical societies and the many journals that are published in the country. These 

societies and journals are not, however, restricted to Canadian philosophers and, in fact, 

in several of the journals, articles by Canadian philosophers would be in the minority. 

Most areas of research in contemporary philosophy are not distinguished by national 

character and, for many Canadian philosophers, national boundaries are irrelevant to how 
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they pursue their philosophical activity. Many Canadian philosophers actively participate 

in conferences in Britain, the US, continental Europe, and Australasia; philosophers from 

other parts of the world almost invariably participate at Canadian philosophical events.  

The Canadian Philosophical Association / lô óAssociation canadienne de philosophie 

is the national philosophical society. It meets annually in association with a national, 

bilingual (French/English) interdisciplinary congress(The Congress of the Humanities 

and Social Sciences, organised by The Canadian Federation for the Humanities and 

Social Sciences) that altogether attracts between four and six thousand participants. There 

are, as well, a number of regional societies such as the Société de philosophie du Québec 

(which meets annually with the Association canadienne-fran­aise pour lôavancement des 

sciences), the Atlantic Region Philosophers Association, the Western Canadian 

Philosophical Association, and the Ontario Philosophical Society. Specialist groups also 

meet annually, usually in conjunction with the Canadian Philosophical Association 

meetings; these include LôAssociation canadienne Jacques Maritain/ Canadian Jacques 

Maritain Association; the Canadian Bioethics Society; the Canadian Society for 

Continental Philosophy / La société canadienne de philosophie continentale; the 

Canadian Society of Christian Philosophers; the Canadian Society for Aesthetics / 

Soci®t® canadienne dôesth®tique; the Canadian Society for the History and Philosophy of 

Mathematics / Soci®t® canadienne dôhistoire et de philosophie des math®matiques;the 

Canadian Society for the History and Philosophy of Science/ Société canadienne 

dôhistoire et de philosophie des sciences; the International Association for Legal and 

Social Philosophy (Canadian Section); and the Canadian Society for the Study of 

Practical Ethics. Some of these associations sponsor events or conferences in addition to 

their annual meetings, and other societies (such as the Ontario Society for the Study of 

Argumentation, The Canadian Society for Epistemology / Société canadienne 

dô®pist®mologie and the Canadian Society for Women in Philosophy) meet regularly, 

though often separately from the Congress of the Humanities and Social Sciences.  

There are over a dozen professional philosophicaljournals published in Canada. Many 

of these are bilingual (English-French) publications; they cover a broad range of subjects 

and they have an international distribution and readership. Among the ógeneralistô 

philosophy journals are Dialogue: Canadian Philosophical Review / Revue canadienne 

de philosophie, Philosophiques, Philosopher, and The Canadian Journal of Philosophy. 

More specialist journals include Carrefour, the Canadian Journal of Law and 

Jurisprudence, Horizons Philosophiques, Informal Logic, Etudes maritainiennes-

Maritain Studies, Revue canadienne dôesth®tique/Canadian Aesthetics Journal, 

Symposium: Journal of the Canadian Society for Continental Philosophy, and 

Philosophy, Culture, and Traditions.  

The Social Sciences and Humanities Research Council of Canada (in French, Le 

Conseil de recherches en sciences humaines du Canada) is a national agency, funded by 

the federal government, that promotes and supports university-based research and 

training in the social sciences and humanities. Through a variety of programs it funds 

graduate students, postdoctoral researchers, faculty, as well as postsecondary institutions, 

scholarly associations, and scholarly journals. Annually, close to 200 researchers and 

graduate students in philosophy receive support from the Council. The Aid to Scholarly 

Publications Programme of the Canadian Federation for the Humanities and Social 

Sciences ï also supported by the federal government ï funds or assists in the publication 
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of individual scholarly works. In Québec, substantial funding is available to philosophers 

through the Fonds pour la Formation de chercheurs et lôaide ¨ la recherche (FCAR), 

which supports university research and the training of researchers through the award of 

research grants and scholarships. All of these agencies employ an independent, peer-

review process in determining awards; this kind of government-sponsored financial 

support is the primary source of external research funding available to philosophers in 

Canada..  

 

Prospects  

 

The preceding remarks focus on the dominant currents of philosophical research in 

the major Canadian universities and research centres, but it is worth noting that 

philosophy is also taught in most of the country at «community colleges,» in Québec 

within the CEGEP (Coll¯ge dôenseignement g®n®ral et professionnel ï or College of 

General and Vocational Education) system and, increasingly, in secondary schools. 

While these institutions often focus on preparing students either for higher education or 

for non-professional occupations, the philosophy teachers frequently hold doctoral 

degrees and may engage in research activity. The range of philosophical interests in these 

institutions is also often different ï and sometimes broader ï than within some university 

departments.  

Philosophy in Canada has always reflected diversity and, despite the existence of 

dominant schools and traditions, this continues to this day. Distinctions in interest, 

approach, and method, based on language, history, and culture, remain, although it seems 

that they are no longer as great as they once were. For example philosophy across Canada 

has been marked by a strong concern for issues related to community and culture. 

Moreover, the influence of English-language philosophy in French-speaking Canada has 

led the different traditions to come to work together fruitfully on certain themes, such as 

consciousness studies; here, the cooperation of English- and French-speaking 

philosophers with backgrounds in phenomenology, cognitive science, the philosophy of 

language, and the philosophy of mind has been noteworthy. And, further, while(as in 

many countries) there is a tendency for philosophers from continental and Anglo-

American schools to avoid directly engaging one another, a concerted effort has been 

made by some societies (such as the bilingual Canadian Philosophical Association and 

the Canadian Maritain Association) to bring them ï as well as philosophers from other 

traditions ï into dialogue.  

Philosophers in Canada enjoy support from active scholarly societies and 

opportunities for presenting and publishing research, and their research is well-

represented at the international level. While philosophy in Canada has certainly changed 

over the past 300 years, it continues to be marked by diversity in method, approach, and 

specialty, and there is every indication that this diversity will continue to be a 

characteristic in years to come.  
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I lkk a Niiniluoto                                                              Professor, FISP CD member  

 
Philosophy in  Finland: International Currents and National Cultural 
Debates 
  

 Philosophy is originally a product of Greek higher culture, which has been practised 

in Finland primarily as an academic discipline. According to a tradition starting from J. 

V. Snellman, Finnish philosophers have, besides their own research work, participated in 

public cultural debates and political life. In a small nation many leading thinkers have 

become generally well-known public figures.  

From 1313 onwards Finnish students attended the medieval University of Paris, 

where they had a chance to learn the scholastic way of integrating Christian theology and 

Aristotelian philosophy. In the sixteenth century the Finns studied the humanism of the 

German reformation and the Renaissance philosophy of nature. In the Academy of Turku, 

founded in 1640, philosophy had a significant position in the basic studies, which 

included conceptual distinctions and the art of thinking (theoretical philosophy) as well as 

moral virtues and political principles (practical philosophy). During the Turku period, 

which ended when the university moved to Helsinki in 1828, Finnish philosophers did 

not gain notable original achievements, but their role was primarily to support learning 

and transmit new academic currents to the academic community. Among them one can 

mention Cartesianism based on the ideas René Descartes and Francis Bacon´s 

experimental research method at the end of the seventeenth century, and along the 

eighteenth century Christian Wolffôs rationalism, John Lockeôs empiricism, Samuel 

Pufendorfôs doctrine of natural rights, and Immanuel Kantôs transcendental idealism.  

Snellman: from Hegel to national awakening  

It was eventually the breakthrough of G. W. F. Hegelôs doctrines in the 1830s that 

created the opportunity for the Finnish Johan Vilhelm Snellman (1806-1881) to make an 

important contribution to current international philosophical discussions: in his doctoral 

dissertation on the «idea of personality», written in 1841 in Tübingen in Germany, he 

participated in the debates on the philosophy of religion within the Hegelian school.  

The Imperial Alexander University in Helsinki adopted the Humboldtian model of 

university education, and thereby the humanities ï in particular philosophy and history ï 

replaced traditional theology as the centre of academic life. Still, Snellmanôs essay on 

academic studies and freedom, written as a docent in 1840, was considered as too radical, 

and he did not gain the position as professor until 1856. In his Hegelian theory of state in 

1842, Snellman emphasized the realization of historical reason through a «national spirit» 

linked with own language and culture. Thereby he provided a theoretical foundation to 

national awakening which he championed in journals that he established and edited. After 

his professorship in 1856-1863 Snellman was appointed in the Finnish senate as the chief 

of national finance bureau (in current terminology, the minister of finance) and through 

his many activities he improved the position of Finnish language and the economy and 

government of Finland (at that time, an autonomous Grand Duchy under Russian 

regime). Snellman has been traditionally honoured and praised as the «national 

philosopher» of Finland, whose statue is placed in front of the Bank of Finland. The latest 
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edition of his collected works comprises 24 volumes.  

Hegelôs complicated system of logic has sometimes ï apparently with a good 

justification ï been belittled by pointing out that one cannot use it for building computers. 

But nevertheless it has managed to speed the formation of Finland as an independent 

nation state. Snellman is an example of the fact that a philosopher can employ an abstract 

system of thought in his activities to influence in a significant way the surrounding 

society outside the academic circles.  

Wilhelm Bolin (1832-1920) was an advanced but lonely representative of 

philosophical materialism, which differed from the German idealism of Snellman. Bolin 

did not gain the chair of philosophy after Snellman, and he worked for four decades as 

the chief librarian in Helsinki. Bolin became internationally known as a friend of Ludwig 

Feuerbach and the editor of his collected works.  

Snellmanôs chair ï at the time the only professor in philosophy in Finland ï was 

inherited in 1869 by his faithful disciple Thiodolf Rein (1838-1919). Rein wrote an 

excellent biography of his teacher, but also encouraged open discussion about novel 

trends in philosophy and  psychology. Reinôs pupils Hjalmar Neiglick (1860-89) and 

Arvi Grotenfelt (1863-1941) visited in the 1880s Wilhelm Wundtôs new laboratory in 

Leipzig, and defended their doctoral dissertations in experimental psychology. As a 

member of nobility, Rein participated in the parliament and defended there liberal and 

progressive politics and Finnish movement. He acted as the rector of the university in 

1887-96 and later as vice chancellor.  

Thiodolf Rein founded in 1873 the Philosophical Society which in the beginning 

functioned as a professorôs seminar for advanced students. Gradually the topics of 

presentations included, besides classical philosophical issues, topical social questions, 

such as the position of the Finnish language, nationalism, womenôs emancipation, civil 

marriage, democracy, and peace. Among speakers one finds in 1906 the young Otto 

Wilhelm Kuusinen (1881-1964), lecturing on socialism and individual freedom. Later he 

moved to the Soviet Union and became a leading politician and Marxist-Leninist in the 

Communist party. The minutes and protocols of the meetings of the Philosophical 

Society for the first five decades have been published as a book Ajatuksen laboratorio in 

1996.  

The minutes of the Philosophical Society illustrate also vividly how the philosophers 

in Finland gradually learned to discuss with each other not only in Swedish but also in 

Finnish. During different periods the Finns have studied philosophy in Latin, German, 

Swedish, French, and English. To teach philosophy in Finnish and to translate classics 

into Finnish were relatively late reforms, which as projects succeeded the publication of 

Finnish folklore and novels. Pioneering works in the 1880s included Reinôs textbooks on 

logic and psychology and the publication of the first Plato translation Phaidon.  

The professionals of academic philosophy in Finland have continued their research 

work first mainly in German and then in English, and the impact of the Swedish-language 

community of Finns has been very strong in philosophy. But it has also been important 

that it is possible and permitted to think philosophical thought also in oneôs native tongue 

in Finnish. The yearbook of the Philosophical Society of Finland has been published 

since 1926 with the title Ajatus («Thought»).  

 
Westermarck: from evolution of to criticism of religion  
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Reinôs work as professor of theoretical philosophy and as president of the 

Philosophical Society was continued by his nephew Arvi Gro-tenfelt, a specialist in 

German philosophy of history. He participated in temperance and peace movements, and 

served also as the chairman of the parapsychological society of Psychic Research.  
Edward Westermarck, who was appointed professor of practical philosophy in 

Helsinki in 1906, was already an international celebrity on the basis of his studies in the 

history of marriage (1889) and the origins of moral ideas (1906-08). He was at the same 

time professor of sociology at the London School of Economics and did anthropological 

field work in Morocco. Westermarckôs pupil Rafael Karsten (1879-1956) studied Inca 

culture in Peru and Gunnar Landtman (1878-1940) Papuans in New Guinea. Practical 

philosophy maintained for a long time the reputation that is investigates «the marriage 

habits among Papuans».  

Westermarck adopted in the 1880s the British empiricism and naturalism associated 

with the theory of evolution ï instead of the German idealism that still dominated in 

Finland. He had lively debates on several themes with Rein in the Philosophical Society. 

Westermarck supported the infantry troops for Finnish independence («jääkärit») and 

participated in the negotiations on Åland in the League of Nations. Together with his 

pupil and friend Rolf Lagerborg (1874-1959) he was active in the beginning of the 

century in a radical anti-clerical association, Prometheus. Through intentionally 

scandalous behaviour with his fiancée, Lagerborg succeeded in legalizing civil marriage 

in Finland. Westermarckôs last book Christianity and Morals (1939) was such a biting 

attack against unhealthy Christian ascetism that its already complete translation into 

Finnish was not published until 1984.  

Kaila: logic and deep mentality  

Through Eino Kailaôs (1890-1958) charismatic personality, philosophy again gained a 

prominent position in the 1930s. In 1929, 1932, and 1934 he visited the Vienna Circle 

which was developing a new scientific outlook. As professor of theoretical philosophy in 

Helsinki, Kaila ï whose father was the archbishop of Finland ï directed the critical 

canons of logical empiricism against traditional metaphysics and religion. According to 

his standards, they lack empirically testable «real content», but from the perspective of a 

dynamic psychology of needs, outlined in Persoonallisuus («Personality», 1934), they 

can be understood as expressions of «mental insurance policies» against the fear of death.  

In his book Syvähenkinen elämä («Deep-mental life, 1943), which reflected the 

moods of war time, Kaila opposed the scientific and artistic personalities rooted in his 

own mentality. Originally written as dialogues for the radio, the work concludes that the 

meaning of life is in «deep-mental manliness» or heroism in the sense described in J. L. 

Runebergôs poems. Kailaôs polemical ideas received opposition both from the right-wing 

Christians (K. S. Laurila) and from left-wing Marxists (Tuure Lehén).  

Kailaôs heritage in the participation in public cultural debates was continued by many 

of his students. Oiva Ketonen (1913-2000), who became Kailaôs successor in theoretical 

philosophy in 1951-77, moved from mathematical logic and philosophy of science to 

university politics. He chaired in 1966 a committee, appointed by President Urho 

Kekkonen, for a framework law concerning the Finnish network of higher education and 

universities. After receiving the title of Academician in 1980, Ketonen busied himself 

with lectures and writing on the ethics of science, philosophy of medicine, health, and the 
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fate of human beings.  

Georg Henrik von Wright (1916-2003) combined in his career influences from Eino 

Kaila and Ludwig Wittgenstein. The young von Wrightós period as professor at the 

University of Cambridge in 1948-51 was the real international breakthrough of Finnish 

philosophers. After returning to Finland von Wright, together with his studies in 

philosophy of science and philosophical logic, published in Nya Argus eloquent essays on 

the works of Leo Tolstoy and Feodor Dostoyevski, Oswald Spenglerôs and Arnold 

Toynbeeôs philosophy of history, and myths about the utilization of knowledge. They 

reappeared in 1955 as a collection Tanke och förkunnelse (in Finnish in 1961). Since the 

late 1960s the Academician became famous for his well-considered public statements 

against the war in Vietnam and arms race, and in favour of freedom of thought and 

human rights. The collections Humanismen som livshållning (1978, in Finnish in 1981) 

and Vetenskapen och förnuftet (1986, in Finnish in 1987) aroused heated debate during 

the boom in Finland and Sweden: von Wright questioned the prominence of instrumental 

reason and the goal of continuous economic growth associated with the scientific-

technological way of life, as they lead to the pollution of nature and eventually to the 

misery and possible destruction of humanity. His cool pessimism and criticism of the 

myth of progress is yet tuned with a deep awareness of a cultural change where the last 

hopes of mankind are the use of scientific reason and the visions of good life in the 

humanist tradition. In unofficial polls in newspapers von Wright was elected as the 

leading intellectual in Finland in 1989 and 2002.  

 

Academic and participatory philosophy  

 

Kaila was an appreciated member of a new international philosophical movement in 

the 1930s, and he is still mentioned in the histories of the Vienna Circle, but after World 

War II he lost his contacts to the analytic philosophy that had moved to Anglo-Saxon 

countries. In the latter half of the twentieth century, Finnish philosophy has been in the 

forefront of analytic philosophy thanks to Kailaôs students G. H. von Wright and Erik 

Stenius (1911-1990), von Wrightôs student Jaakko Hintikka (b. 1929), who has been 

mostly active in the United States, and their students. Philosophical logic, philosophy of 

language, philosophy of science, action theory, philosophy of law, and history of 

philosophy have been strong areas of Finnish philosophers. Finnish philosophers move 

actively around the world, publish their research in international journals and book series, 

and Finland is a popular site for international meetings and conferences.  

At the same time the field of philosophy has become more and more diverse and 

versatile even in Finland. Besides analytic philosophy new research has emerged in neo-

pragmatism and phenomenology. Metaphilosophical reflection on the nature and tasks of 

philosophy and on philosophical schools has intensified. New topics and special areas of 

«applied philosophy» have emerged, taking their starting points in developments within 

science, art, culture, and society. Examples include debates on pseudoscience, 

information society, artificial intelligence, the development of technology, new 

dimensions of the arts and media, feminism and gender differences, welfare state and 

justice, applied ethics and professional ethical codes, the limits of medicine and bioethics, 

animal rights and the value of environment.  

When philosophers have stepped out of their chambers, demand for philosophy has 
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also increased. Philosophy has been a popular subject in the open university. «Life-stance 

education», taught since 1985 for non-religious students in schools, has contained a lot of 

philosophical material, and since 1995 philosophy has been an obligatory subject in high 

schools. Eight rival textbooks appeared soon from different publishers.  

After the translation of the classics in the early twentieth century, a more quiet 

intermediate period gave way to a lively activity in philosophical translations at the end 

of the century. The visibility of philosophers participating in public also created new 

demand for publications outside academic circles. Many Finnish philosophers have 

regarded it as their duty to publish works and essays in their native languages and thereby 

to influence the position of philosophy in their home country. Foreign colleagues are 

often surprised to see that in a small language area ï and often published by small 

companies ï one can find translations of, among others, Heraclitus, Plato, Aristotle, 

Lucretius, Cicero, Seneca, Augustine, Thomas Aquinas, Descartes, Spinoza, Pascal, 

Leibniz, Locke, Hume, Montesquieu, Rousseau, Kant, Hegel, Kierkegaard, 

Schopenhauer, Feuerbach, Marx, Mill, Nietzsche, Bergson, Peirce, James, Dewey, 

Russell, Husserl, Heidegger, Wittgenstein, Camus, Sartre, de Beauvoir, Kuhn, Popper, 

Habermas, Rawls, Foucault, Derrida, Arendt, Lyotard, Baudrillard, Kristeva, Deleuze, 

and Irigaray.  

The projects of international and national philosophy are thus still going strong in 

Finland. For lovers of wisdom the intellectual market provides essays, textbooks, new 

classics, the yearbook Ajatus, and the young journal niin&näin published in Tampere. 

 

 

 

 
Asya Syrodeeva 

 

Current Philosophy in Russia  
 
Plurality o f perspectives  

 

Different people would draw different pictures describing philosophy in 

contemporary Russia. The plurality of views I regard as a key feature of philosophy in 

Russia today.  

The diversity I am speaking about has little in common with opposition between party 

oriented and dissident philosophy of the Soviet epoch. At the same time current 

philosophic plurality differs from the type of emotional critique which was so typical for 

the first years of perestroyka. Current philosophic diversity is supported by concrete 

institutional forms: educational centers, intellectual publishers and periodicals 

representing one or a number of philosophic traditions. Such institutional grounding 

makes compatible in terms of social influence a number of philosophic circles and thus 

allows speaking of some trends in the development of Russian philosophy.  

There seem to be two main reasons for philosophic plurality in Russia today. First, 

philosophy has gotten freedom not to serve the state ideology. To a large extent 

philosophy acquired this right due to objective causes ï the lack of a unifying national 

ideology. In general, a certain type of state ideology existed in Gorbachevôs and Yeltsinôs 
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Russia and does so at present as well. But that has not obliged philosophy to follow a 

certain ideological orientation. Most vividly the consequences of such freedom could be 

noticed in the plurality of philosophic courses, textbooks, manuals, and supplementary 

literature. There is a variety in ways the courses are structured, in types of narrative 

presented by textbooks, and in the forms of activity the students are motivated to along 

with the basic philosophic orientations lying behind the courses.  

The second reason to be mentioned is the openness to world philosophic currents. 

Fast and intensive circulation of philosophic views through personal contacts and 

publications (including on the internet), as well as access to various grant foundations 

(foreign and Russian ones), allows groups of scholars and individuals to be free in 

choosing their own priorities out of a wide range of philosophic views.  

Depending on the position a scholar takes, some speak of a crisis in contemporary 

Russian philosophy, while others ï of  revolutionary changes. I myself would like to 

draw attention to four significant philosophic circles in Russia today. Each of them 

appears to be quite productive in a certain aspect dealing with specific philosophic 

problems and using for that purpose corresponding means. 

  

Academic history of philosophy  

 

The first circle figuratively could be called academic. Its primary concern is history of 

philosophy. Philosophy is regarded in this case mainly as «thinking based on possibilities 

in our heritage», as «improvisational mobilization of our heritage» (Erikh Solovyov). 

Among major projects here should be mentioned one on Kant ï the publication of his 

texts both in German and Russian. In terms of the scale a similar work is starting on 

Nietzsche. The work of translation and commenting on the philosophic heritage at 

present has significantly extended the number of personalities whose views are being 

studied. That includes both philosophers of the Western, Eastern and Russian traditions. 

A very meaningful sign of the «rehabilitation» of many names for the Russian public is 

the way they are presented in the Russian New Philosophic Encyclopedia in four volumes 

(edited by V.Stiopin, A.Gusseinov, G.Semigin, A.Ogurtsov).  

Among influential shifts in academic (history of philosophy) studies we should point 

out a shift from a Europocentric approach to Oriental philosophies. In fact in Russia 

today it is philosophy (not philology or history) which plays the leading role in 

contemporary Oriental studies. It is not surprising then that in the above-mentioned New 

Philosophic Encyclopedia one third of the articles is devoted to Oriental philosophic 

schools, personalities, conceptions, and terms. The achievements in Oriental studies have 

sparked a noticeable recent development in comparative philosophy. In Russia 

comparative studies are regarded as being of great importance, among other reasons due 

to the countryôs middle position between the East and the West, as the land of cultural 

crossroads. Nauka publishers since 2000 has a special series, Comparative philosophy.  

In relation to the first circle it should also be mentioned that at the present time 

Russian academic Institutes are going through organizational and financial changes. They 

can no longer survive as purely research bodies but rather, as in many other countries, 

need to carry on research along with teaching. Consequently, there is a significant growth 

in the number of textbooks or supplementary literature for various courses in the history 

of philosophy. This group of textbooks presents a highly professional alternative to a 
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variety of other (largely simplified) manuals. To mention just few: a) History of 

Philosophy in four books edited by N. Motroshilova b) the first textbook-anthology in 

Russia on main currents of Oriental philosophy ï Chinese, Indian and Muslim traditions 

ï Oriental philosophy by M. Stepaniants, b) Philosophers of the XX century in two books 

edited by A. Rutkevich, I. Vdovina.  

 
Epistemology and philosophy of science 

  

The second circle could be named after the recently started (2004) journal 

Epistemology and philosophy of science. The founders of this new edition are well aware 

of the worldwide growing critical perception of science and technology, of the symptoms 

of crisis in the field of epistemology and philosophy of science. (It is said that the number 

of publications in this field has been reduced by at least one-half in comparison to 1985. 

While in political, cultural and religious studies it has increased ten times and continues 

to grow.) Keeping all this in mind in the outline of the idea of the new journal, its editor-

in-chief Ilya Kasavin nevertheless pointed out the following. «It is precisely research in 

epistemology and philosophy of science which forms the core of theoretical philosophy. 

This thesis in no way rejects the importance of other philosophic disciplines ï history of 

philosophy, analysis of values, religion studies, and philosophical anthropology. 

Nevertheless we would like to stress the importance of the methodological part of 

philosophical thinking .. the core of theoretical philosophy is methodological reflexivity, 

without which neither conceptual thought, nor scientific education could function. .. We 

proceed from the importance of saving and supporting a rational attitude toward reality».  

It is quite possible that these efforts will be productive in making epistemology and 

philosophy of science a significant current in Russia in the near future. The reasons for 

this go back to the Soviet period in the history of this country. Philosophy in Soviet 

Russia was given a significant role. It should be stressed nevertheless that this role was 

largely  related to work on Marxist-Leninist ideology. That resulted in making 

philosophy a compulsory discipline for acquiring a Ph.D. in any science (including 

humanities). As was mentioned above, after perestroyka philosophy was liberated from 

such an ideological role. Logically the question was asked: why should philosophy retain 

a place of priority in the educational process? Moreover, in the public consciousness 

there still exists a stereotype that the philosophy taught in Russia is Marxism-Leninism. 

«The compromise» was found by transforming the examination on philosophy into one 

on history of science and philosophy.  

Some regard this change as a rebirth of positivism, some say that nothing much 
w ill  change and one should keep on taking the courses he or she used to, some 

perceive all these transformations as revolutionary events for epistemology and 

philosophy of science. In any case it is obvious that there will be a number of significant 

changes in the structure of philosophic education: new textbooks, new courses, new 

methodological support, and new certificates for those who will take these courses. 

Keeping in mind the size of the country and the number of educational institutions of 

higher education, this event presupposes a significant amount of work. There is no doubt 

that this current will be quite influential in the near future in terms of financial support, 

number of specialists, and place in the public consciousness.  
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Philosophy on the margins 

  

The third circle could be named after one publishing house and the group of Russian 

philosophers related to it whose impact on this third current has been for many years very 

significant ï Ad Marginem, or philosophy on the margins. Being oriented primarily on 

French postmodern theories the work of the followers of this current takes place on the 

margins/borders with literature and philology in the first place as well as art, 

cinematography, the photo industry, the mass media. It should be stressed that 

contemporary world postmodern tendencies in the case of Russian philosophy have been 

intensified by the view, traditional in Russian culture, of literature as an ontological 

characterization of Russian life and hence the most adequate form of existence for 

philosophy.  

This circle is regarded by outsiders as «strange»: «strange in its unwillingness to be 

shared .., strange in its choice of themes and the demonstrative subjectivity of its 

interpretations» (Y. Barabanov.) Nevertheless this circle is quite wide. Its marginal 

position makes it somewhat interdisciplinary and encourages representatives from 

various fields to participate in the creation of rather specific types of texts and/or the 

development of new reading practices. Moreover the games being organized in «marginal 

zones of thought» lead to the creation of various terms and concepts which sooner or later 

come to be incorporated into other philosophic circles. Therefore the skeptical and 

critical attitude toward this current paradoxically is combined with interest in philosophy 

on the margins. For this reason the number of periodicals which systematically publish 

texts of this kind (Logos, Siniy divan, Kriticheskaya massa, Neprikosnovenniy zapas) is 

quite comparable to the more traditional ones (Voprosy philosophii, Philosophskie nauki). 

  

Socio-political engagement  

 

The fourth current of philosophic work in Russia is hard to define in terms of a circle 

since it is too diverse. Thematically it is a social current, while its diversity to a large 

extent is of a political nature. This philosophic current is influential due to its close links 

to practical politics: work for different political parties, consulting for government and 

presidential structures, and support for mass media.  

Among the major issues: the various paths of development for Russia as a nation, 

Russian identity problems (Is it of the West, of the East, a mixture of the both, etc.?), 

Russiaôs reaction to the challenge of globalization, Russia in search of a unifying idea, 

power and civic society, totalitarianism versus democracy.  

In a certain sense I shall return to this current in my section on the ideological 

freedom achieved by contemporary Russian philosophy.  

 

Mutual influence 

  

These four significant circles in contemporary Russian philosophy should not be 

regarded as existing totally independently, separate from each other. There is lot of 

polemic, even mutual critique. The representatives of different currents do study the work 

going on in the others. Moreover it should be noted that certain links exist between the 

currents. I willl mention just a few examples of mutual influence.  
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Studies in the history of philosophy are treated with interest and respect, since the 

level of philosophic research traditionally is related to the philosophical heritage.  

There is a significant cooperation between specialists in the history of Oriental 

philosophy and those who work in epistemology and philosophy  of science concerning 

«cultural universals». In the case of Oriental philosophy in Russia there is taking place «a 

logical turn .. from accumulation of knowledge about concrete personalities, texts, 

scholars, currents and even stages of development of the history of Oriental thought .. to 

the revealing of «basic», «essential characteristics» «universalities» of Oriental cultures» 

(M. Stepaniants). Whereas, for epistemologists and philosophers of science, essential 

characteristics represent a sort of material for rational analysis, for philosophic reflection 

with a view to constructing new cultural concepts and values (V. Stiopin).  

Another type of conceptual work is stressed in relation to the postmodern attitude 

towards texts. In order to overcome the «conceptual deficit» both in contemporary 

Russian culture in general and in philosophy in particular, it is suggested that help be 

sought in «comparative epistemology, the study of the life of concepts in culture, the 

currently unpopular problem of method in various fields including art» (N. Avtonomova). 

This advice is being given by a specialist in contemporary French philosophy.  

Mention should also be made of a rather specific type of publications at present 

noticeable in different fields ï books and articles in commemoration of anniversaries (50-

90 years) of a certain philosopher. These texts to some degree belong to the history of 

philosophy and social philosophy. Facts related to personal biographies actually present 

the picture of philosophy as it existed and managed to survive in the Soviet, totalitarian, 

epoch. The stories, interviews, memories play the role of historical documents in «case 

studies» on philosophy as ethos of existential freedom. 

  

Ideological freedom 

  

Keeping in mind how complicated the topic of freedom is, it nevertheless seems 

possible to speak of the ideological freedom recently achieved by Russian philosophy. 

Especially if it is remembered that in the Soviet times philosophy was made to work for 

the ideological machine.  

A number of facts prove this new state of affairs. First, today philosophers in Russia 

have the right to practice different attitudes towards ideology and have different 

ideological views. People with different ideological visions (if any) can quite 

productively work together on the same issue. Of course that is easier to do in the cases 

of the history of philosophy, epistemology, and the philosophy of science than in that of 

social philosophy. Nevertheless, it is important that there are no ideological priorities for 

work on specific philosophic issues.  

It is also possible to cite two indirect facts, which demonstrate that some ideological 

freedom has been achieved by philosophy in contemporary Russia. These could be 

regarded as problems which the philosophic community (or some circles in it) discuss as 

the ones that need to be worked on. It should be stressed that by pointing to these facts it 

is in no way being suggested that philosophy return to ideology, rather they are being 

mentioned as signs of the actual deideologisation of Russian philosophy.  

First of all, more and more people speak of the need to revive the practice of editing, 

which was eliminated from the humanities by the events of perestroyka. In Soviet times 
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the text in terms of its ideas and even language was very much under ideological control. 

The institute of editing was an obligatory stage before any text would go to the censor 

(Glavlit). The editor was as much in charge of ideological mistakes (wrong ones or 

absence of ideological accents) as the author of the text. Perestroyka gave philosophers 

(as well as others working in the humanities) the freedom of self-responsibility. It goes 

without saying how significant it is for the author to breathe freely when he or she writes. 

But the problem is that in practice the knowledge of the subject does not always correlate 

with the knowledge of literary Russian. That doesnôt mean that the richness of language 

should be reduced, or that language games should be excluded. All these should remain 

but to a certain degree be based on knowledge of Russian language traditions in order for 

the philosophic texts not to become silly, funny, or too heavy in terms of language. Some 

publishers «with tradition» have not excluded editors from their staffs and thus are 

significantly ahead of newer or smaller publishers in terms of language level. At present 

the Russian State Humanities University plans to open a division for future editors.  

The next point I would mention has been pointed out by Natalia Avtonomova, and it 

is relevant not to all philosophy texts but to those which are done in the tradition which in 

most general terms could be called postmodern. She believes that the time has come for 

«conceptual use» of all that had been achieved by «radical rejection of any repression», 

by language games, and by the perception of «reading as enjoyment». The «conceptual 

deficit» stressed by Avtonomova could be regarded as an indirect sign of the absence of 

ideology. And she admits that it has been a productive period. Yet, Avtonomova urges 

concentrating at present on conceptual work not in order to make ideology return but 

rather, as she says, «to learn again to recreate conceptually meaningful forms of thought». 

I believe that her point could be used as an argument to prove my statement concerning 

the present deideologisation of philosophy in Russia.  

Lastly, we should mention the view of Nikita Garadja, which is regarded by many as 

a provocative one. According to Garadja, philosophy is not a private activity but a social 

institution, and thus it should be «functional», «have a functional role in social space, in 

the space of culture». Consequently, philosophers must serve ideology as its 

technologists. He links the functional, technological role of philosophy with its 

ideological responsibility. Once the latter drops from philosophyôs hands, non-

professionals pick it up, and this has a direct influence on the type of regime which 

comes to power. It is obvious that not all Russian philosophers today would share 

Garadjaôs suggestion çGet back to ideology!è This appeal is relevant to social philosophy 

involved in political issues but is rather marginal for many other philosophic fields. No 

matter what sort of conclusions Garadja draws (in terms of the subject under discussion), 

it is important to see that he is declaring the absence of philosophy from the ideological 

front in Russia.  

Summing up the direct and indirect facts that have been mentioned, it is possible to 

say that philosophy in Russia at present is no longer a truly ideological discipline. It has 

the choice whether or not to work for ideology, along with determining what sort of 

ideology it wants to serve. And this right to a choice is a significant freedom for 

philosophers that is valued by many of them in this country.  

Having described these four philosophic circles, comparable in social importance and 

influence, along with their mutual influences and the freedom from ideology, we may 

conclude that there is a rather productive situation in contemporary Russian philosophy.  
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Tran Van Doan                                                                    Professor, FISP CD member  
 

Reflection s on the Future of Asian Philosophy  

Philosophy at the Crossroads 

Asian Philosophy, well recognized but little known to almost all Western, African 

and, ironically, even Asian philosophers. The term «Asian philosophy» (Oriental 

philosophy), just as that of «Western philosophy» (Occidental philosophy), is 

unfortunately too vague, and somewhat meaningless. Chinese philosophy is as much 

complicated as Indian philosophy. Japanese philosophy, Korean philosophy, Vietnamese 

philosophy, thought partly rooted in Chinese philosophy, surely, possess special flavors 

and have different outlooks. Similarly, philosophy in South East Asia is more diverse in 

many aspects. One can hardly equate Philippino philosophy to Indonesian or Malaysian 

philosophy, even if there are some similarities among them. Thai philosophy, despite its 

heavily Buddhist roots, cannot be reduced to a kind of Indian Buddhism, and Buddhism 

in Sri Lanka is certainly not identifiable with Indian Buddhism. So, by Asian Philosophy, 

I am not referring to a common system or common traits among them but to their general 

problems.  

It was a time of glory when Confucianism and Buddhism were on the lips of thinkers 

like Montesquieu, Voltaire, Leibniz, Hegel, Schopenhauer, and Nietzsche. Even the great 

Kant had some interest in Asian culture, out of curiosity, of course. However, with the 

exception of Leibniz and Schopenhauer, Asian philosophy is not seriously taken by them. 

In contrast, it is often downgraded or simply dismissed as a kind of sentimental religion 

(Hegel), a form of nihilism (Schopenhauer), and worse, «negative» pessimism 

(Nietzsche). In a better case, it became the favorite theme of entertainment for the upper 

class in the Parisian salons. It carried no weight, played no role in shaping their 

philosophy, and exercised a minimal impact, if there were any at all, on the West.  

The fact is that Asian philosophy (i.e. Indian and Chinese) has been never taught as a 

fundamental course in the philosophy departments of Western universities even if 

Schopenhauerôs and Nietzscheôs philosophies are widely discussed and taught. Similarly, 

despite Heideggerôs close connection with Oriental philosophy, especially, Taoist 

philosophy, Taoism has not been a subject for discussion in the departments of 

philosophy of universities like Freiburg, Heidelberg, etc. Asian philosophy is often 

included in the category of religion, and discussed or taught (not systematically) in the 

departments of religious studies (as seen in the USA), or in the faculties of Oriental Study 

and Theology (as seen in Europe, only recently).  

The lux ex oriente has been, perhaps, a superficial impression of Eastern grandeur, 

especially of China and India, due to the reports of Marco Polo and Jesuit missionaries. 

This complimentary expression became very soon empty words, when the West suddenly 

discovered the power of their gunboat policy. The arrogant presence of American gun-

ships in the Bay of Tokyo, and then the Western occupation of China, just like the 

establishment of the British Empire in India, displayed not only the awful force of the 

West, but much more, showed its superiority in other fields as well. Humiliated at the 

hands of the Western powers, India and China were forced to acknowledge a painful 

reality: they are neither the super-powers nor the earthôs center, as they once blindly 

believed. The loss of faith in their own force led to a radical rejection of their own 
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heritages and, finally, to an uncritical embracing of the West. The turn towards the West 

was not just strategic but total: the once self-proclaimed Asian super-powers were 

looking not only for military technology but also for general knowledge as well.  

Now, the newly imported Western sciences and knowledge replaced their thousand 

year long ideologies. Their own philosophy was thrown away as dangerous garbage, or 

simply ignored. In 1919, John Dewey and in 1920, Bertrand Russell were invited to visit 

China. They were regarded by Chinese intellectuals as the new prophets, whose 

philosophy, they believed, could be useful for the rebuilding of China. However, when 

Russell advised them to take their own heritage seriously, and to look at Western 

philosophy with a critical attitude, his advice fell on deaf ears. (See Emmanuel Hsu, A 

History of Modern China, Hong Kong: Oxford University Press, 1978, section on the 

Intellectual Revolution. See also Chow Tse-tsung, The May Fourth Movement, 

Cambridge, Mass.: Harvard University Press, 1960).  

Except for a few of «old-fashioned conservatives and reactionaries,» (the label given 

by Westernized intellectuals to Confucians like Liang Shu-ming.; see Chow Tse-tsung, 

id.; see also Emmanuel Hsu, A Modern History of China, section on «Chinese Intellectual 

Revolution,» pp. 493-511.) all took Western philosophy as a matter of course. As a result, 

Asian philosophers of the new generation were «well educated» in Western philosophy 

but poorly trained in their own. Blinded by the blitz of the Enlightenment, a great many 

of them took for granted positivism as their new religion. The self-proclaimed zealots of 

Auguste Comte waged a «crusade» against their original sin, i.e. their «pre-scientific and 

superstitious» heritage. They fought as hard as the mobs on the street. And such a story 

still goes on today. The Cultural Revolution, maliciously abused by the high priest Mao 

and his acolytes, is not an accident but a logical consequence of such blind ideology.  

Whether such a trend is a blessing or a curse for Asian philosophy, there is hardly any 

consensus. However, there is an undeniably sad fact: Asian philosophers, stripped off 

their self-respect, have lost confidence in their own philosophy. Being now orphans by 

their own choice, they have no other option but a total, unconditional surrender to 

Western philosophy. In China, Hu Shih was perhaps the first one who adopted positivism 

in his study of Chinese logic (1923), and in his study of the history of Chinese philosophy 

(History of the Chinese Ancient Philosophy, 2 vols., 1919. Another scholar, Prof. Feng 

Yu-lan, took Deweyôs pragmatism as a guideline for writing his now popular History of 

Chinese Philosophy (trans. Derd Boddes, Columbia University Press, 1958). Lao Sz-

kuang followed German idealism in reconstructing the whole history of Chinese 

philosophy. (See Lao Sz-kuang, Chung-kuo Che-hsuye Shi, History of Chinese 

Philosophy, 6 vols.,Taipei, 1961. Lokuang did almost the same when he took Scholastic 

principles to rebuild Chinese philosophy. (See Stanislaus Lokuang, Chung-kuo Che-

hsuye Shi, History of Chinese Philosophy, 8 vols., Fujen University Press, 1967-1986).  

They hoped for a quick catch-up in philosophy, similar to the one achieved by 

Chinese and Indian scientists in the fields of the natural sciences. Note that, only two 

decades after the first introduction of the natural sciences into their countries, Indian and 

Chinese physicists were able to make extremely important contributions to modern 

physics, and were able to win several Nobel prizes (Sandrasekkar, Yang Chen-ning, 

Robert Lee, etc.)  

Such a hope, regretably, remains rather a fantasia. Asian philosophers, despite their 

radical objection to traditions and religions, remain, ironically, believers in magic forces. 
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In the magic world, there is no difference between reality and irreality, philosophy and 

science, God and man. Our Asian philosophers forget that philosophy is not and cannot 

be a branch of natural sciences, just as God is not the image of man. Philosophy is the 

love, and not the possession, of wisdom. And wisdom is not pure knowledge. It searches 

for the «meta-principles» of practical life and not the exact knowledge about (regular 

behaviors of) a certain thing. In a word, it is concerned with the total aspect of human 

life. It cannot be identified with the pure knowledge of a thing. One may grasp 

mathematics, physics, chemistry, biology without any knowledge of their history. 

(Actually, mathematics, chemistry, etc. have no history of their own. There is only a 

history of human discovering, developing and doing mathematics, chemistry, physics, 

etc.)  

But that is not the case with culture, and of course, philosophy. To put it in a Kantian 

manner, thinking would be empty without any object (to be thought), and philosophical 

thinking would be impossible without its object, i.e. the human world, human history, etc. 

As such, one dares to say that Chinese, or Indian, philosophy would be empty and 

incomprehensible without their life-worlds. Consequently, Asian philosophies, in order to 

be Asian, must first reflect on their own life-world, and then, the world in general.  

Their life-world, just as any life-world, consists of the present, the past, the coming 

worlds and the worlds of others. So, the claim of a new philosophy which is completely 

detached from history and tradition as well as from our life-worlds and surrounding 

worlds sounds rhetorically attractive but is in fact empty and meaningless. Similarly, our 

proclamation of authentic philosophy turns to be a pernicious self-cheat if our own 

philosophy is only a replica or a duplicate of other philosophy (Western philosophy here). 

This fact is fully recognized by those philosophers who want to restore the glory of Asian 

philosophy and, of course, by those who aspire to an authentic philosophy. To them the 

only gateway Asian philosophies have to take is a radical return to their own roots by 

means of digging deeply into their once neglected heritages. Ironically, the conservatives 

took the ideas of Leibniz, Schopenhauer, Nietzsche, and recently, Western Sinologists to 

support their demand for a return to the Asian roots. By taking such a «detour,» they did 

not fare better than their Westernized rivals whom they attacked. In fact, they were 

unable to regain their own confidence and self-respect.  

Philosophical thinking seems to be a simple work of retrieving their own sources, or 

worse, of gravedigging.  

Obviously, the two very different ways of doing Asian philosophy get into a sharp 

conflict, a kind of «querelle des anciens et des modernes,» that drags both camps into 

senseless debates. As a consequence, it is a deadlock with no hope in sight. On the one 

hand, I donôt think that the enfants prodiges who radically refuse their own root could be 

good enough at building their own philosophy. How could orphans carrying the virus of 

self-alienation, ignorant of their own identity, whose «philosophy» is only a duplicate, 

become original philosophers par excellence, carrying the torch of future generations?  

Alienation seems to be too harsh an accusation. But it is nonetheless not strong 

enough to awaken the majority of Asian philosophers from the slumber of self-

forgetfulness. Many of them still cling to the false prejudice that Asian philosophy, if 

there is any, is not serious, and that only a kind of analytic philosophy would be worthy 

of the name. Such a trend is still prevalent in leading universities in Asia such as Hong 

Kong University, National Taiwan University, National University of Singapore, and 
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perhaps in Seoul National University and the University of Tokyo as well. In Hanoi 

University, until recent days, Marxism was still taught as the «only true» philosophy, 

while Vietnamese philosophy simply did not exist. If there was any, then it was the 

thought of Ho Chi Minh. In the Philippines, the only philosophies taught are Western. 

Chinese and Indian philosophies are taught as optional and, perhaps, not in the 

departments of philosophy. Only recently has  Philippino philosophy been explored. The 

same story could be seen in Thailand, Indonesia, Malaysia, and even in North Korea.  

However, on the other hand, I doubt the extravagant claim of the neoconservatives. 

Could nostalgia for the glory of the past be sufficient to build a «new» philosophy? Or 

more precisely, could traditional values still be effective to deal with the newly emerging 

global problems? The dogmatic claim of a philosophia perennis and the stubborn refusal 

of new discovery are basically grounded on an ungrounded belief of nihil novi sub sole. 

They logically cement the dogmas of traditional values. Such a view remains, regretfully, 

a pure nostalgia contradicting reality.  

Aware of the radical claim of both camps, this paper attempts to argue for the third 

way: one can (also) build a new philosophy by means of, first, a thorough investigation of 

the old, existing problems and of the possibility of new problems and, second, their still 

effective solutions and new solutions (Popperôs thesis). (I have applied Popperôs thesis in 

my study of Asian cultures: Tran Van Doan, Collected Essays on Asian Philosophy and 

Religions, Washington. D.C.: CRVP, 2005, and Tran van Doan, Towards a Pluralistic 

Culture ï Pluralistic Culture versus Cultural Pluralism, Washington, D.C: CRVP, 2005.)  

Asian problems, in general, are not only technical (or techno-logical), but much more, 

moral, cultural, religious, political and so on. Asian problems are also not the visible, 

present and concrete ones, but also invisibly deep-rooted in Asian history and nourished 

by the desires of Asians for the future. More importantly, Asian problems are no longer 

purely Asian but rather global. Therefore, in order to discover the problems as well as 

their solutions, one can neither afford to dismiss their roots, their causes, as well as their 

past solutions, nor ignore their aspiration for and expectation of a better future. From this 

point of view, I think, Asian philosophers have a double task: the search for problems and 

solutions, and at the same time, the search for new methods and techniques to discover 

new problems and more effective solutions.  

 
The Search for Problems and Solutions in the Past or the Search for Traditional 

Values 

  

Despite my deep conviction of the need for traditional values, I still feel uneasy about 

the extravagant claims of the neo-conservatives. The fact that value can be valuable only 

due to its effect to our life gives us a clue about the close connection between life and 

values. Only the values that represent human life, deal with human life and problems 

would survive the test of times. The ones that no longer represent and are unable to deal 

with our actual living world will certainly vanish. That means, only those values still 

effective in solving our actual problems can contribute to our work of philosophy 

building. Only the values that still generate their effects in our present world can be 

worthy of our search; and only those values that reflect human most basic ways of living 

will  survive the severe test of time. As a consequence of this observation, we can say 

with confidence that traditional values cannot be taken in toto and for granted as true 
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values.  

Similar arguments can be applied to our understanding of authenticity. The search for 

authenticity is not known, much less determined, by the search for some traits, or some 

characters seen in the past or in the present, but by the common and basic traits of the 

living world. These common traits, unlike the abstract spirit of Hegel, are concretely 

visible in the ways of living, i.e. the ways of sensing, thinking and acting. And the ways 

of sensing, thinking and acting are influenced by the surrounding world, by newly 

acquired cultures and civilizations. As such, authenticity does not mean the original, and 

it does not exclude anything that contributes to actual living. Authenticity expresses the 

true ways of living, or, in a certain sense, the true characteristics, i.e. the «Asianness» of 

Asians. «Asianness» is often understood in the sense of the Hegelian spirit, and Asian 

authenticity in the sense of Heideggerian «Authentizität.» In my own view, Asianness 

can no longer be defined in terms of customs, values, language, and geography alone, but 

rather in terms of their actual life. It cannot be doubted that even if Singaporeans and 

many Indians are speaking English, adopting Western customs, and believing in Western 

values and religions, they never lose their «Asianness» (See Peter C. Phan, Christianity 

with an Asian Face, Maryknoll, New York: Orbis Books, 2003). The same can be said 

with regard to most Philippinos and so-called overseas Asians who do not speak their 

mother tongue, have Western names and Christian belief, and adopt the Western style of 

living. They are still Asians.  

Nowadays, the authenticity of an Asian life can no longer be reduced to a single 

aspect, or a single trait. It reflects an Asian life that is not simple but a complex web of 

divergent ways of living, thinking and sensing. These gradually converge and enrich 

Asian life in a long process of encounters with other cultures. The reception of Western 

cultures just like the interchange among Asian cultures themselves makes Asian life more 

encompassing, but also more complicated, and hence, difficult to grasp. A modern Asian 

may live like a Western man, but even so, he still remains Asian. Thome Fang, a noted 

philosopher and professor of philosophy at National Taiwan University, once asked by 

some American philosopher about his identity, remarked that he is a born Confucian, 

educated in Western sciences and cultures, a Buddhist by profession, but with a Taoist 

temperament. His Western colleague was perplexed, asking «how is it possible?» (See: 

George Sun, Epilog, in Thome Fang, Chinese Philosophy: Its Spirit and Its Development, 

Taipei: Linking, 1986).  

So, one can say, the harmonious convergence of different traits constitutes, perhaps, 

the new way of living. In the sense of Heideggerôs Authentizität, authenticity means the 

constant emergence of the commonality of human beings seen in their emerging life-

world.   

The above considerations about Asian traditional values and authenticity can be 

solidified by historical and actual facts. Authenticity in the sense of an eternally special 

characteristic is only a vague idea in the minds of philosophers. In contrast, the actual 

Asian philosophy is in a constant process of being enriched and encompassed. Or better 

said, the complexity and richness of Asian life has been reflected and condensed in all 

philosophical (religious) schools. The original Indian Buddhism, for example, once it 

came to China, was forced to incorporate in its own body many Taoist and Confucian 

elements, and consequently, became Chinese Buddhism. The same trait is seen in 

Japanese Buddhism, Vietnamese Buddhism, Thai Buddhism, and Korean Buddhism. 
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Buddhism in these countries took their own peculiar cultures, and transformed itself into 

a kind of indigenous Buddhism, much different from the original Indian or Chinese (the 

case of Japanese, Korean and Vietnamese).  

So, in order to build a new, more acceptable philosophy, Asian philosophers may 

have to concentrate on a double task: the first is the retrieval of the values that are still 

effective in solving our present and future problems, and the second is the acquisition of 

new knowledge (sciences) useful in the search for new problems and better solutions. The 

first task begins with a critique of scientism, and then with the restoration of self-

consciousness, and finally with a rediscovery of lasting values in our rich and long 

tradition.  

 
Critique of Scientism 

  

The first task is, doubtless, not easy. The belief in the absolute power of science, 

forcefully indoctrinated in Asian education in general, and taken for granted by their 

people as a new religion, as well as the visibly immense success of modern technology, 

would discourage any believer in the values of the past. In 2004, India alone could 

«produce» as many computer-engineers as the whole of Europe; and China boasts a 

considerable number of schools of engineering and technology that dwarfs any Western 

country in terms of quantity. The majority of Asian intellectuals wrongly take scientism 

for science. Scientism, the new ideology or the dogmatic belief in the absolute power of 

the sciences, prevents them from any critical reflection on the sciences, and pushes them 

into an artificial dilemma of either the sciences or traditional values.  

Scientism (and not science) is now an official and universally accepted ideology, 

which Asian governments forcefully impose on their people. This immense obstacle 

could, of course, be gradually reduced only when scientism is unmasked as a reactionary 

force against science itself. Science knows its own limit but not scientism. True scientists 

know so well that science is not a panacea curing all illness, and that science can solve 

only certain problems. They know also that blind belief in the force of science (i.e. 

scientism) may create more problems, more seriously than any scientist could imagine. 

The problems of nuclear energy, for example, can not yet be settled by scientists, just as 

the grave consequences of highly developed industry can not yet be exactly calculated by 

them. (Ilya Prygogine & E. Stenger, Order out of Chaos, 1978. The Nobel laureate 

physicist Prygogine once remarked that scientists are very good at breaking all things 

apart, but forget to put them back in order.)  

An Einstein, an Oppenheimer were certainly neither the first nor the last who openly 

and repeatedly warned us of the danger of scientism. So, the task of critique is more 

urgent than ever. It aims at giving a more truthful image of science, i.e. a balanced 

understanding of science, of its advantages as well as its disadvantages, of its 

contribution as well as its destructive force.  

However, awakening from the dogmatic slumber of scientism does not yet 

automatically generate high estimation for traditional values. A critical study of 

scientism, and a more balanced view of science and its problems are the prerequisites, but 

not the conditio sine qua non to convince the next generation of the need of a search for 

traditional values. We know that most of the problems of the sciences can be solved by 

science and technology only. However, we know also that a great many human problems 
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are neither scientific nor technological problems. So, the question of whether traditional 

values can effectively deal with human problems is our concern. The need for traditional 

values will be appreciated only if they can actually offer some solutions, or better 

solutions to our human problems. That means traditional values can well function in 

certain areas where science and technology have no competence. Hence, it is quite 

rational that one has to opt for traditional values only when our actual problems can still 

be solved by traditional means, and not by the mistakes of the sciences. From this 

consideration, our main task should concentrate on the question of which problems 

traditional values can solve, and which they cannot.  

Let me not delve into the details of the business of criticism of scientism, and go 

straight into the more important task of discovering the values implicit in traditions. The 

question of whether our traditional values can still generate their effects in solving our 

actual problems must be our main concern. I will argue that, even if we are able to expose 

the negative aspects of modern sciences, we still could not trust traditional values if they 

were impotent in dealing with our present and future problems. Lacking effectiveness, 

traditional values would look like soulless corpses, or historical relics displayed in the 

museum. They would be «precious,» worth a glimpse but worthless for life. Hence, the 

task of Asian philosophers cannot be identified with the one of archeologists: the latter 

search for relics while the former for the problems and solutions of human life. 

  

Self-Consciousness  

 

Marx is partly right when he insists on the importance of the business of critique. He 

is however too optimistic in believing in its «magic» force. Marx once claimed (in his 

letter to A. Ruge) that one could change the world by means of critique.  

Critique cannot change the world without arousing self-consciousness first, just as 

pure self-consciousness can do nothing without praxis, i.e. without an engagement in 

searching and solving the problems. The critique of scientific ideology cannot 

automatically free us from its magic force if we still bury our head in its world. Critique 

is, in fact, only the first step. It will make sense only if helps us to regain our own self-

consciousness. Self-consciousness can be possible only by means of a deep and true 

knowledge of the self in its surrounding living world, and of the knowledge of humansô 

own force in dealing with this world. The knowledge of the self is not analytical (à la 

Cartesian solipsism), but rather synthetic, since it is a knowledge about all that is relating 

to oneself: his or her world, life, relations, desires, needs, interests, etc. With Hegel and 

Marx, one may say, self-consciousness can be possible only when we discover our living 

world and all of its conditions, as well as our own active role and conditions in this 

world. With Rousseau and Kant, self-consciousness can be gained through the autonomy 

of the individual.  

From this preliminary consideration, I would venture to argue for an understanding of 

self-consciousness in terms of self-confidence, self-determination in living, i.e. of aude 

vivere, i.e. to take our life into our own hands. Aude vivere encompasses the aude sapere 

of the Enlightenment (for which Kant had passionately pleaded. See Immanuel Kant, 

What is Enlightenment?) More than aude sapere and aude determinare, aude vivere 

requires us to know the objectives, the purposes, the conditions of life, and the world in 

which we live. That means, self-consciousness means an awareness of the richness of 
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tradition, its effective force in dealing with actual life-problems, its role in enriching the 

meaning of life, and a Gesinnung of our own mistakes. 

  

The Richness of Tradition 

  

The critique of scientism and human self-consciousness are, of course, only the 

prerequisites for the search for traditional values. They cannot yet convince us of the 

values of tradition. Traditional values are worthy only if they still generate their force in 

dealing with our present problems, and perhaps with our future problems as well. Like 

the water source, they continue to generate their values responding to our needs and 

demands. In other words, just like the source of life, traditional values will not be 

exhausted, dry up, or die out, but on the contrary, they are flourishing and enriching our 

lives. Recent studies of traditional values have not only given back our confidence in 

them, but more important, shown that any attempt at modernization will be less effective 

(or in many cases, dangerous) without an objective revaluation of the old values. The 

results (over 100 volumes so far) of the project of Contemporary Life and Cultural 

Heritage carried out by Prof. George F. McLean and his team in China, Vietnam, 

Taiwan, India, the Philippines, Thailand (to name Asian countries only) fully supports the 

above view. (See the works of the Council for Research in Values and Philosophy: 

www.crvp.org.)  

 
The Still Effective Solutions 

  

The generation of force results in a double effect: to reduce or to solve the actual 

problems that are hindering our lives, and to furnish us the capacity to deal with new 

problems. Facing the present danger of violence, we can hardly escape without a rich 

experience of the past. We cannot find a new approach to the problem either without 

knowing how our predecessors have done. The painful and horrible approaches to human 

conflicts (genocide, mass murder, waré) can no longer be taken, since they have not 

solved but have created more problems. In contrast, the non-violence approach (of 

Buddha, Christ, and Mahatma Gandhi), the communication approach, or the moral 

approach, i.e. the traditional approaches, would be more effective for our problems of 

today. The «tit for tat» does not reduce but aggravate the deadly tension between Israel 

and the Arab countries, just as the «search-and-kill» response to the Al Qaida attack has 

certainly not given to Americans more security. It has created more problems, the reality 

that President Bush and his advisers had not well foreseen. This consideration clearly 

points out that the first approach, that of violence, reduces, and even destroys our 

capacity to deal with present problems, while the second, traditional approach is still 

effective in many respects thus far.  

 
The Meaning of Life 

  

      Self-consciousness is also the awareness of the meaning of life, i.e. of the reason and 

the purpose of our existence. And these can be known only in a certain life-world and its 

history. Traditional values, sprung from many continuous life-worlds, contain in 

themselves the reason, the purpose, and the deep aspiration for life of human beings. So, 
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one may say that our search for traditional values is almost identified with our  

effort to rediscover and to enhance the meaning of life. 

  

Gesinnung 

  

Asian countries are proud of their thousand-year long history. However, their history 

is more often than not a record of an inflated glory. It is perhaps a common trait among 

all nations and genres. Our memory is selective in the sense that we would keep only the 

most beautiful experiences and relegate our mistakes to the sphere of unconsciousness. 

Almost all monuments are erected to exalting glory, mausoleums are dedicated to 

national heroes, and very few for reminding us of our own atrocities. If there is any 

monument at all, then it is surely not about the nationôs mistakes, but about the crimes of 

their enemies. The Vietnam War Wall in Washington D.C. is certainly built not for the 

purpose of reminding Americans of their cruelty in Vietnam, but to commemorate their 

heroic soldiers who have dedicated their lives for their motherland and for «liberty.» Note 

that, the «museum of horror» and the «international» tribunal against the atrocities of the 

Khmer Rouge are initiated, «pushed» and «supported» by Western countries, and not by 

Cambodians themselves. We know, the German government has built a memorial hall 

commemorating 6 millions Jews murdered by the Nazis. This deserves to be praised. 

Nonetheless, one still doubts whether such an act is voluntary, rather than, perhaps, done 

under international pressure. In Vietnam, one finds plenty of museums about American 

atrocities, but none about Vietnamese cruelties (done towards their own people and 

Cambodians). China accuses Japan for its inhuman acts against Chinese, but maliciously 

ignores its own crimes against its own people, and its neighbor countries. Shuichi Kato 

(in his dialogue with Hans Küng) has raised his criticism against the Japanese peopleôs 

poor memory of their atrocities (See Hans Küng and Julia Ching, Christentum und 

chinesische Religion, München ï Zürich: Piper, 1988, p. 305). This criticism could be 

applied equally to all nations, and particularly here, to Asian nations.  

Values were transformed into a kind of weapon defending the power of the leaders or 

their elite privileged class. (Tran Van Doan, The Poverty of Ideological Education, 1993, 

Washington, D.C.: The Council for Research in Values and Philosophy, 2001) The so-

called conflict of civilizations (Samuel Huntington, The Conflict of Civilizations) is, in 

fact, a disguised form of a bloody struggle for power. As a consequence, 

national(tribal)values are boastfully trumpeted while grave mistakes are consciously 

downgraded, often dismissed, or simply ignored. The recent furor of Koreans, Chinese 

and other concerned countries with regard to Japanôs pernicious altering of historical 

facts about the atrocities of the Japanese army in Asia is a case in point. However, it is 

quite fair to note that not Japanese only but also Chinese, Vietnamese, Indians, and even 

Koreanséwould do the same. They would try to conceal or minimize their mistakes and 

maximize their glory. 60 years after the Second World War, our brain is already cleaned 

with little left. In a statistic released on the occasion of 60 years after the war, more than 

41% of Austrians believe that the Nazis did, equally, something of good and of bad 

character. This kind of forgetfulness of the bad done and self-inflation of the well done 

should be an object of philosophical Gesinnung.  

The point is, one cannot become better without a thorough recognition of oneôs own 

mistakes. Based on this principle, I would argue, Asian philosophers should consider the 
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work of a Gesinnung of the mistakes as one of their main tasks. 

  

Asian Philosophy Facing the New Challenges 

  

In the first part, I have noted that for many Asian philosophers, the work of retrieving 

the forgotten values is often identified as the sole objective of Asian philosophy. I do not 

deny such effort. However, in my  view, one can hardly build a new philosophy by solely 

relying on the glory of the past. To link the work of recovery of the past with the search 

for the future is, of course, quite justified; but to take the former as the sole means seems 

to be a little bit too optimistic, if not naïve. We know for sure that self-awakening, 

together with rich traditions, are the conditions and materials for the work of searching 

and building new philosophy, but they do not constitute it. Since, if our philosophical 

tasks are to search and to solve human problems (and not just technical problems), then 

new philosophy can be possible if we discover new methods to solve the existing 

problems, the new problems, and new solutions. Similarly, if philosophers are occupied 

with the business of searching and realizing happiness, then new philosophy must be 

concerned with the new, better and more efficient approaches to happiness.  

We begin here first with the task of searching for human problems. Unlike technical 

problems, human problems are not only the existing and visible ones. More complicated 

than we can imagine, they are in a state of constant emergence. That means, our problems 

are often invisible, and unpredictable. Hence, one has to acknowledge that the problems 

we know and the solutions we have found are only a part of human problems and 

solutions. They are by no means complete and final. To stick to the past problems and 

solutions is therefore insufficient, even if many problems (the so-called basic problems) 

of the past still remain problematic today, and perhaps, even in the distant future.  

In this context, the search for problems and solutions must be directed towards two 

opposing directions: the past and the future by starting from the present. Actual problems 

could be the same as those in the past, or the consequent products of the past, or «eternal 

problems.» In the first case, one can still take old solutions (or means, or methods) so 

long as these are still effective in dealing with actual problems. In the second case, one 

has to search for a new solution, simply because one cannot solve the problems of the 

past by relying on the same means (method) adopted in the past. One can certainly not 

solve our present technological problems with the old techniques once adopted by 

Aristotle or Confucius. In the last case, our problems are eternal. As long as human 

beings are «destined to be human», one cannot escape from the problems, the so-called 

most basic problems of birth (marriage, sex), death and religion ï which Giambattista 

Vico has considered as the trinity of the human sciences. (Giambattista Vico, La Scienzia 

nuova. ) The solutions to these eternal problems are not definitive, and there is no sign 

that we may be able to discover a certain method, or a magic pill to cure them once and 

for all.  

Since the search for human problems is so complicated and difficult that no single 

science, no single man could be capable of grasping, much less solving, them, what 

philosophers can do is to collaborate with specialists in all fields of sciences to search for 

problems and solutions. As an Asian, I wish to say more about our Asian problems, and 

about possible ways to search for solutions in this vast continent.  
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Asian Problems 

  

Asian problems are of manifold aspect because Asian life is no longer purely Asian, 

but rather global. An Asian living in Peking, Bangkok, Seoul, Tokyo, etc. would 

encounter the same problems as those living in New York, Paris, Madrid or Nairobi. 

They have to face the same technological problems, scientific problems, and the ones 

sprung from our closer and more complicated relations. However, Asians have also to 

confront the problems of purely Asian characteristics, which are non-existent in Africa or 

other continents. As I have noted earlier, Asian philosophy, just like Asian problems, is a 

rather vague concept. Even these Asian problems are not as uniform and simple as we 

could imagine. Each country (each region), each race, etc. will have problems which 

others donôt have. The problems of language, custom, tradition, religion, etc. are 

notorious examples. So, to put in a more simple way, Asian problems may consist of ones 

of a universal, national, and regional (particular) character. This fact demands that Asian 

philosophers not be permitted to take or confront a certain aspect only. By concerning 

themselves with their own problems, they must deal also with the problems of the world, 

particularly of the West. That means, they have to search for human problems (universal), 

national and the regional ones (particular), not to mention the individual ones.  

With this consideration in mind, I try to argue that, like colleagues in other continents, 

Asian philosophers, besides the work of searching for their own roots, values and 

identity, have to go beyond their own ideology (Asia-centrism, ethno-centrism) and 

search, hand in hand with philosophers around the world, for human common problems, 

and their own problems. That means, to any Asian philosopher, he or she may have at 

least three different kinds of problem: the common human problems, the national (racial) 

problems, and the temporal and  regional problems. Since this paper is a rather limited 

reflection, it will be sufficient to call attention to some well-known problems, and in a 

general manner.  

 
Common Problems 

  

We know that truth has been and still is the main objective of Western philosophy. 

The notorious Eastern lack of a thorough investigation into the nature of truth, as well as 

the methods to truth is certainly not the fault of Eastern philosophers. In fact, Indian 

philosophy has been primarily concerned with truth, and in its most abstract form. 

Chinese philosophers came to truth from a different aspect, namely, its pragmatic role. 

Hence, the point is, whether Asian philosophers could effectively use Western methods to 

carry further their search for the pragmatic function (Chinese) and hidden form (Indian) 

of truth; just as the reverse, whether we can rely on Eastern insights to deepen truth and 

to invent new approaches to it. Along with the problem of truth are the problems of 

technology that no one can ignore. The impact of technology on our present world has 

even changed our life-world and life-view. As a consequence, we have to accept the fact 

that our view of religion, morals, aesthetics, etc. is no longer purely Asian. Similarly, the 

problems of justice, freedom, equality, human rights should be the main concern of Asian 

philosophy. However, unlike technological problems, human problems demand a specific 

understanding. Huntington may have well articulated the root of the conflict of 

civilizations, but he did nevertheless touch only lightly on the side effects that may be 
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more decisive in aggravating the conflict, that is, the problem of understanding. 

  

The Problem of Understanding or the Hermeneutical Dimension in Asian 

Philosophy  

 

     The accusation of a certain lack of justice, freedom, equality and human rights in 

Asian culture is certainly unjust and disturbing. One often forgets that there is never a 

fixed model of human problems and solutions, and that any attempt to build a 

mathematical model for human life has not been successful so far. The American (for 

example) critique of Asian abuse of «human rights» comes certainly from their uncritical 

and hasty self-proclamation of the American model of human rights as the most perfect 

and exact model. Such a claim is of course grounded on the idea of a mathematical fixed 

model developed by the Enlightenment, even if the American government cannot even 

grasp its spirit. So, instead of blaming, it would be better to search for the problems and 

solutions in the context of Asian life. Asian philosophers should not blindly follow or 

react against criticism, but rather reflect on the problems by searching for their causes 

and discovering solutions in the context of their own life-world.  

 

National Problems and Regional Problems 

  

Of course, a philosopher is not someone who is concerned only with abstract ideas. 

Such a philosopher is definitively not an Asian philosopher in the tradition of Confucius 

and Buddha. Like a physician, a philosopher searches and solves problems which have to 

do with theory and praxis alike. The problems here are more or less with Asian life, with 

their feelings, their environment, their social relationship, and so on. Since the major part 

of their life is related to these problems, it is the task of Asian philosophers to search for 

their particular solutions. To be more concrete, social problems often reflect the same 

ones as those in the family, and in that case solutions to them could be similar. The moral 

code of fidelity and loyalty (chung) can be effective in dealing with treachery and 

infidelity just as the moral code of benevolence (jen) and tolerance (shu) can solve a great 

many social conflicts. Here one has to bear in mind that fidelity, loyalty, benevolence, 

tolerance é are not empty concepts. They can be understood and applied in a concrete 

society with a certain system of human relationships where the problems (infidelity, 

treachery, intolerance, racismé) disturb the stability of the whole system of living. 

Furthermore, they never claim for themselves any effects of a universal and absolute 

character, the claim one finds in Kantôs deontology, or in Christian ethics.  

Asian society is often similar to a family, and a state to a community. So, Asian 

problems and solutions are not the same ones found in Western legal society, where each 

individual relates to others on a legal basis. In this society, treachery is not understood in 

terms of infidelity and disloyalty but in terms of contract-breaking, contract-dishonoring, 

etc. By giving a rather sketchy account of the difference between societies, I would like 

to emphasize the necessity for a deep investigation of national (regional) problems and 

their solutions. As an Asian philosopher, one cannot blindly follow the model that is alien 

to his own life-world, or is contradictory to his own (shared) feeling. Any solution that is 

completely alien  and contradictory to the life-world and the common feeling of the 

people will be ineffective, and even dangerous.  
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Concluding Remark: Challenges for Asian Philosophy  

 

     There is hardly any doubt that the future of Asian philosophy must link itself to the 

effective ways of unearthing Asian problems and discovering solutions. Asian philosophy 

would be «empty» without a concrete «content» if it is only a replica of other 

philosophical systems. It would be a simply meaningless game of words if it is impotent 

in dealing with actual Asian problems. And it would be a poison for the young generation 

if it is content to be subservient to ideology (the way philosophy to theology in the 

Middle Ages), or to be a mere instrument for anyone. The leaders of the Han dynasty had 

deformed Confucianism  

into a kind of State ideology, just as the Tang kings had used Buddhism for their own 

purposes. Most recently, Mao Dze-dung has done the same to Marxism-Leninism.  

Asian philosophy is not and will be not the servant to any one, any ideology or any 

nation. The belief in philosophy as an instrument, a kind of ancilla theologiae has not 

only deformed Confucianism and other philosophical systems, it has even prevented 

Asian philosophers from inventing any new philosophy in the last two thousand years.  

Since Asian problems are of both Asian and global characters, Asian philosophy has 

no reason and no right to be «provincial.» It has to respond to global problems and Asian 

problems alike. As such, Asian philosophers have to learn from other philosophical 

systems, and hand in hand with non-Asian philosophers they must try to discover 

common human problems and solutions. The double task of investigating Asian and 

world problems, as well as of discovering solutions to them, will  be Asian philosophersô 

main task. And its future is judged by the yardstick of the effort done and the result 

achieved by Asian philosophers.  

 

 

 

 

Hans Lenk                                                                         Professor, FISP CD member  

  

Aktuelle Fragen zu den Herausforderungen d es Philosophierens 
am Jahrtausendbeginn  
 

 1. Welche historischen Ereignisse haben die Entwicklung der Philosophie in diesem 

Jahrhundert am stärksten geprägt? Welche historischen Ereignisse dieses Jahrhunderts 

hätte die Philosophie noch aufzuarbeiten?  

In der theoretischen Philosophie haben m. E. keine einzelnen historischen Ereignisse, 

sondern wissenschaftliche, technische und industrielle Entwicklungen das Leben in der 

heutigen Welt und auch die Philosophie am stärksten geprägt: zunächst der große Erfolg 

der exakten Wissenschaften (z.B. Axiomatisierung in der Mathematik), die zur 

Entwicklung der Grundlagenfrage, auch der Grundlagenkrise der Mathematik am Beginn 

des Jahrhunderts geführt haben und somit zur Entwicklung des Formalismus, des 

logischen Atomismus und der Metamathematik einschließlich der Beweistheorie und 

Metamethodologie. Die moderne analytisch-logische Philosophie wäre ohne die präzise 

Entwicklung der Axiomatisierung, ohne die Entdeckung der mathematischen Paradoxien 

ï, von der von Burali-Forti bis hin zu jener von Russell ï nicht möglich gewesen. Ebenso 
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schließlich nicht ohne Gödels entscheidende Einsicht der prinzipiellen Beschränktheit 

ausdrucksstarker exakter logisch-mathematischer wie auch exakt-wissenschaftlicher 

Theorien. Die Entwicklung der Grundlagendiskussion der Wissenschaften ï zumal in der 

Physik aufgrund der Ausarbeitung der Relativitätstheorie und der Quantentheorie in 

Auseinandersetzung und im Gegensatz zu den klassischen Newtonschen und 

Maxwellschen Theorien ï hat zur differenzierten Entwicklung der Wissenschaftstheorie 

und der auf Exaktheit hinzielenden analytischen Philosophie geführt (zumal unter den 

Gesichtspunkten des logischen Positivismus und des logischen Empirismus im Wiener 

Kreis).   

In der theoretischen Philosophie ist nach wie vor eine liberalisierte und weitgehend 

modifizierte kantianische Position ohne absolutistische Letztbegründungsansprüche 

sinnvoll: das Zusammenwirken von «Weltfaktoren» und strukturierenden (formierenden) 

Beiträgen des Erkennenden läßt sich auch in einer modernisierten aktivistischen 

Erkenntnistheorie (etwa der schematisierenden Interpretationen und Interaktionen) 

vertreten, ohne daß ein praktischer und auch theoretischer Restrealismus aufgegeben 

werden müßte.  

In der theoretischen Philosophie würde ich gern ï wenn auch nicht unbedingt! ï die 

Einsichten der wissenschaftstheoretischen Philosophie einschließlich der Logik, der 

Metamathematik und eines nicht dogmatisch verhärteten kritischen Realismus festhalten 

wollen, der freilich hinsichtlich jeglichen «Erfassens» (handelnd wie erkennend 

verstanden) durch konstruktivistische Gesichtspunkte (etwa des methodologischen 

Interpretationismus und Konstruktivismus) in gewisser Weise variiert wird. In der 

Philosophie des Mentalen müssten kognitive, zeichen- und systemtheoretische Ansätze 

mit neurowissenschaftlichen und (nicht behavioristisch beschränkten) lerntheoretischen 

verbunden werden. Funktionalistische, nicht unbedingt eng-naturalistische Ansätze 

sollten mit einem methodologischen hypothetischen Transzendentalismus verbunden 

werden, auch ohne dass Letztbegründungsansprüche absolut aufrecht erhalten werden 

müssten. Philosophische Diskussionen, Rationalität und Erkenntnis gehen über 

wissenschaftliche Erkenntnisse hinaus und haben sich unter dem Gesichtspunkt der 

Erkenntnistheorie und ihrer innigen Verquickung mit handlungstheoretischen und 

zeichentheoretischen wie auch wissenschaftstheoretischen Gesichtspunkten gerade auch 

den Fragen der Phänomenalität des Erfahrens und Erlebens zu widmen (z. B. Qualia-

Problematik, Philosophie des Bewusstseins usw.).  

Seit den 30er und 40er Jahren kommt nun verstärkt die Entwicklung der 

Informationswissenschaften und -techniken hinzu, die in neue Problemstellungen der 

Erkenntnistheorie, Philosophie des Wissens, der Entwicklung von 

Kognitionswissenschaften mündet(e) und auch die Fragen der mentalen Repräsentation 

zunehmend beeinflusst(e). Hierzu wurden mit der Entwicklung der 

neurowissenschaftlichen Disziplinen und Techniken in jüngster Zeit die Fragen der 

Philosophie des Geistes und des Bewußtseins, also der mentalen Phänomene, besonders 

aktuell ï eine Entwicklung, die andauert.  

Generell scheinen mir nur kombinierte Mischungen bestimmter Denktraditionen 

geeignete Entwicklungsperspektiven für die Zukunft darzustellen. Z. T. gehen diese 

allerdings auch auf Ansätze voriger Jahrhunderte zurück. Ein wohlverstandener 

hypothetisch-schwacher Transzendentalismus sollte mit einem nichtdogmatischen 

Pragmatismus und kritischen Realismus verbunden werden. Die Aufklärungsphilosophie 
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der Vernunftmöglichkeiten hat nach wie vor ihre Entwicklungspotenzen ï allerdings 

nicht in dogmatisch-absolutistischer Absicht, sondern eher als Orientierungsleitlinie, 

wenn man theoretische wie praktische Vernunft als «Interpretationskonstrukte» für die 

Möglichkeiten eines am «Besseren» orientierten Handelnden und Erkennenden versteht, 

ohne die untergründigen (aber zu zügelnden und zu regelnden) Irrationalitäten zu 

leugnen.  

Angesichts der recht weit entwickelten Wissenschaftstheorie der exakten Disziplinen 

stellt sich die Frage, wieweit deren Methoden sich nicht nur hinsichtlich der Folgen und 

Ergebnisse, sondern auch auf die wissenschaftlichen Grundpositionen der 

Sozialwissenschaften anwenden lassen.  

2. Welche Ereignisse haben die Entwicklung der angewandten praktischen Philosophie 

besonders beeinflusst?  
Hinsichtlich der historischen Gesamtdeutungen war zweifellos die Verarbeitung der 

beiden Weltkriege und der Situation der Ungesichertheit sowie der Angst und der vor 

Beginn des Jahrhunderts noch unerwarteten Phänomene des Irrationalen sowie des 

Un(ter)bewussten besonders wichtig. Die Psychoanalyse sowie die Existenzphilosophie 

griffen diese Erfahrung auf und entwickelten sie zu spezifischen philosophischen 

Forschungsgebieten. Inhumanitäten, die in Materialschlachten, schon des Ersten, aber 

erst recht des Zweiten Weltkrieges als Krieg gegen Zivilbevölkerung sowie im Holocaust 

und Gulag sowie in Hiroschima und Nagasaki ihre Extrempunkte fanden. Andererseits 

legten besonders die Entwicklung und die Abwürfe der Atombomben die Notwendigkeit 

von Studien zur Verantwortung in Wissenschaft, Technik, aber auch in der Industrie nahe 

und haben zu einer diesbezüglichen philosophischen Entwicklung der angewandten 

Moralphilosophie und Ethik beigetragen. Neuerdings haben unerwarteterweise 

barbarische Extremereignisse und Menschenrechtsverletzungen großen Ausmaßes sogar 

in Europa, in Ex-Jugoslawien stattgefunden, die ebenfalls ï wie schon viele grausige 

Entgleisungen des letzten Jahrhunderts -.erhebliche philosophische Relevanz gewinnen 

dürften für die früher noch eher optimistische geschichtsphilosophische Gesamtdeutung 

des Schicksals der Menschheit, für die Anthropologie, (Tiefen-)Psychologie und vor 

allem für die Ethik. Die detaillierte moralphilosophische Auseinandersetzung mit diesen 

Extremereignissen und Inhumanitäten ist m. E. noch zu wenig in Angriff genommen 

worden. Entsprechend wird die Fragestellung unter dem Gesichtspunkt der Humanität in 

der Ethik eine stärkere Rolle für die praktische Philosophie gewinnen ï im Zuge der 

allgemein feststellbaren Zuwendung der heutigen Philosophie auch zur Lebenspraxis: 

Tendenzen wie die Technisierung und Bürokratisierung der Welt, der konformistischen 

Massenerscheinungen in der Nutzung und Gestaltung der Gesellschaft und sozialen 

Umwelt, aber gerade auch die Phänomene der künstlichen, technisch gemachten oder 

geprägten Welt und die Herausforderung der Techno-Öko-Sozio-Systeme angesichts der 

kontinentalen und globalen Umweltprobleme und der Bevölkerungsexplosion auf dem 

Planeten sind noch aufzugreifen. Dasselbe gilt für die moralische Aufarbeitung der 

Anwendungsprobleme und Möglichkeiten der Genbiologie, der systemtechnokratischen 

Trends umfassender Computerisierung wie auch der Gefährdung echter Humanität 

angesichts der immer mehr um sich greifenden Institutionalisierung, Ökonomisierung, 

Globalisierung sowie der Bevölkerungsexplosion und der drohenden ökologischen Krise. 

(Philosophisch aufzuarbeiten wären auch noch die «Ereignisse» der bemannten und 

unbemannten Raumfahrt, zumal in anthropologischer und technikphilosophischer Sicht.) 
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ï Ein herausragendes Ereignis für die Weltethik bedeutet(e) zweifellos die UNO-

Deklaration der Menschenrechte (1948), deren 50jähriges Jubiläum vor kurzem 

gewürdigt wurde. Die Fortschreibung und Entwicklung der Menschenenrechte in 

Richtung auf Beteiligungs-und Zugriffsrechte auf soziale Güter sowie die Problematik 

sog. çkollektiver Menschenrechteñ ist dringlich. Die grundlegenden Menschenrechte 

gewinnen angesichts der wachsenden Wohlstands-und Versorgungsdiskrepanzen in der 

Welt und zwischen Weltregionen bereits heute an gesellschaftlicher und politischer 

Brisanz.  

Angesichts der vielfältigen moralphilosophischen Herausforderungen von heute 

scheint mir besonders der Gesichtspunkt der konkreten Humanität wichtig zu sein. Albert 

Schweitzers Position der «Ehrfurcht vor dem Leben» und sein Beispiel der 

Humanitätsgesinnung haben mich beeinflusst (auch das «historische» Ereignis von 

Lambarene): Hier gilt es weiterzuarbeiten, ohne dass wir den dogmatischen 

Restrationalismus und die theoretischen Schwierigkeiten (Wertrangfolgeproblem) 

Schweitzers einfach übernehmen dürften.  

In der praktischen Philosophie scheint mir die Humanitätsorientierung besonders 

wichtig, wobei auch ein «humaner», ja weiser, Umgang mit Tieren und Ökosystemen 

einbegriffen sein sollte. In neuerer Zeit habe ich spezifisch im Gegensatz zu der eher 

formellen, an Verfahren des Rechts orientierten und auch an der Kantischen 

Begründungsphilosophie ausgerichteten Ethik die Gesichtspunkte der «konkreten 

Humanität» sowie der wohlverstanden situationsethischen Gesichtspunkte in den 

Vordergrund gestellt.  

3. Welche Aufgaben erscheinen nun besonders dringlich am Beginn des 21. 

Jahrhunderts? 

Zweifellos weiterhin die philosophische Auseinandersetzung mit den 

Herausforderungen des Darwinismus, der Evolutionstheorie, der Soziobiologie, der 

Genbiologie. Ferner die Weiterentwicklung der Humanitätsidee und der Orientierung 

daran in allen praktischen Zusammenhängen angesichts der überbordenden 

systemtechnokratischen relevanten Tendenzen (umfassende Computerisierung, 

Informatisierung, Technisierung, Ökonomisierung) und der Biologisierung. Zentral 

bleiben die Stellung des Menschen und der Sinn menschlichen Lebens in der modernen 

Welt sowie die praktische konkrete Humanität angesichts der techno-wissenschaftlichen 

Entwickelung und der Konfrontation mit neueren Ergebnissen der Kosmologie, zum 

Beispiel mit den beginnenden Möglichkeiten länger andauernder extraterrestrischer 

Aktivitäten. Immer dringlicher werden Sozialphilosophie und Moralphilosophie von 

Institutionen und sekundären (kollektiv oder korporativ) Handelnden sowie 

Verantwortungsprobleme samt deren Verteilungs- und Beteiligungsfragen. Die 

Philosophien von Technik, Wirtschaft, Industrie und Wissenschaft im Komplexverbund 

sowie die Analyse der menschenbeeinflussten Techno-Öko-Sozio-Systeme werden 

künftig reüssieren ï daneben ökologische Philosophie (Ökophilosophie) und ökologische 

Ethik. Zu betonen ist m. E. in Zukunft auch die Rückkehr zu Konzeptionen der Weisheit, 

der Selbstbesinnung und Selbstbeschränkung sowie des sogenannten qualitativen ï statt 

eines bloß quantitativen ï Wachstums. Das Gleiche gilt für die Menschenrechte (s.o.) und 

die Philosophie der Menschenrechte, für moral- wie rechtsphilosophische Toleranz und 

konkrete Humanität. ï Fragen einer über die unterschiedlichen Kulturen hinweg 

greifenden Grundlagen gewinnen derzeit an Dringlichkeit. Nötig ist ein verstärktes 
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Studium der Vereinbarkeit unterschiedlicher Religionen und Kulturen (unter 

Nichtaggressions- und Nichtmissionsaspekten). Dasselbe gilt für eine verstärkte Analyse 

der unterschiedlichsten philosophischen Traditionen auch außerhalb des Abendlandes 

unter dem Gesichtspunkt des Kulturvergleichs, der Herausarbeitung interkulturell 

gültiger Universalien (nicht nur in der Logik) und somit für die komparative Philosophie 

theoretischer wie auch praktischer Provenienz. Interkulturelle Philosophie ist heute nicht 

nur unerlässlich, sondern wird in Zukunft eine zentrale Stelle einnehmen und praktisch 

bedeutsame konkrete Probleme der zwischenkulturellen Diskussion,  

Tolerierung und Zusammenarbeit aufgreifen.  

Gerade jene Fragen einer empirisch universellen interkulturellen Minimalmoral, wie 

ich sie bereits 1966 skizzierte und forderte und wie sie die Initiative «Weltethos» (Küng) 

heute wieder viel wirksamer fordert und fördert, gewinnen derzeit an Dringlichkeit. Das 

Gleiche trifft für die eingangs erwähnten Menschenrechte und die Philosophie der 

Menschenrechte zu sowie für moral-wie rechtsphilosophische Toleranz und konkrete 

Humanität.  

Generell, glaube ich, ist zu fordern, dass die konkrete Humanität, die praktische und 

praxiszugewandte sowie situationsangepasste Menschlichkeit, höhere, ja, höchste 

Priorität haben solle: In dubio pro humanitate practica sive concreta! (En caso de duda 

para la humanidad concreta! 

 

 

 

  

Das Fach Philosophie in Bedrängnis  

Ein Gespräch mit Günter Abel, dem Präsidenten der «Deutschen 
Gesellschaft für Philosophie » 

 

An den Universitäten ist das Fach Philosophie in Bedrängnis geraten. Wolfgang 

Spohn hat die Situation als dramatisch bezeichnet. Ist es wirklich so schlimm?  

In der Analyse bin ich mit Herrn Spohn weitgehend einig: das Fach Philosophie ist an 

den deutschen Universitäten enorm bedroht. An vielen Orten in der Bundesrepublik 

sollen Institute geschlossen bzw. keine neuen Bachelor- und Master-Studiengänge 

eingerichtet werden. Das ist eine sehr ernste Lage für das Fach. In meiner Eigenschaft als 

Präsident der Deutschen Gesellschaft für Philosophie bin ich in den letzten Monaten an 

einer Reihe von Standorten mitengagiert, an denen die Philosophie unter Existenzdruck 

steht.  

Gleichwohl kann ich zwei der vier Therapie-Vorschläge von Herrn Spohn nicht 

teilen. Für den ersten Punkt (die Einführung der BA- und MA-Studiengänge) setze ich 

mich seit längerem ein. Dabei lege ich besonderen Wert auf die MA-Studiengänge. Sie 

enthalten die für das Fach unabdingbare forschungs-orientierte Vertiefung, die dann in 

einer qualifizierten Doktoranden-Ausbildung auf vergleichsweise hohem Niveau 

fortgesetzt werden kann.  

Was den zweiten Therapie-Punkt angeht (die Veränderung des Berufsbildes), so 

kommt es darauf an, in der Öffentlichkeit deutlich zu machen, dass genuin 

philosophische Tugenden wie konsistentes Argumentieren, Reflexionsvermögen, 
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Kommunikations- und Diskurskompetenzen nicht nur für alle Wissenschaften, sondern 

für zukunftsfähige Gesellschaften grundlegend sind. Diesen Punkt müssen wir 

institutionell in den Universitäten verankern, etwa über die Festschreibung von 

Pflichtanteilen Philosophie in anderen universitär angebotenen Studiengängen, und wir 

müssen ihn im öffentlichen Raum präsenter machen.   

Was den dritten Therapie-Punkt betrifft (die inhaltliche Differenzierung in Richtung 

auf interdisziplinäre Studiengänge), so bin ich entschieden der Auffassung, dass 

Philosophie mit den Einzelwissenschaften zusammenarbeiten muss. An der TU Berlin 

sind wir dabei, einen Forschungsschwerpunkt «Formen, Praktiken und Dynamiken von 

Wissen» an der Schnittstelle mit den Wissenschaften, aber am Leitfaden philosophischer 

Fragestellungen aufzubauen, in dem von den insgesamt 14 Teilprojekten nur drei rein 

inner-philosophischer Art sind. Aber andererseits ist Philosophie nicht einfach eine 

Einzelwissenschaft neben anderen. Ihre Fragen sind kategorial anderer Natur. 

Philosophie hat ihre eigenen genuinen Fragen und Probleme, obzwar sie in vielen Fällen 

auf Kooperation mit den Einzelwissenschaften angewiesen ist. Aber die philosophischen 

Fragen lassen sich offenkundig nicht auf einzelwissenschaftliche Fragen reduzieren. 

Daher halte ich die Studiengänge «Philosophie & x» grundsätzlich für attraktiv und 

wichtig (z.B. «Philosophie und Ökonomie» in Bayreuth; «Philosophie und 

Kognitionswissenschaften» in Osnabrück). Aber sie können nicht flächendeckend 

Äquivalente für genuine BA- und MA-Philosophie-Studiengänge sein.  

Den vierten Therapie-Vorschlag (eine Konzentration vollwertiger Philosophie-

Ausbildung an wenigen Standorten in Deutschland) halte ich für verfehlt. Es ist kardinal, 

den Nexus zwischen der Idee der Universität und einem Philosophieangebot an jeder 

deutschen Universität aufrecht zu erhalten. Dass die Lage der Philosophie in der 

Bundesrepublik verbessert werden muß, steht außer Frage. Doch ist dies keine 

Angelegenheit von Zusammenlegungen über Universitäts-oder gar Landesgrenzen 

hinweg. Mut, Wille zur Auseinandersetzung, institutionelle Phantasie, Organisationskraft 

und Blick nach vorn sind gefordert, nicht Rückzugsszenarien auf einige ausgewählte 

Standorte. Den Rest erledigen die Studierenden durch die Wahl ihrer Studienorte, auch 

die ausländischen Studierenden, von denen mittlerweile viele aus international hoch 

renommierten Universitäten kommen. In einer solchen Wettbewerbssituation wird die 

Exzellenz der wissenschaftlichen Forschung zunehmen. Die großen Standorte, an denen 

das ganze Spektrum von BA- und MA-Philosophie-Studiengängen mit inhaltlicher 

Differenzierung angeboten wird, gibt es ja bereits in Deutschland. Sie haben keine 

Existenznöte. Weit größere Sorgen macht mir die Situation des Faches an den nicht so 

exponierten Standorten. Den dortigen Instituten ist mit einer Diskussion um 

Zusammenlegungen alles andere als geholfen. Solche Szenarien sind der Einstieg in das 

Ende dieser Einrichtungen. Nicht jede Universität in Deutschland muss ein 

Vollprogramm Philosophie anbieten; aber jede sollte ein Philosophieangebot enthalten.  

Was haben die Philosophen falsch gemacht, dass sie derart in die Defensive geraten 

sind?  

Das Fach Philosophie bewegt sich gegenwärtig in einer eigentümlichen Spannung. 

Einerseits liegen die Fragen und Probleme, die unsere Zeit bewegen, gleichsam auf der 

Straße. Die Aktualität der Philosophie manifestiert sich darin, dass sie nicht nur 

kulturelles Erbe aufbewahrt, sondern grundbegriffliche Klärungen in nahezu allen 

Themenfeldern liefern kann, die die Situation unserer Zeit bestimmen. Denken Sie an die 
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Rede von Wissensgesellschaft, Natur und Umwelt, wissenschaftlich-technischer 

Zivilisation, Gentechnologie, Lebensbedingungen zukünftiger Generationen, Ethik 

medizinischen Forschritts, Menschenrechten u.v.m. Grundsätzlich sind philosophische 

Kompetenzen, rationale Reflexion und gründliche Argumentation in all diesen Bereichen 

gefragt, ja der Sache nach gefordert. Andererseits droht dem Fach Philosophie im Betrieb 

der Wissens- und Wissenschaftsorganisation in Deutschland eine Marginalisierung 

beispiellosen Ausmaßes.  

Die Gründe für diese Situation sind vielfältig. Sie liegen auch auf Seiten der 

Philosophie selbst. Wir haben uns zu sehr in die Defensive drängen lassen. Und die 

Philosophie ist in den öffentlichen Medien, im Raum der Öffentlichkeit, nicht wirklich 

präsent. Das Grundgeschäft des Philosophierens ist die Reflexion. Aber die Philosophie 

muss die Schnittstelle zu den Wissenschaften und zur Öffentlichkeit suchen. Sie ist weit 

mehr als eine akademische Disziplin. Sie hat einen tiefen Sitz im Leben. In den letzten 

Jahren hat es die Philosophie in Deutschland versäumt, grundlegende Fragen der 

Orientierung in der Welt ins Zentrum der öffentlichen Aufmerksamkeit zu rücken, 

Fragen, die in unserem Leben eine fundamentale Rolle spielen, wie etwa die nach 

Freiheit, Leben, Person, Tod, Verantwortung, Gerechtigkeit und Sinn.  

Und was die Schnittstelle zu den Wissenschaften angeht, so sind sowohl die 

Unterschiede als auch die Verbindungen zur Philosophie von Bedeutung. Die Betonung 

des Unterschieds zwischen einzelwissenschaftlichen und philosophischen 

Fragestellungen führt keineswegs dazu, dass Philosophie auf die Wissenschaften und 

deren Ergebnisse nicht zu achten hätte. Beide sind von alters her eng miteinander 

verzahnt. Es wäre töricht, z.B. die Philosophie des Geistes gänzlich unabhängig von den 

Neuro-und Kognitionswissenschaften betreiben zu wollen. Das ändert aber nichts an der 

Tatsache, dass es genuin philosophische Problemlagen gibt, in Bezug auf die der Umweg 

über die Hirnforschung nicht nur irrelevant, sondern irreführend ist. Ein Beispiel: Wenn 

wir uns als handelnde Personen auffassen, dann können Fragen der Handlungserklärung 

nicht auf Fragen der neuronalen Beschaffenheit unseres Gehirns reduziert werden. Das 

Gehirn trifft, im logischen Sinne des Wortes, nicht eine einzige «Entscheidung». Die 

Philosophie hat solche Fragen in den letzten Jahrzehnten in Einzelwissenschaften 

auswandern lassen und sieht sich jetzt in der Schwierigkeit, sie mühsam zurückzuholen.  

Was hat die «Deutsche Gesellschaft für Philosophie» konkret unternommen, um das 

Fach Philosophie zu stärken?  

Hier ist ein Spektrum von Aktivitäten zu nennen. Dort, wo drastische Kürzungen oder 

gar Schließungen von Instituten geplant sind, wird die DGPhil bei den 

Universitätsleitungen vorstellig und unterstützt alle Anstrengungen der Kolleginnen und 

Kollegen vor Ort. Aktuell sind wir in Gießen und Hamburg in dieser Weise engagiert.  

Überaus wichtig ist sodann die Vertretung des Faches bei der Deutschen 

Forschungsgemeinschaft. Das DFG-Fachkollegium ist in allen drei Teilsparten 

(Theoretische Philosophie, Praktische Philosophie, Geschichte der Philosophie) mit 

Mitgliedern der DGPhil besetzt. Dies ist im Hinblick auf die Sicherung von Förderungs-

und Forschungsmöglichkeiten ebenso wie für die forschungsstrategische Ausrichtung der 

Philosophie von hoher Wichtigkeit.  

Auch sind die letzten wissenschaftlichen Jahrestagungen der DGPhil zu nennen. Sie 

waren gezielt auf Themen ausgerichtet, die eine Stärkung des Faches mit sich führen 

sollten: auf die Schnittstelle zwischen Philosophie und Wissenschaften(wie die Tagung 
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«Philosophie im interdisziplinären Dialog» in Dortmund 2004) und auf Themen von 

hohem öffentlichen Interesse (wie die Tagung in Greifswald zu «Analyse und 

Orientierung» 2003).  

Da BA- und MA-Studiengänge mit Akkreditierungen und Evaluationen verbunden 

sind, versucht die DGPhil als Peer-Gruppe für die Evaluation der Leistungen der 

Philosophie in Deutschland etabliert zu werden. Darin sehe ich eine strategisch wichtige 

Aufgabe angesichts der unverkennbaren öffentlichen Tendenz, die Fachgesellschaften zu 

entmachten (wie sie sich z.B. in den neuen Wahlverfahren zu den Fachkollegien der DFG 

niedergeschlagen hat).  

Ein weiterer Punkt ist der Einsatz der DGPhil für eine stärkere Verankerung von 

Philosophie als Schulfach, vor allem an Gymnasien. Der Philosophie-Lehrerausbildung 

in Deutschland gilt daher große Aufmerksamkeit.  

Zu betonen ist auch, dass die DGPhil alle Bestrebungen einzelner Institute unterstützt, 

Kombinationen des Magisterfachs Philosophie mit Diplomstudiengängen zu 

ermöglichen. Diese Quervernetzung mit den Wissenschaften scheint mir unabdingbar für 

die universitäre Philosophie. Sie muss unbedingt auf der Ebene der BA- und MA-

Studiengänge fortgesetzt werden. Das ist möglich, erfordert aber studien-organisatorische 

Phan Phantasie. Die DGPhil zielt ferner darauf, die Philosophie in das gesamtuniversitäre 

Angebot von Schlüsselqualifikationen einzubringen (z.B. durch ein Modul «Rationales 
Argumentieren»). 

Zu nennen sind schließlich Aktivitäten der DGPhil auf internationaler Ebene, z.B. 

unsere aktive Rolle im Weltverband der Philosophie (FISP) und unsere Beteiligung an 

Aktivitäten der UNESCO zur Stärkung der Philosophie in der globalisierten Welt.  

Unabhängig von den Stellenkürzungen sind auch die philosophischen Institute von 

Kürzungen im Finanzbereich getroffen. Welche Möglichkeiten gibt es, Drittmittel 

einzuwerben?  

Drittmittel-Einwerbung hat in den Universitäten heute geradezu Fetischcharakter 

erlangt. Doch die Sache hat zwei Seiten. Zum einen ist klar, dass an der Höhe der 

eingeworbenen Drittmittel keineswegs die Qualität der Institute abzulesen ist. Zum 

anderen gibt es philosophische Themenfelder, deren Bearbeitung die Möglichkeiten einer 

einzelnen Person bei weitem überschreitet. Denken Sie an Themen wie: Formen des 

Wissens, Ethik der Wissenschaften, Lebensbedingungen in tech-nisch-wissenschaftlichen 

Gesellschaften, Theorie und Praxis, Wechsel und Wandel epistemischer Formationen in 

der Geschichte des Denkens und moderner Gesellschaften u.v.m. Da ist Teamarbeit 

gefragt, etwas das in der Philosophie bislang nicht ausgeprägt ist, aber zunehmend 

wichtiger wird. Hier sind die Möglichkeiten, außeruniversitäre Mittel einzuwerben, von 

hoher Relevanz.  

In dem derzeitigen Umbau des Wissenschaftssystems ist der wissenschaftliche 

Nachwuchs besonders belastet und gefährdet. Die Kette des wissenschaftlichen 

Nachwuchses darf aber nicht reißen. Tritt dies ein ï und wir bewegen uns am Rande 

dieser Situation ï, dann dauert es in der Regel mindestens ein Jahrzehnt, bis eine 

Forschungslandschaft den Anschluss an das internationale Niveau wiedererlangt. In 

diesem Zusammenhang halte ich die Möglichkeiten Drittmittel-finanzierter 

Projektförderung für außerordentlich wichtig.  

An den Universitäten sind neu die Bachelor- und Master-Studiengänge auch für 

Philosophie eingeführt worden bzw. werden eingeführt. Inwiefern verändert sich dadurch 
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das Philosophiestudium?  

Das 6-semestrige BA-Studium wird drastisch stärker curricular strukturiert als die 

ersten drei Jahre eines Magisterstudiums; und das anschließende 4-semestrige MA-

Studium bietet bessere Möglichkeiten der Forschungsvertiefung als das Magisterstudium. 

Nimmt man diese Aspekte zusammen, so wird die Qualifikation nach einem BA-und 

MA-Studium höher liegen als im Magisterstudium. Die Forschungsorientierung im MA-

Studium führt zudem deutlich in die dritte Phase der dreistufigen Studienorganisation, in 

die Doktorandenausbildung.  

Die MA-Studiengänge werden das wissenschaftliche Profil des Fachs Philosophie 

bestimmen. Daher ist auf die Sicherstellung der kapazitären Ausstattung der MA-

Studiengänge zu achten. Anderenfalls besteht die Gefahr, dass Philosophie auf die bloße 

Rolle einer allgemeinen Schlüsselqualifikation reduziert wird. Für die kleineren Institute 

stellt die Frage der kapazitären Absicherung hochwertiger MA-Studiengänge keine 

leichte Aufgabe dar. Daher ist zu empfehlen, auf der Ebene der BA-Studiengänge mit 

anderen Fächern zu kooperieren und Cluster-BAs mit Schwerpunktwahl zu bilden.  

Manche beurteilen diese Neuerung negativ und sprechen von 

«Schmalspurphilosophie» und Verschulung der Philosophie. Wie sieht die Bilanz bisher 

aus?  

Ich sehe diese Gefahr bislang nicht. Wir müssen die ersten Erfahrungen abwarten. Zu 

einem Urteil ist es noch zu früh. Die Umstellung auf die BA- und MA-Studiengänge ist 

bundesweit im Gange, verläuft aber eher schleppend. Ich bin gespannt, ob die 

Philosophie-Institute die Möglichkeiten der gestuften Studienstruktur nutzen. In deren 

Ausgestaltung bestehen für die Institute durchaus Möglichkeiten der inhaltlichen 

Profilbildung.  

Beklagt wird oft das mangelnde internationale Ansehen der deutschen Philosophie. 

Steht es so schlimm darum?  

Das internationale Ansehen der deutschen Philosophie ist ohne Frage nach wie vor 

hoch. Das lässt sich durch eine Fülle von Belegen illustrieren: Präsenz in der 

internationalen Scientific Community, auf internationalen Tagungen, in allen 

Bibliotheken philosophischer Institute weltweit, internationale Kooperationen, eine 

zunehmende Anzahl von ausländischen Doktoranden/innen aus führenden 

Wissenschaftsnationen, das internationale Interesse an Beiträgen aus dem Bereich der 

deutschsprachigen Philosophie u.v.m.  

Im Grunde ist es erstaunlich, dass die Kolleginnen und Kollegen in einer durch 

drastische Restriktionen, ständige Neuorganisationen, staatliche Bevormundungen und 

verwaltungsbürokratische Überregelungen bestimmten Lage der deutschen Universitäten 

solche Leistungen überhaupt zustande bringen. Um internationales Ansehen jedoch im 

Sinne einer wirklichen Spitzenposition erreichen und festigen zu können, muss die 

Forschungsorientierung der Philosophie in Deutschland vorangetrieben werden. Dies ist 

nur dann möglich, wenn die deutschen Universitäten nicht weiterhin von externer 

wissenschafts-ministerieller Seite an eigenständigem Agieren gehindert und intern in 

verwaltungsbürokratischen Abläufen erstickt werden. Kurz: Das internationale Ansehen 

der deutschen Philosophie ist weit besser als manche in unserem Lande uns weismachen 

wollen, aber um einen Spitzenplatz zu besetzen, bedarf es weiterer Anstrengungen.  

Umgekehrt wird geklagt, dass durch die vor allem von der analytischen Philosophie 

vorangetriebene Präzisierung der Argumentation und Ausrichtung am fachinternen 
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Diskurs das öffentliche Interesse an Philosophie nicht mehr abgedeckt wird. Hat es 

überhaupt Sinn, Philosophie nur für Fachphilosophen zu produzieren?  

Aus meiner Sicht muss die Philosophie zwei Aufgaben zugleich erfüllen. Sie muss 

ihre eigenen fach-internen Problemlagen vorantreiben und sie muss die Schnittstellen in 

den öffentlichen Raum stärken, ihren charakteristischen «Sitz im Leben» deutlich 

machen. Philosophie ist mehr als nur eine akademische Disziplin. Beide Aspekte sind 

wichtig: die Präzisierung der Argumentation in speziellen Themenfeldern und die 

Behandlung von Fragen, die für unser Verständnis der Welt und unseres Leben von 

zentraler Bedeutung sind. Philosophie muss sich öffentlich einmischen. Mittels 

grundbegrifflicher und argumentativer Klärungen kann sie einen Beitrag zum 

Verständnis gegenwärtiger und zur Orientierung zukünftiger Entwicklungen leisten. Das 

ist eine enorme Herausforderung. Wir müssen hohen fachlichen Argumentationsstand 

verbinden mit der lebensweltlichen Relevanz unserer Themen und Fragestellungen.  

Herr Abel, Sie sind nun schon über 2 Jahre Präsident der Deutschen Gesellschaft für 

Philosophie, der früheren «Allgemeinen Gesellschaft für Philosophie in Deutschland». 

Was ist während dieser Zeit in Bewegung gekommen?  

Grundlegend ist, die DGPhil als Dachorganisation der Philosophie in Deutschland so 

zu positionieren, dass sie die Interessen des Fachs gegenüber den Universitäten, den 

Ministerien, den Förderinstitutionen und der Öffentlichkeit noch besser vertreten kann. 

Wichtig ist hier eine transparente und einheitliche Struktur der Suborganisation. So 

wurden die Arbeitskreise der DGPhil in spezifische Foren umgewandelt. Auf diese Weise 

kommt es zu gleichrangigen Suborganisationen und so wird auch nach aussen das 

fachliche Spektrum der DGPhil deutlich ablesbar. Zur Zeit sind die folgenden Foren 

eingerichtet: Forum für Philosophie (vormals «Engerer Kreis»), Forum für analytische 

Philosophie, Forum Wirtschaftsethik, Forum für Philosophie und Ethik in der Schule und 

Forum für Didaktik der Philosophie und Ethik.  

Darüber hinaus gibt es eine Fülle von Aktivitäten: die Erweiterung der Kontakte zu 

anderen nationalen Philosophiegesellschaften; die Gründung neuer bilateraler 

Gesellschaften(wie der Deutsch-Polnischen Gesellschaft für Philosophie, 2003); die 

Mitwir kung auf der Ebene des Weltverbandes;die Zusammenarbeit mit 

geisteswissenschaftlichen Fachverbänden und spezifischen Veranstaltern (z.B. in 

Verbindung mit dem «Einstein-Jahr 2005»); die Werbung neuer Mitglieder; die 

Fortführung der Tagungen für Doktoranden/innen;der Ausbau der Internet-Präsenz, die 

zu einer Dienstleistungs-und Informationsbörse erweitert wird; die kontinuierliche 

Auflistung der Privatdozenten/innen im Blick auf mögliche Vertretungen von Dozenten- 

und Professoren-Stellen.  

Das Thema des Kongresses im Herbst lautet «Kreativität». Gibt es gegenüber den 

vorhergehenden Kongressen kreative Neuerungen?  

Das Thema «Kreativität» erfüllt, so hoffe ich, drei Bedingungen: es ist von hoher 

innerphilosophischer Relevanz, eröffnet zahlreiche Bezüge zu Wissenschaften und 

Künsten und ist von bemerkenswertem öffentlichem Interesse. Mit diesem Thema geht 

die Philosophie entschieden in den öffentlichen Raum.  

Der Kongress hat 28 Sektionen, darunter solche zur feministischen Philosophie, 

Philosophie in der Schule und philosophischen Editionen. Nun gibt es neben 300 

Philosophieprofessoren 100 Philosophische Praktiker. Für sie ist Kreativität 

lebensnotwendig. Warum gibt es keine Sektion «Philosophische Praxis?» Was kann die 
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Deutsche Gesellschaft für Philosophie tun, um den Beruf des Philosophischen Praktikers 

zu stärken?  

Dass das Philosophieren einen Sitz im Leben haben muss und über die akademische 

Disziplin hinaus auf Lebenspraxis bezogen ist, habe ich bereits betont. Dieser 

Praxisbezug wird daher in vielen der Sektionen präsent sein. Ich hoffe, daß die 

«Praktiker», auf die Sie mit Recht hinweisen, eine Fülle von Anregungen aus den 

einzelnen Kolloquien und Sektionen mitnehmen können.  

 
 
 
 
Myrto Drag ona-Monachou                                           Professor, FISP CD member  

 

Philosophy in Greece  

As all acknowledge, philosophy was born in Greece.  Perhaps other modes of thought 

were contemporaneous or even prior to the emergence of Greek philosophical reflection 

and other civilizations preceded the Greek one of the historical era. However, philosophy, 

as an intellectual inquiry, a study of the abstract features of the world, a rational activity 

dealing with concepts, categories and ideas and a quest for truth is a Greek achievement. 

Even if it is an exaggeration to agree with the well known saying that «all Western 

philosophy is nothing else than footnotes to Plato», yet, one cannot deny the perennial 

influence of the ancient Greek philosophy on all subsequent developments. This holds 

particularly true for modern Greek philosophy and to a certain extent even for the 

contemporary one. Although almost all novel philosophical branches are cultivated in 

Greece now and most European and American philosophical trends are represented by 

Greek philosophers, ancient Greek philosophy has pride of place in contemporary Greece 

and most foreign trends have been filtered through the Hellenic tradition. When the 

Greeks espouse a foreign philosophical current, as they often do, they put on it both the 

Greek ethos and their personal stamp, so that there exist important variations even among 

adherents of the same school. The perennial presence of the ancient philosophical 

tradition prevented Greek philosophers from blindly imitating foreign models and may 

account for a certain coherence of their various orientations in spite of the pluralism of 

the ideas adopted or originally held.  

The present situation of philosophy in Greece cannot be fairly assessed without a brief 

survey of its history, given the fact that, whereas Greece has a long philosophical 

tradition, indeed the longest one, it has a rather short academic life in the modern 
sense which amounts to little more than two centuries, starting when the first 
university was founded in Athens. However, ancient Greek philosophy was never dead 

but remained alive even after the closure of the last philosophical schools in the 6
th 

century A. D. The formative background of ancient philosophy in the Byzantine era, 

combined with the spirit of the Orthodox Church as well as with certain achievements of 

the Latin West and Eastern mysticism, rendered Byzantine philosophy something more 

than just a commentator on the ancient philosophy and a guardian of the long 

philosophical tradition. The international recognition of its peculiar originality testifies to 
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the assumption that Byzantine philosophy has not only historical but also philosophical 

interest despite its theological orientation. The philosophical debates about the superiority 

of Plato to Aristotle (or vice-versa) in the middle of the second millennium A.D. 

contributed to the breakdown of scholasticism in Italy and to the revival of Platonic 

studies in the early Renaissance. During the first decades after the Ottoman occupation, 

philosophy was rather post-byzantine than modern Greek. It is in the 16
th

century that we 

can speak of modern Greek philosophy thanks to the great philosophical personalities, 

most of whom taught philosophy abroad.  

After the first somewhat dark 150 years since the beginning of the Ottoman 

occupation and till the Greek revolution in 1821 and the subsequent liberation, we may 

discern three periods of philosophical development with distinctive characteristics: That 

of a) religious humanism (1600-1669) characterized by a revival of Aristotelian studies 

whose major representative was Theophilos Korydaleas, b) the century of the so-called 

«Phanariotai» during which a turn to the West and particularly to French philosophical 

reflection and an interest in ethics is eminent, whose main figure can be considered 

Eugenios Boulgaris, and c) the «Greek Enlightenment» betraying a rational, in a sense 

secular, and professional practice of philosophy and an assimilation of the European 

spirit, with many important scholars among whom the most prominent was Adamantios 

Coraes. This trend continued for thirty years after Greek independence, although a certain 

kind of «epigonism» remained discernible. During all these stages philosophy included 

theology and science but was also imbued with the spirit of modernity as expressed by 

John Locke, Rene Descartes and Immanuel Kant. At that time there was interest in logic, 

metaphysics and ethics, but in general philosophy was oriented towards general education 

and culture. The main trends in this period can be considered to have been an 

existentialist orientation, a version of personalism, eclecticism, and transcendentalism. In 

the early 19
th

century we discern several scholars either translating European histories of 

philosophy or writing the first philosophical treatises in the modern spirit such as 

Neophytos Bambas.  

As aforesaid, we can speak of a systematic cultivation of philosophy after the 

founding of the first Greek university, the University of Athens, in 1837, of the Ionian 

Academy three decades later, and of some other schools in the center in the periphery and 

abroad. Since then many traditional and modern philosophical disciplines were developed 

and great philosophical works were written particularly for didactic purposes, taking into 

serious consideration the data of modern science and linking the ancient philosophical 

tradition with the European philosophical spirit, in an effort to raise the cultural level of 

the people. In taking this date of the beginning of the academic approach to philosophy as 

the beginning of contemporary Greek philosophy we do not mean that all influential 

philosophers were professional, nor that there was not philosophical activity outside the 

universities, since at that time a remarkable outburst of philosophical vigor was 

conspicuous even outside the university. Yet, the philosophers who occupied the chairs of 

the Athenian university undertook the task of acquainting the citizens of the newly 

constituted Greek state with the current philosophical ideas, to bridge a certain gap ð

never very deep, however ï and regain the lost ground in an effort to concur with the 

European philosophical community. The main trends at that time can be identified with 

the so called «new ideas» coming to Greece from the European centers, with the 

prevalent currents being Hegelianism, positivism, and eclecticism. Hegelianism was 
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particularly favored by intellectuals coming from the Ionian Islands, who were mostly 

attracted by Hegelôs philosophy of religion, philosophy of right, and philosophy of 

history. A fervent adherent of Hegel was the first professor of philosophy and its history 

at the University of Athens. Cousinôs theoretical eclecticism exerted considerable 

influence upon a major philosopher of that time, P. Brailas Armenis, who managed to 

reconcile idealism and realism in elaborating a complete philosophical system embracing 

all philosophical branches which still has not only historical but also philosophical 

interest. Other philosophers tried to reconcile Kant and Comte, achieving a sort of «ideal 

pragmatism», while a moderate version of positivism was upheld by another major 

philosopher, psychologist and system-builder Theophilos Voreas, disciple of Wundt who 

commanded academic philosophy during the first decades of the 20th century and turned 

positivism into a sort of classical humanism.  

Early in that century we can speak of Nietzscheism, Bergsonism, Freudianism, 

existentialism, eclectic Marxism, and neoKantianism. Theoretical Marxism was 

advocated by some Greek intellectuals and  professors of philosophy of the University of 

Salonica, which was founded later and was considered more progressive and liberal than 

the University of Athens. However, Marxismôs Greek adherents were not orthodox but 

modified Marxism into a humanistic creative historicism. Existentialism was a constant 

orientation of several Greek philosophers, not so much as a foreign trend but as an 

indigenous philosophical attitude. Even following other philosophical currents, some 

philosophers viewed existentialism as a revival of the Socratic spirit imbued with the 

teaching of Church Fathers and Byzantine philosophical anthropology. Personalism, both 

in the broader sense of considering the human person as the highest value and in the more 

strict technical sense, was also adopted by some Greek philosophers. Phenomenology 

was introduced in Greece as a version of axiolology in the wake of N. Hartmann and M. 

Scheler, centering upon the realm of values; in its present relevance to more recent Greek 

philosophy it is used as a strict philosophical method and philosophical hermeneutics in 

close affinity to existential ontology and philosophy of language. In this version, 

phenomenology has attracted some philosophers, intellectuals, and pedagogues.  

However, the prevailing trend in mid 20
th 

century was neoKantianism. Its exponents, 

known as the Heidelberg circle, were not only inspiring teachers and world-known 

academicians but also personalities of great prestige, who played an important role in the 

intellectual and political life of Greece for some decades. They creatively assimilated 

neoKantianism with a sort of «Helleno-centricism», considering the Platonic philosophy 

of paramount importance and turning neoKantianism into a pluralistic idealism. The most 

influential advocates of this school were John Theodoracopoulos, Constantine Tsatsos, 

and Panagiotis Canellopoulos. Within this group, John Theodoracopoulos was a 

philosopher in the strict sense, teaching philosophy first at the University of Salonica and 

after at the University of Athens. The other two were professors of Law, of political 

philosophy and the philosophy of law as well as eminent politicians. It is noteworthy that 

the former became President of the Greek Republic and the latter Prime Minister. 

Theodoracopoulos, a charismatic philosophical personality and an excellent and inspiring 

teacher for many years, exerted the most lasting influence, since most academics of my 

generation were his pupils. These eminent neoKantians constituted a philosophical circle 

and edited the famous periodical «Archives of Philosophy and Theory of the Sciences» 

proclaiming idealism as «the philosophy inherent in the Greek mind». Their idealism was 
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meant to be a return to Plato, whose philosophy became for decades in Greece the center 

of philosophical research and teaching. All of them exerted an unprecedented influence, 

couching their philosophical reflection in an admirable literary style which appealed not 

only to specialists but also to the larger public. It can be said that they dominated Greek 

intellectual and public life until the last two decades of the 20th century.A more critical 

version of neoKantianism was defended by E. Papanoutsos, who attempted a synthesis of 

idealism with realism and in his numerous systematic and historical writings advocated a 

spiritualistic philosophy, critical of dogmatic metaphysicism. The label of  ñPlatonistò 

can be applied to Constatin Despotopoulos, member of the Academy of Athens, 

influential teacher and author of many works focusing primarily on Plato and the 

philosophy of law. Most of the philosophers and intellectuals of that generation studied in 

Germany and endorsed the German philosophical culture. Fewer had studied in France; 

among them were the Bergsonian G. Mourelos and the historian of philosophy B. Tatakis 

as well as the eminent structuralist philosopher and historian of philosophy Evangelos 

Moutsopoulos, member of the Academy of Athens and of other Academies, whose 

numerous works focus on ontology, value theory, aesthetics and philosophy of history.  

What is characteristic of the late 20
th 

and the early 21
st
 century is the pluralism of 

ideas, the diversity of influences, and the variety of approaches to philosophy. What is 

worth noting, however, is that after the establishment of the Greek State Scholarship 

Foundation in mid-century many graduates of Greek universities had the opportunity to 

pursue postgraduate studies abroad, which had previously been a privilege of the wealthy. 

And, due to the popularity gained by the English language after the war, most of them 

showed a preference for England and the United States for obtaining higher degrees and 

thus the German influence on Greek philosophical culture primarily, and the French to a 

certain extent, began to fade in favor of the English one, encouraged by the challenge of 

the linguistic turn and analytic philosophy. So, although most currents of contemporary 

Anglo-American and Continental philosophy have adherents in Greece nowadays, one of 

the most influential trends has been analytic philosophy, in both the narrow and broad 

senses, and the philosophy of language in general.  

Before the ô70s, within an idealistic, existentialist, and Marxist climate, little attention 

was paid to Anglo-American philosophy (empiricism, pragmatism, mathematical logic 

and all sorts of analysis) in Greece apart from a few Greek scholars who were teaching in 

American universities and had began to use analytical methods in dealing with ancient 

philosophy. Since 1970, however, some academics who had done postgraduate studies in 

England acquainted the Greek philosophical community with G. E. Mooreôs ethics and 

the analytic movement in general and attracted many students to philosophical analysis, 

prompted by the clarity, rigor, and argumentative power of this school and the novelty of 

ordinary language philosophy. These students, in pursuing further studies, focused their 

interest on theories of meaning, philosophy of mind, metaethics, logic, etc., as well as on 

the philosophy of science and aesthetics. Translations of the works of the main 

representatives of this trend, such as R. Carnap, W. V. O. Quine, D. Davidson, T. Nagel, 

R. Dworkin, as well as those of K. Popper, I. Lakatos, P. Feyerabend, J. Elster, M. 

Beardsley and others, contributed to the reception of this trend by the Greek 

philosophical public. The Greek adherents of analytic philosophy had to cope hard to 

transcend the long Greek philosophical tradition and its consequent idealism and do 

philosophy in the analytic style. Nevertheless, some Greek contributions to this school 
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have been acknowledged internationally.  

What mostly contributed to the rise of interest in English speaking philosophy was the 

prestige of Wittgenstein during the last decades of the past century. Wittgenstein is in fact 

the single philosopher most of whose major works have been translated into Greek and 

whose philosophy has been studied par excellence in Ph.D. theses, articles and 

monographs. Wittgensteinôs reception in Greece is somewhat unprecedented. Many 

conferences were organized on his various anniversaries until recently, a huge literature 

has been accumulated, and passionate orthodox and unorthodox interpretations have been 

proposed. What mostly attracted the Greek philosophical community was Wittgensteinôs 

mystical, cryptic and aphoristic style, echoing the fragmentary philosophy of the 

Presocratics, Heraclitusô in particular, as well as Socratesô view of philosophy as a 

working upon oneself. Occasional early references to Wittgenstein are found in the works 

of Helle Labridis andE. Papanoutsos and especially of D. Nianias. Yet, it was the 

translation of L. Wittgensteinôs Tractatus logico-philosophicus, which appeared in the 

third issue of the very influential periodical Deucalion in 1971 and as a book in 1978, 

that marked the warm reception by the Greek philosophical community of this 

revolutionary philosopher. In the ó70s and ó80s the outburst of the Wittgensteinian 

bibliography was impressive. Books, anthologies, articles covered Wôs theory of 

meaning, his lectures, his aesthetics, his theory of colours, his ethics, his philosophy of 

ordinary language, his peculiar transcendentalism, etc. The quietist, therapeutic character 

of his philosophy and his linguistic normativity were fervently defended; his relation to 

and comparison with other philosophers was widely discussed, and the realist or relativist 

trend of his ethics strongly debated. So, it is not an exaggeration to maintain that Greece 

has began to «export» Wittgenstein specialists. Wittegenstein attained a very fruitful 

reception not only in the Universities of Athens and Crete but also in the Technical 

University of Athens while gaining a great popularity among Greek intellectuals and the 

general public. The great interest in Wittgensteinôs philosophy is reflected in the 

numerous translations of his books: Tractatus logico-philosophicus (Th. Kitsopoulos 

1971), Philosophical Investigations (P. Christodoulidis 1977), The Blue and Brown Book 

(C. Covaios, 1984), Lectures and Coversations on Aesthetics, Psychology and Religious 

Belief (B. Athanasopoulos 1985), Geheime Tagebücher (P. Doxiades 1986), Culture and 

Value (Dragona-Monachou ï C.Covaios, 1986), Philosophical Remarks (C. Covaios, 

1993), Remarks on Frazerôs Golden Bow (C. Covaios 1990), Philosophical Grammar  

(C. Covaios 1994), Letter to Ludwig von Ficker (Th. Linaras 1995), On Certainty C. 

Boudouris 1989) etc. If we bear in mind the recepion of Wittgensteinôs near 

contemporaries B. Russell and G.E.Moore in Greece, we see how much the balance is 

weighing in favor of Wittgenstein. Russellôs Principia Mathematica and Mooreôs 

Principia Ethica have not yet been translated into Greek. Perhaps Wittgensteinôs appeal 

to the Greek philosophical community is not irrelevant to his Continental background and 

to some common themes with eminent modern and contemporary European philosophers, 

since he was never treated in Greece as a thorough representative of logical positivism.  

Apart from Wittgenstein, Putnam, Dummett, Davidson, Peirce, Rorty and other 

eminent philosophers have been studied and extensively discussed in Greece during the 

last decades. Isaiah Berlinôs and John Rawlsô major works have been translated into 

Greek; and the concept of negative freedom of the former and the theory of justice of the 

latter have proved very fruitful for contemporary Greek moral and political philosophy. 
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This preference for English-speaking philosophers does not imply that the influence of 

continental philosophy faded completely. Sartre, Levinas, Derrida, Foucault and post-

modernism in general have their devotees. Heideggerôs main works have been translated 

into Greek and his existentialist philosophy has exerted greater influence than that of 

Kierkegaard, Sartre and Jaspers. Most members of the Frankfurt school, representatives 

of critical theory, such as Horkheimer, Adorno and particularly Habermas, have also won 

popularity.  

Concerning the particular sub-disciplines, whereas earlier the most original 

contributions centered upon the philosophy of law, metaphysics, psychology, ethics and 

aesthetics, nowadays there is a shift towards epistemology, philosophy of mind, theory of 

meaning, logic, philosophy of science, cognitive science, metaethics, philosophical 

anthropology, value theory, political philosophy, applied ethics, and particularly 

bioethics. There is always great interest in the history of philosophy and ancient Greek 

philosophy, and many interesting books and articles on these subjects have been 

published in Greece and abroad. Recently Aristotle has won predominance over Plato, 

and important works have appeared especially on his physics, ethics, and politics. The 

Presocratics, the philosophy of Socrates, Stoic philosophy, Scepticism and Neo-Pla-

tonism have been fervently studied during the last decades, while the importance of 

Byzantine and neo-Hellenic philosophy has recently been recognized as never before.  

Besides the Universities of Athens, Salonica, Ioannina, Crete and Patras with 

departments of philosophy, psychology and social studies offering a solid philosophical 

training to the present generation, as well as the General Departments of the Technical 

University of Athens, Thessaly, the Panteion University, the Law Schools and the School 

of Fine Arts, the establishment of new universities such as the University of Macedonia, 

of Thrace, of the Ionian Sea, of the Aegean Sea, and of the Peloponnese extended the 

teaching of philosophy all over Greece. Yet, philosophy as an exclusive course is being 

taught only in the Department of Philosophy of the University of Patras, which is the 

single department in Greece in which philosophy is taught exclusively. Philosophy is also 

taught in preferential terms in the Department of Philosophy and History of Science of 

the University of Athens. Postgraduate programs in philosophy leading to M.A. and Ph. 

D. degrees are being run in most Greek universities. In the last decades philosophy is also 

taught in secondary school, though not as a mandatory but as an optional course. Every 

section of philosophy within the above departments covers the whole spectrum of 

established philosophical courses; yet some sections are specialized in the systematic 

cultivation of particular subjects from both the history of philosophy and systematic 

philosophy. Thus, in the University of Ioannina emphasis is given to Neohellenic 

philosophy. General surveys, editions of manuscripts, and philosophical evaluation of 

texts that are not only of historical but also of philosophical importance have turned this 

section of the university into a unique center for the study of Neohellenic philosophy. 

Similar interest has been shown by the University of Athens with some excellent editions 

of Neohellenic thinkers. In the Department of Philosophy and History of Science there is 

strong and effective occupation with the study of the philosophy of science, 

epistemology, analytical and postanalytical philosophy, political philosophy and ethics. 

Questions of scientific and metaethical realism are widely discussed, and political 

liberalism versus utilitarianism debated. Many of the members of this department publish 

abroad and are in close contact with Anglo-American universities, and it may be said that 
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this department has won an international reputation. In collaboration with the Technical 

University of Athens this department runs postgraduate programs in philosophy and the 

history of science that are in great demand. The Department of Philosophy, Psychology 

and Pedagogy of the University of Athens covers a wide range of interests focusing on 

the study of Ancient Greek philosophy, modern European philosophy, ethics, philosophy 

of artificial intellignce, and analytical philosophy. Political philosophy and philosophy of 

law are predominant in the Panteion University and the Law Schools of the University of 

Athens, Salonica and Thrace.  

In the University of Crete ancient philosophy, critical theory, ethics, bioethics, 

philosophy of human rights, and modern European and analytical philosophy are 

assiduously cultivated. This university among its postgraduate programs includes the first 

and up to now only postgraduate program in Greece on bioethics. Some of the main 

concerns of the University of Ioannina are theoretical Marxism, social philosophy, 

philosophical anthropology, epistemology, and ancient Greek philosophy. The 

Department of Philosophy, Psychology and Pedagogy of the University of Salonica 

focuses on phenomenology and hermeneutics, logical positivism, aesthetics and 

epistemology, postmodernism, pragmatism, political philosophy, ethics, and ancient 

philosophy. The Department of Philosophy of the University of Patras has an extensive 

variety of interests since, as aforesaid, it is the first department in Greece teaching 

philosophy exclusively. Of course, all the aforementioned subjects, disciplines, and 

branches reflect the personal interests of the universitiesô academic staff in every case; 

yet every department has created a specific tradition and has impressed its seal on 

particular approaches to philosophy.  

Anyway, we may say that nowadays philosophy in Greece is flourishing. Even though 

we do not find great philosophical systems, as is  the tendency everywhere, both the 

history of philosophy and systematic philosophy are dealt with in a scholarly style and 

foreign influences are distilled by critical reflection and creative insight. Whereas the 

previous generation pursued philosophy from a philological rather than a scientific 

background, nowadays many professionals come to philosophy after having completed 

graduate studies in philosophy or in science. Greek philosophy cannot be accused any 

longer of provincialism or «progonoplexy», since Greek academics pursue further studies 

abroad, participate in conferences all over the world, and publish in recognized foreign 

philosophical periodicals. Many eminent Greek philosophers have made a remarkable 

career abroad, are teaching in European and American Universities, or have won a 

worldwide reputation. This holds true not only for those who are doing research in 

ancient Greek philosophy. I shall restrict myself to a few names of Greek professors 

teaching philosophy abroad or having obtained an international reputation: Cornelius 

Castoriades, Kostas Axelos, Gregory Vlastos, Raphael Demos, Lambros Couloubaritsis, 

Alexander-Phoebus Mourelatos, Alexander Nehamas, Theodore Scaltsas, Gerasimos 

Santas, John Antonopoulos, George Anagnostopoulos, Constantin Despotopoulos, 

Evanghelos Moutsopoulos, and others.  

As aforesaid, Greek philosophers are particularly interested in ancient Greek 

philosophy, which they try to read with the glasses of contemporaneity, discovering the 

universal features that made it classical and pointing out its relevance to actual social and 

world problems. Serious scholarly research in those areas of ancient and medieval 

philosophy that were somehow neglected up to now is being assiduously done nowadays. 
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Aristotleôs ethical and political views are being interpreted in the light of metaethics and 

of certain contemporary ethical and political theories such as «virtue theory», 

communitarianism and Neo-aristotelianism as well as of various recent theories of 

justice. Aristotle has also become of interest in bioethical matters, particularly on the 

issues of the beginning of life and the moral status of the embryo. Several modern 

intuitions regarding the dignity and equality all men are being traced to the Stoic political 

and ethical radicalism. The Stoics have been widely recognized as the precursors of the 

ideas underlying human rights.  

While the present generation of philosophers are particularly interested in discussing 

pure philosophical problems that occupy the center of international philosophical activity, 

few moral and political philosophers have shown interest in confrontation and promotion 

of the solution of actual world problems. Questions of political liberalism, of human 

rights, of universal ethics, of democracy and other issues of public and global interest are 

being occasionally faced in seminars, conferences and colloquia. Great interest has been 

shown in bioethics and environmental ethics as is evidenced by the large bibliography on 

these two new philosophical branches.  

The blossoming of philosophy in contemporary Greece is also attested by the edition 

and wide circulation of several philosophical periodicals: The periodical of the Research 

Center for Greek philosophy Philosophia has a continuous life of more than 25 years, and 

the instrument of the Greek Philosophical Society Greek Philosophical Review has been 

published for almost 22 years. Similar longevity obtains for the periodical of the Society 

for Philosophical Studies Diotima as well as that of the International Center of 

Philosophy and Interdisciplinary Research Skepsis, the Chronicles of Aesthetics, 

Deucalion, Dodoni of the University of Ioannina, Science and Society, Ariadne of the 

University of Crete, Philosophical Inquiry (in English), Hypomnema, Neusis (of the 

Department of Philosophy and History of Science), Cogito, Philosophy and Education, 

the Yearbooks of the universities, and other publications of this kind. Important 

institutions for systematic research and exchange of ideas are the various philosophical 

centers and societies such as the Reasearch Center for Greek Philosophy, The Hellenic 

Society of Philosophical Studies, the Greek Philosophical Society, the Institute of 

Research and Edition of Neohellenic Philosophy, the International Center for Philosophy 

and Interdisciplinary Research, The International Association for Greek Philosophy, the 

International Center for Platonic and Aristotelian Studies, the Hellenic Society for 

Aesthetics, and other centers and institutes. Many conferences are being organized and a 

good, open dialogue held between the universities. In fact, nowadays philosophy is doing 

well in Greece.  

This could be verified by the variety of approaches to philosophy and the high level of 

the papers read during a recent conference held at the University of Crete in mid- 

November 2005 on «Philosophy today» in which academics from almost all Greek 

universities participated. In this conference many philosophical concepts, categories, 

theories, and disciplines were discussed such as conceptuality, normativity, rationality, 

decisionism, perception, autonomy, virtue epistemology, critical epistemology, critical 

theory, applied philosophy, philosophical anthropology, hermeneutics, aesthetics, 

bioethics, philosophy of science, universalism  versus relativism and historicism, even 

Marxism. The names of the philosophers most frequently heard in this conference were 

those of Kant, Hegel, Wittgenstein, Habermas, Rawls, Heidegger, Frege, Adorno, 
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Gadamer, Bergson, Dilthey, Marx, Rorty, Lyotard, and many analytic philosophers. The 

concluding remarks of the president of the Organizing Committee were optimistic 

enough to justify my verdict that nowadays philosophy in Greece is doing well.  

 

 

 

 

 

Maija Kǆle                                                                        Professor, FISP CD member  

 

Philosophy in the Baltic States: Past and Present Situation  
 

Philosophy is a unique way of describing the events of the life of the spirit. It is 

closely related to the culture and to changes in social life. Baltic philosophers have 

experienced these changes many times and have reflected about them in their 

publications. Philosophy expresses intellectual life in words that are genuine, 

communicatively resounding, and belonging to one and the same semantic layer. The 

truthfulness of philosophy appears as if on the basis of lucid, precise and certain rules of 

philosophersô professional activity and rules of the game (in Wittgensteinôs sense). The 

Latvian poet JǕnis Poruks recognized: çPhilosophizing in the long run is just playing with 

a straight face.»  

The Lithuanian philosopher Arvydas Sliogeris recognized that we philosophize 

starting not from «pure experience» but from «pure world» ï from somebody elseôs text. 

There are not philosophers but only commentators and interpreters of philosophical texts. 

The Baltic intellectuals look more at the earth than at the sky ï to the metaphysical 

problems and pure ideas (in Plato sense). Many contemporary researchers in the Baltic 

states do not share this point of view. But it is true that the Baltic philosophy lacks great 

metaphysical systems.  

Many contemporary scholars recognize that philosophy is lifeôs living word, the 

reading of which requires a definite trained and scholarly level of perception involved in 

the same language game. The form in which philosophizing realizes itself and the words 

used therein determine the possibilities of philosophy.  

How original is Baltic philosophy? The understanding of originality has three aspects:  

a) philosophical ideas and concepts which are expressed for the first time in the 

history of humankind or in European intellectual history,   

b) ideas expressed for the first time in the history of the nation, in the national culture,  

c) ideas which are very important in the context of the contemporary generation.  

Ideas can be called important when they make a deep impression on the national 

philosopherôs mind for the first time, regardless of the time and place of origin. 

Philosophizing comes first, while philosophy takes shape from its sediments in the texts, 

words, thoughts, and ideas. The sediments come back to life, are decoded and 

incorporated into the present-day philosophizing process only if the mind at work 

includes them in its viewing of the present. The Baltic philosophers have very important 

ideas expressed in the history of their nations and meaningful for the contemporary 

generation.  
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Baltic Philosophy through the Centuries 

  

The history of Baltic philosophy cannot be viewed as one certain tradition or one 

philosophical trend. Rather, it is a mixture of scattered facts, ideas and influences. 

Philosophy in Baltic culture over the past centuries was a «foreign body» brought in from 

the German, Russian, and Polish philosophical schools.  

The Baltic German upper classes played a significant role in their societiesô 

intellectual life, economy, and culture in the Baltic countries. No one philosophical trend 

had its origin in the Baltic countries; ideas were imported from the West or from the East 

ï meaning, for the latter, from Russia. The ideas of Enlightenment reached the Baltic 

countries along various routes, one among them being Königsberg in East Prussia. The 

original publication of Kantôs Critiques in Latvia (Critique of Pure Reason, Riga, 1781, 

Critique of Practical Reason, Riga, 1788, Critique of Judgment, Riga and Libau, 1791) 

testifies to the profound influence of Kantôs philosophy there. Kantôs brother lived in 

Mitau (Jelgava), and Kant was invited to join Peterôs Academy which was opened in 

Jelgava in 1775. The German philosophers J.G. Herder and J. Hamann took part in the 

cultural and philosophical life in Latvia and Estonia. Herder lived and worked in Riga 

from 1764 to 1769 and influenced the spiritual and intellectual life in Riga at that time. 

He held that folk songs are the peopleôs cultural archives, the storehouse of religion and 

cosmogony, of the forefathersô accomplishments and historical events. Among the 

Latvian people, who had no written history, this conception gained resonance. Herder 

was, in the first place, interested in history, culture, languages, religion, and peopleôs life 

perceptions and values, and not so much in political events and the economic situation. 

He speaks of the common spirit of Europe, emphasizing that no other part of the Globe is 

characterized by such a mixture of peoples as Europe with its national peculiarities. His 

thesis is that no people in Europe has formed its own isolated culture, that all have 

developed in mutual interaction and in cultivating a common heritage. In his book Ideen 

zur Philosophie der Geschichte der Menschheit, Herder poses the question of how 

Europe had acquired such self-esteem and level of culture and what distinguishes it from 

other regions.  

The Baltic countries continued the traditions of the Enlightenment by idealizing folk 

culture, ancient Greece, past traditions, and the peopleôs common spirit. Other ideas of 

the Enlightenment, which later became the philosophical basis for the theory of human 

rights and liberalism ï such as recognition of the highest value of individuality, the need 

of personal development, risk, self-responsibility, ï had not come to the forefront in the 

previous centuries. The industrialization of the Baltic countries started only at the end of 

the nineteenth century.  

Philosophical awakening began in the 19th century. In Latvia they were called 

çJaunlatvieġiè (New Latvians), in Estonia ï «Noor-Eesti» group (Young Estonia). They 

called upon Latvians and Estonians to create a European culture without any German or 

Russian mediation, and, in creating culture and philosophical ideas, to move from the 

national to the international and universal. The members of these groups sought contacts 

with Western intellectuals, poets and writers. The Estonians established very close 

relations with the Finns, who were often taken as an example for intellectual life, and the  

Lithuanians ï with Polish intellectuals. Hermann von Keyserling was one of the most 

influential Baltic-German philosophers in Estonia. He founded, in Darmstadt, the School 
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of Wisdom, sympathetic to Estonian self-determination, and wrote philosophical essays 

on the basis of his practical culture studies and travels. 

  

Baltic Philosophy between the Two World Wars 

  

Philosophy between the two World Wars is represented by the «golden age» of Baltic 

philosophy. The most important figures in Lithuanian philosophy included Vydunas 

Storosta; Stasys Salkauskis, who wrote on philosophy of culture and pedagogy and was 

the last rector of Vytautas Magnus University in Kaunas between the wars; and Antanas 

Maceina, whose interests were philosophy of culture, existentialism, social critique, and 

philosophy of religion and who before the war had published popular books on social 

justice and on the Russian philosopher Nikolai Berdiaiev. Jouzas Girnius represented 

religious existentialism. He discussed atheistic trends in existentialism and did not see a 

gap between philosophy and literature. He admired Russian writer F. Dostojevskijôs 

novels as one of the best revelations of the dark corners of the human soul. The same 

thing was recognized by Zenta Maurina in Latvia. Vosylius Sezemanas was influenced 

by neo-Kantians and phenomenology (as was Teodors Celms in Latvia). He published 

studies on the philosophy of history and philosophy of culture. Levas Karsavinas 

investigated the philosophy of history and the history of European culture.  

In the twenties and thirties of the XXth century Latvian philosophy witnessed rapid 

development. There were representatives of Bergsonism ï Pauls Jureviļs; neo-

Kantianism ï PǛteris ZǕlǭte and Valters Frosts and personalism and «energetic idealism» 

ï Pauls DǕle. There were also neo-Thomists ï PǛteris Strods; positivists ïRoberts Vipers; 

and specialists in hermeneutics and the philosophy of life school ï  writer Zenta MauriǺa. 

The philosophy of culture and the existentialism of Ortega y Gasset were the fields 

covered by Konstantǭns Raudive.  

Philosophy was deeply involved in the literary processes and the establishment of a 

national identity discourse. Intellectuals, artists, and writers who were not professors in 

universities were engaged in creating a public culture of philosophizing. A Latvian 

literary critic of that time, JǕnis Rudzǭtis, observed that Baltic culture was attempting to 

live through the development of the ideas of European literature and philosophy in a very 

condensed manner, starting with antiquity and passing through many centuries. Much 

indeed was achieved in this way, but there was little time given to developing national 

traditions and national philosophy.  

Before WWII there was a Herder Institute in Riga, and some famous German 

philosophers were invited as guest lecturers. Martin Heidegger visited Riga and delivered 

philosophical lectures. Heidegger has not influenced Latvian intellectual life as much as 

Herder did, but his visit showed that the Baltic cultural value system before WW II was 

developing in relatively close relationship with German culture.  

Phenomenology was widely known in Latvia during the twenties and thirties of the 

XXth century. Professor Teodors Celms was an unquestioned authority among the 

interpreters of phenomenology. We may also mention Kurth Stafenhagen in Latvia.  

Celms published a noteworthy book, Der phänomenologische Idealismus Husserls 

(1928), criticizing Husserlôs phenomenological solipsism. However, in his later life in 

exile (USA) Celms developed the themes of life-world phenomenology and 

hermeneutics.  
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The most significant figure of Latvian religious philosophy of the XXth century is 

StaǺislavs LadusǕns S.J. who preached the doctrine of neo-Thomism and developed a 

«phenomenology of cognition» within the framework of religious philosophy. (His book 

DaudzpusǭgǕ gnozeoloǥija (Many-sided Gnoseology) was published in the Latvian and 

Portuguese languages.) His research received international recognition as he presided 

over four World Christian Congresses of Catholic philosophy, published numerous books 

in Portuguese and in Latvian, and was a full member of the Roman Pontifical Academy 

of St.Thomas Aquinas. After WW II he moved to Brazil. He was rector of Sao Paulo 

University and became director of the Philosophy Research Institute at the Pontifical 

Catholic University in Rio de Janeiro (CONPEFIL). LadusǕnsô life work was devoted to 

the substantiation of multidimensional humanism, phenomenology, and culture. LadusǕns 

developed natural critical realism, drawing on the ideas of such outstanding religious 

philosophers as St. Augustine and St. Thomas Aquinas, Vladimir Soloviov, and 

contemporary thinkers J. Maritain, E. Gilson, J. Marechal, B. Lonergan, P. Ricoeur, F. 

Morandini, and others. The aim of LadusǕnsô critical gnoseology was to overcome the 

relativity of cognition by conducting a critical dialogue with scientism, neo-positivism, 

sentimentalism, pragmatism, and traditionalism. The final result of critical reflection 

must be the formation of an integral science of the human being with a deeper dimension 

of humanism.  

Maceina, Girnius from Lithuania, Celms, Jureviļs, MauriǺa, and Raudive from Latvia 

left the Baltic countries at the time of WWII and spent the rest their lives far away from 

their native countries: Maceina, Maurina, and Raudive in Germany, Girnius and Celms in 

the United States, Jureviļs in Australia. The restoration of the Republic of Latvia in 1991 

made it possible only for LadusǕns to return to Latvia, where he delivered lectures in 

philosophy and general critical gnoseology.  

Maceina, Girnius in Lithuania, LadusǕns in Latvia (Brasil) had never been orthodox 

neo-Thomists, yet at the same time they never overcame the basic principles of 

Catholicism. Philosophy, in their opinion, rises above mundaneness, it is the love of 

culture.  

This mission of the restoration of culture really appears in LadusǕnsô, Maceinaôs, 

Girniusô, Maurinaôs, and Jureviļsô philosophical works. Besides stressing the significance 

of the teachings of the classics, they also stress the feasibility and necessity of the 

emergence of new contents in the contemporary world. Philosophers consider that the 

contemporary world is in a state of grave crisis because of various exaggerated forms of 

subjectivism. Looking to the existential and religious roots of Baltic culture, philosophers 

noted excessively great pragmatism, eclecticism, simpleminded syncretism, abandonment 

to worldly comforts, naturalism and exaggerated rationalism in intellectual life. In their 

opinion, philosophy is a mediator between Christian and contemporary culture.  

 

Soviet Period  

 

Unfortunately, WWII, which was followed by the incorporation of the Baltic states 

into Soviet empire, put an end to the studies of phenomenology, philosophy of history, 

culture, existentialism, philosophy of life, hermeneutics, and analytical philosophy.  

Professional philosophers in post-war Baltic states appeared only in the 1960-70ôs. In 

Latvia there were Professors Ernsts Karpovics and Ivan Vedin, in Lithuania Professors 
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Juozas Vytautas Vinciunas, Jonas Repsys, Albinas Lozuraitis and others, and in Estonia 

Professors Eero Loone, Leonid Stolovich and others. Eastern Soviet-style Marxism was 

more political and practical, Western Marxism was more sophisticated, humanistic, 

orientated to social and culture criticism. Some Baltic philosophers tried to follow the 

Western type of Marxism. A typical phenomenon in the Baltic states was so-called half-

Marxism with an orientation to Western philosophical ideas (phenomenology, 

existentialism, philosophy of language, philosophical anthropology, modern aesthetics). 

Among those who were expected to be Marxist propagators there were a lot of free-

minded philosophers. They used quotes from the Marxist literature only as a surface for 

their works with a desire deep inside to know more about philosophy in the rest of the 

world. The official university program in 1970ôs and 80ôs allowed the study of modern 

Western philosophy along with Marxist ideas. The first program was very popular among 

the students. Then it became possible to compare Western philosophy, with a modern 

viewpoint in intellectual life, with Marxist dogmas that treated the world with a view 

from the 19th century.  

During the Soviet time nobody believed that they would be able to continue Western 

European philosophy traditions that had been established in the Baltic states in the 

1920ôs-30ôs. All philosophical works from the twenties and thirties as well as the works 

written by émigré Baltic intellectuals were hidden in special collections in libraries or 

destroyed. The information blockade during the Soviet time was very strong, but there 

was always some hole found, and there some idea remained in society about the pre-war 

philosophy in the Baltic States.  

Researchers of Western philosophy in the Soviet Union were a special «type» of 

scientists who knew for what stakes and why they were playing this game of pseudo-

philosophy. It is important to mention a phenomenon known as a belief in Marxism with 

a «human face.» This belief manifested itself not so much in creating open-minded social 

teachings as it did in Hungary (1960ôs) and Czechoslovakia (1970ôs), but mainly in a 

belief in Marxism as a way to teach about human actions. This paradigm of thinking 

influenced the theory of knowledge, psychology, pedagogy, sociology, etc.  

The course of lectures on ancient philosophy, Descartes, Kant, physical metaphysics, 

delivered by the Georgian philosopher Merab Mamardashwili made a great impression 

on critically-inclined minds in the Baltic countries. He delivered lectures in Riga and 

Vilnius in the1970ôs and 1980ôs. Mamardashwili was definitely a thinker of the Socratic 

type, an intellectual dissident. The Georgian professor asserted that the major events 

occurring in the world should be interpreted with the help of philosophy, since 

philosophy, to his mind, is a-social (it is never anti-social), a-historical (time is only one 

of the forms of consciousness), a-cultural (culture itself is reproductive, not generative), 

and existing beyond ideology.  

The domination of Marxist philosophy after the WWII created a situation where there 

were not enough means to express the national and human spiritual experience. That was 

why poetry, theater, and art in general did what philosophy needed to do. The officially 

accepted philosophy cultivated ideas about the victory of communism. It is unbelievable 

how popular theater and poetry were in the 1960ôs-80ôs (Jan Kaplinsky in Estonia, OjǕrs 

VǕcietis in Latvia, Miezelaitis in Lithuania). They spoke in metaphors, thus expressing a 

national and human conscience. The text always had a double meaning, and it was 

necessary to read between the lines to understand what was really being said. It is 
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strange, but almost everybody understood what was really being said. The metaphoric 

language had a moral and philosophical power which gave energy to many people. Now, 

in the independent Baltic states, this influence of poetry and theater has disappeared.   

The teaching of culture theories had a favorable soil. It quickly overcame the limits of 

Marxist philosophy and started to play the role of a broader result of intellectual life. 

Philosophy of culture is one of the most important modes of Western philosophical 

discourse. The Baltic people faced the need to perceive their own culture and self-

understanding. Intellectuals tried to take a critical stand, yet it was devoid of a firm 

methodological basis of how to cultivate free spiritual life, develop critical-reflexive 

thinking with regard to real processes and events, and revive the value of individuality. 

Phenomenology corresponds to these tasks. The Husserlian principle «Back to the things 

themselves!» put forward in the beginning of the twentieth century did not possess a 

political context but only a cultural, methodological one. Yet, in the course of the 

development of Baltic philosophical thought of the seventies and eighties, it acquired 

critically reflexive undertones.  

In the 1970ôs serious studies of one of the most important contemporary branches of 

Western philosophy ï phenomenology and hermeneutics ï began in the Baltic states. The 

visiting professors from Moscow Nelly Motroshilova, Piama Gaidenko, Tamara 

Kuzmina, and Sergey Averintzev stimulated and deepened interest in phenomenology in 

Soviet times. They created a favorable atmosphere in which attempts were made to 

evaluate the ongoing processes in the world irrespective of Marxist dogmas. Since 1990 

Riga and Vilnius have been the seats of four international phenomenological conferences. 

The results of the investigations have been published in a series of books, including 

Analecta Husserliana.  

Several books were written and nine doctoral dissertations were defended on this 

subject in Latvia (MǕra Rubene, Ella Buceniece, Maija KȊle, Andris Rubenis, Rihards 

KȊlis, Juris Rozenvalds, Larisa Ļuhina (Dr. habil. phil.), three in Lithuania (Arunas 

Sverdiolas, Tomas Sodeika, Arvydas Sliogeris (Dr.habil.phil), one in Estonia (Ulo 

Matjus).  

After the founding of the school, Riga became famous in the former Soviet Union 

because of its «phenomenology» school. Through this branch of philosophy in the 

situation of that time, philosophers could prove their belief in an intellectual system 

where personality, freedom, and individuality came first.  

The tradition of studies in the history of philosophy was no less influential than the 

tradition of Marxist philosophy during the 1970ôs-90ôs in Baltic philosophical culture. 

Professors Romanas Pleckaitis and Bronius Genzelis represent the best specialists in the 

history of ideas and philosophy in Lithuania, and Professor PǛteris LaizǕns the same in 

Latvia. At the end of the eighties a rapid re-evaluation and rehabilitation of Baltic history, 

culture, and literary heritage started; this process is still going on at present. 

  

Contemporary Philosophy in the Baltic Countries  

 

The Baltic states ï Estonia, Latvia, Lithuania ï became independent from the USSR 

in August, 1991. This was a political result of the «singing revolution» that took place at 

the end of the 80ôs and the beginning of the 90ôs as a protest to the Baltic statesô 

incorporation in the Soviet empire. These political events testified to the end of the 
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previous ideological system and the end of Marxist ideology.  

A romantic self-designation as a «nation of singers» has turned into a peculiar 

stereotype for Baltic countries, especially for Latvians, one which had permeated the 

ideological discourse during all the periods of heightened national awareness: at the end 

of the nineteenth century, during the years of the first national independence (1918ï

1940), and throughout the events of the «singing revolutions»(1989ï1991). According to 

this stereotype, folk-song traditions, the practice of communal singing, the deep 

pantheism of the Baltic mythology, and religious syncretism have been recognized as the 

main characteristic features of the Baltic nations. Folklore is acknowledged as one of the 

main symbols of national identity and as a basis for ethics and value systems.  

After 1991 the Baltic philosophers did not develop Marxism. Marxism died silently 

and almost unnoticed. Only a few people were excited about the death of orthodox 

Marxism. However, students organized a public show where they buried a book on 

scientific communism that was written in Russia and printed in the Baltic republics. This 

funeral was held before the official independence declaration was adopted. That is why it 

is difficult to state exactly when Marxist ideology officially died.  

Totalitarian regimes are characterized not only by violence, but also by a great deal of 

play-acting, which produces split personalities and «dual consciousness». Many 

Westerners who arrive in post-Socialist countries, including the Baltics, make the mistake 

of looking for a great number of convinced communists and genuine atheists. And more 

often than not they fail to find any. It is not just because they have managed to disguise 

themselves, but, to my mind, also because the Soviet system, with its all-permeating  

ideology over a period of fifty years, had so much compromised itself that it had actually 

lost its supporters, and many people only pretended to be such.  

Philosophical culture in the Baltic states today is a culture of academic lectures, study 

programs (Tartu University, Tallin University, Estonian Institute of Humanities, 

University of Latvia, Vilnius University, Vilnius Pedagogical University, Vytautas 

Magnus University in Kaunas), monographs, journals, and conferences. It is very 

important to develop a national philosophical vocabulary and the humanities. Baltic 

philosophers are convinced that a philosopher cannot be an apologist for any ideologies 

or particular interests. The genuine sphere of realization for philosophy is in independent 

and free critical thinking.  

Some intellectuals develop the conviction that genuine philosophical thought should 

be sought only outside of professional reflection and academic institutions, in the 

authentic expression of life experience, achievable by any means. This situation increases 

the enthusiasm of the young generation about postmodernism, art performances, Oriental 

religions, traveling as a part of life, and journalism as the description of accidental and 

unprecedented moments, not the recording of stable and general systems of values, but 

the opening up of all «cultural and moral prisons.»  

Now the wave of postmodernism is coming to the Baltic countries, and it creates new 

problems of philosophical orientations. Nihilistic opposition rages against accepted 

cultural and moral forms, testifying to its mystical disposition to destroy. The pleasure of 

destroying may be an eternal satellite of creative pleasure, but in a situation where 

memories of thousands of Baltic people killed in Siberia are still alive, it is philosophical 

irresponsibility to popularize ideas about morality as a prison and culture as suppression. 

The new postmodern nihilism in the Baltic states is modern, but it is nihilism without 
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roots, which has no future in that form.  

Ten years of the so-called transition period (1990ï2000), which were characterized 

both by the statesô economic stabilization and a strategic lack of understanding of 

changes in spiritual life, are over. The Baltic states became the members of the European 

Union. On the whole, macroeconomic indices have improved, and the Baltic states have a 

highly developed and versatile cultural life and intellectual debates. In Latvia, MǕra 

Rubene has published a book in Latvian (translated into Lithuanian) on the philosophy of 

the present time: No TAGADNES uz tagadni; Ella Buceniece has published a book 

entitled SaprǕts nav ilȊzija; and Andris Rubenis has done work in phenomenological 

ethics and published a ten-volume history of world culture. Rihards KȊlis has translated 

the main works of I. Kant, L. Feuerbach, M. Weber, M. Heidegger, and E. Husserl into 

the Latvian language. Larisa Chuhina has written the book ʏʝʣʦʚʝʢ ʠ ʝʛʦ ʮʝʥʥʦʩʪʥʳʡ 

ʤʠʨ ʚ ʨʝʣʠʛʠʦʟʥʦʡ ʬʠʣʦʩʦʬʠʠ (Man and the World of Value in Religious Philosophy). 

In Lithuania Evaldas Nekrasas writes on questions of the analytical philosophy of 

science, Arunas Sverdiolas ï on hermeneutics and the philosophy of culture and religion, 

and Grazina Miniotaite ï on contemporary moral philosophy, human rights and 

nonviolent resistance. Rita Serpytyte is the head of New Religion Research and 

information centre, Vilnius University. One of the most popular philosophers in 

Lithuania is Arvydas Sliogeris, in Latvia ï Igors Ġuvajevs, in Estonia ï Rein Vihalemm 

and Leonid Stolovich (emeritus professor, publishes books in Russian).  

Yet there are still many problems, for instance, in the educational system, morals, and 

communication. Many people feel insecure and abandoned to hopelessness because of 

life changes. The societal system does not rely on a moral order, but on technical, 

pragmatic, and political power. This has been reflected in the philosophical journals and 

monographs such as Problemos in Lithuania, Filosofija in Latvia, and Trames in Estonia. 

However, roughly speaking, the understanding of the essence of democracy is becoming 

more profound, and the importance of political discussions is being acknowledged, 

paying particular attention to specific values of Western culture. But plenty of other 

universal human values, such as, for instance, solidarity, compassion, and benevolence, 

are neglected. The most active philosophers in suggesting new approaches in political 

discourse were libertarians in Lithuania. Philosopher Algirdas Degutis tried to impose 

libertarian ideas on the Lithuanian mentality. In Latvia political philosophy is not so 

much developed. In Estonia philosophers join the political sciences and elaborate theories 

of international relations. Estonian, Latvian, and Lithuanian philosophers recognize that 

an important task is to publish in national languages or to translate foreign philosophical 

texts. The main topics in Estonia and Latvia today are Kantôs philosophy, Hegelôs 

speculative idealismus, and annotated translations and interpretations of German 

language classical texts ï Husserl, Heidegger, Gadamer. All countries are occupied with 

the analysis of the history of national ideas and the history of Baltic philosophy within 

the context of European and world philosophy and the creation of national philosophical 

vocabularies,  text-books, and anthologies. Rein Vihalem is developing the philosophy of 

science in Estonia; his group has made a significant international contribution to the 

philosophy of chemistry. In the sphere of practical philosophy the main research topics 

are ethical, legal and social aspects of human genetic databases and the ethics of genetic 

and medical information. The Centre for Ethics in Tartu University, Estonia was founded 

in 2001. Margit Sutrop is the head of this Centre.  
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Tartu University became famous for the development of cultural semiotics. Juri 

Lotman was the founding member of the Tartu semiotic school in sixties. He founded 

journal Sign Systems Studies (1964), which is the oldest semiotic periodical in the world. 

He and his group developed a semiotic approach to the study of culture, text semiotics, 

and introduced the concept of semiosphere. Research activity in cultural semiotics is 

internationally regarded as excellent and has been successfully continued since Lotmanôs 

death.  

Phenomenology is the branch of philosophy in the Baltics that has gained 

international importance. That is proved by international philosophy seminars and 

congresses held in Riga every year as well as by works of Baltic philosophers published 

abroad. Pope John Paul II, during his visit to the Baltics in 1993, presented the Rector of 

the University of Latvia with an edition of works of the Baltic phenomenologists in 

English titled Reason, Life, Culture, Part I. Phenomenology in the Baltics, Analecta 

Husserliana, Vol. XXXIX, testifying to his support for Baltic philosophers. In his letter 

to the Latvian philosophers (November 11, 1993), he stressed that they are on the right 

track in looking for an expression of life, culture, and man in the XXth century, when 

living and the meaning of life are denied in all possible ways.  

Postmodern Baltic culture is characterized by an influx of powerful trends of 

relativism, pluralism, and postmodernism, rejecting the existence of definite truths and 

seeing only interpretations, language games, changeability, and diversity. That is why 

from a philosophical point of view it is difficult to find out if, for instance, the human 

being possesses a universal disposition to religiosity and the consciousness of universal 

holiness. In the present philosophical situation, an irresponsible freedom is characteristic. 

Classical philosophy (for example, Kant) has been used for a sarcastic campaign of 

criticism.  

Most of the institutions that taught and studied philosophy are still alive. That is why 

the situation of philosophy in the Baltic states could be characterized as motley, probably 

similar to the situation in Poland, Hungary, Slovakia. Gradual liberation from the 

ideological way of thinking has started. It may be viewed as a paradox of the Baltic 

philosophers that some of them gave rise to a persistent opposition to ideology as such, to 

ideology of any sort, not only that of the Marxist type or atheism. The enforcement of  

Marxist dogmas stimulated the Baltic philosophers to think skeptically of any kind of 
ideology and practical political ideas. Intensive liberation from ideological engagement in 

philosophy was under way during last decade. But some professional philosophers in 

Lithuania are also well known politicians. Among them are Arvydas Juozaitis, Rolandas 

Pavilionis (the former Rector of Vilnius University), Bronius Kuzmickas, Bronius 

Genzelis, Romualdas Ozolas, Gema Jurkunaite, and others. Among the Popular Front 

leaders in the Baltic countries were philosophers Vytautas Radzvilas (Sajudis movement 

in Lithuania) and PǛteris Laǵis (Popular Front in Latvia).  

The peaceful coexistence of theologians and philosophers is interesting in the Baltic 

region. There is a good balance between cogito and credo ï knowledge and belief: 

contemporary religion trends add conclusions which are not expressed in philosophy and 

ethics. Theologians have found the right words and ideas to express the need of 

intellectual life to put oneself in order. (This could especially be said about young 

Lutheran pastors at the beginning of the 1990ôs in Latvia and young Catholic priests in 

Lithuania).  
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Such a balance in spiritual life has not been achieved in all post-socialist countries. 

The Balts have kept alive for centuries the former pre-Christian religion, old mythology, 

folklore, deities as some sort of inner resistance against Soviet power. The world of pre-

Christian religion, mythology, folklore is still alive in the Baltic culture. Therefore some 

philosophers are speaking about religious syncretism in the Baltics. There is one more 

peculiarity in religious life. In Latvia it is the multidenominational character: Lutherans, 

Catholic and Orthodox followers, Old Believers, Baptists, and so on. It should be noted 

that for centuries there has existed a denominational tolerance. Lutheranism is the 

dominant religion for Estonians, but Lithuania is mainly Catholic. Catholic philosophy 

has been developed in the University of Lithuania, where a theological-philosophical 

faculty began before WWII and was renewed after the gaining of independence in 1991. 

Neo-Thomism has dominated Catholic philosophy in Lithuania. Nowadays the 

philosophy of neo-scholasticism, based on the Aristotelian Thomistic system, is further 

developing.  

In the post-Soviet period, religious life, starting in 1990, acquired new intensity; 

traditional religious confessions, such as Lutheranism, Catholicism, the Orthodox 

Church, as well as less widespread trends (the Baptist denomination and others) regained 

their status, religious freedom, and private property in the Baltic states. Christian 

teaching, philosophy and Christian ethics were included in school programs. The 

University of Latvia opened a Faculty of Theology; the same happened in Lithuania.  

Religious life revived, improved, and obtained a wider cultural and philosophical 

context. People were enthused over the wish to regain the lost Christian values, to go 

through religious experience, to translate and read religious philosophy or in any other 

way to take part in religious life.  

But with time this religious idealism abated. People discovered the difficulty of 

cooperation and the discrepancy between romantic enthusiasm and capitalistic reality. 

For many people who tried to recapture religious philosophical experience in the nineties 

this experience took on the shape of aesthetic experience and remained a kind of 

ineffectual background to the real affairs of life. Traditional religions are gradually 

turning into a museum of culture rather than a gateway to an everlasting life. Some are 

carried away by young Lutheran priestsô essays on morality. (Currently popular in Latvia 

is the genre of philosophically-tinged religious fairy tales illustrated in the style of naive 

art written by Juris Rubenis and illustrated by MǕris Subaļs). The flowering of new 

postmodern religiosity with philosophical and moral accents does not arise in the Baltics 

as part of anti-Western or anti-fundamentalist movements. It appears as something 

magnificent and extraordinary, and by joining the new spiritual trends people acquire the 

sense of unaccustomed feelings and fill the philosophical void.  

However, the role of philosophers in society causes more worry and is full of 

uncertainty which is not characteristic of theologians (mainly Catholic). But it has been 

like that in all times, because a real philosophy always starts its contemplation with risk 

and doubt and not with recognition of dogmas. Philosophy always has to face risk, as it is 

now in the Baltic countries. The task of philosophy is to express in words the processes 

of intellectual and cultural life. In a broader sense, philosophy (itôs not enough just to 

record the history of social-political events) has to realize and point out the processes that 

take place in the European Union from the point of view of the hierarchy of values, ideas, 

consciousness, identities. It should be present with its ratio and love of wisdom in places 
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and times when history happens to give an explanation of the events of manôs existence. 

Latvian philosopher Maija KȊle has published a monograph: Eirodzǭve. Formas, principi, 

izjȊtas (Eurolife. Forms, principles, feelings) where she discusses three forms of life 

orientation in contemporary Europe: upwards, forward and on the surface. Lithuanian 

philosopher Leonidas Donskis enthusiastically participates in debates about specific turns 

of modern Lithuanian culture and has published some monographs on modern 

consciousness and culture. Alvydas Jokubaitis translates and discusses contemporary 

philosophical theories in Lithuania, as does Igors Ġuvajevs in Latvia (interpretation of 

Freudôs, Jungôs, Gadamerôs, Schmittôs theories).  

But the Owl of Minerva flies out only at twilight, said Hegel. It is clear that in the 

XXI st century there will be a big change in the value system of humanity. The collapse of 

the USSR is not just a political fact. Changes in the world find expression in possible 

conflicts between civilizations. The European Union does not have enough philosophical 

ideas about what Europe is. This all concerns the Baltic states as a part of the world. 

Therefore it is impossible to lock philosophy within some country or to limit it to some 

concrete historical situation. Baltic philosophic opinion now confronts a confused 

freedom. There are several different directions which Baltic culture could take now. One 

direction tries to adopt all Western ideas, the other one looks back to the folkloristic and 

mythological past. Baltic folklore and mythology is rich with beautiful morals and world 

outlook, but, naturally, it cannot speak in the same philosophic abstractions as can the 

Western rational tradition. That is why there is no successful dialogue between these two 

tendencies: mythological and rational. One of them seeks for love of wisdom, the other ï 

for the wisdom of life. One tries to develop philosophy of science, the other ï philosophy 

as Lebenskunst. In the present situation it is supplemented with studies of 

psychoanalytical anthropology and cultural semiotics. Those who look for just «pure 

scientific philosophy» forget that the nation has a cultural past which can be simply loved 

without asking for highly philosophical qualities. Those who look for wisdom of life do 

not really want to see the modern world outside the window, where folkloristic traditions 

cannot live a postmodern life. 
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JOURNÉE MONDIALE DE LA PHILOSO PHIE 2005  

WORLD  PHILOSOPHY DAY 2005  

 
(Excerpt from the report of Peter Kemp, President of FISP, to the FISP Steering 

Committee meeting in Hanoi on June 5, 2006) 

 

On November 17, 2005, FISP organized a celebration of World Philosophy Day in 

cooperation with the International Institute of Philosophy (and the official co-sponsorship 

of the International Council for Philosophy and the Human Sciences, CIPSH) and with 

the perfect assistance of the IIPôs Secretary General, Mme Catherine Champniers. The 

meeting was originally planned to be held at ENS in Paris, since UNESCO initially did 

not want to organize the World Philosophy Day in Paris because of a conflict with its 60
th
 

anniversary celebration. But in the end UNESCO asked us to hold the meeting in its 

building in Paris, and a program was arranged in collaboration with Mme Goucha of the 

philosophical and human sciences section of UNESCO in honour of three philosophers: 

Paul Ricîur (who died on the day of our last Steering Committee meeting in 2005 in 

Helsinki), Jean-Paul Sartre, and Raymond Aron (both born in 1905). At the opening 

session, the speakers were, among others, the Deputy Director General at UNESCO, 

Pierre Sané, the former president of the IIP and  professor at the Collège de France Anne 

Fagot-Largeault, and myself as president of FISP.  The acting president of the IIP, Hans 

Lenk, took the floor at the end of the day. 

 

 

 

(Traduction du rapport du Président de la FISP, Peter Kemp, donné à la réunion du 

Comité Directeur à Hanoï, le 5 juin 2006): 

 

Le 17 novembre 2005, la FISP a organisé une Journée de la Philosophie avec la 

coop®ration de lôInstitut International de Philosophie (et ®galement sous lô®gide officielle 

du Conseil International pour la Philosophie et les Sciences Humaines, CIPSH) et avec 

lôassistance impeccable de la Secr®taire G®n®rale de lôIIP, Mme. Catherine Champniers. 

Au début on avait projeté une r®union ¨ lô£cole Normale Sup®rieure, parce que 

lôUNESCO nôavait pas voulu organiser une Journ®e Mondiale de la Philosophie ¨ Paris ¨ 

cause dôun conflit avec la commémoration de son 60ème anniversaire. Mais en fin de 

compte lôUNESCO nous a invit®s ¨ tenir une r®union dans son batiment ¨ Paris, et on a 

arrangé un programme avec la collaboration de Mme. Goucha, la directrice de la section 

pour la philosophie et les sciences humaines de lôUNESCO, pour faire hommage ¨ trois 

philosophes: Paul Ricîur (qui est mort le jour m°me de la derni¯re r®union de notre 

Comité Directeur à Helsinki en 2005), Jean-Paul Sartre, et Raymond Aron (nés tous les 

deux en 2005). ê la s®ance inaugurale on a donn® la parole, parmi dôautres, ¨ Pierre Sané, 

le Sous-Directeur Général de lôUNESCO, ¨ Anne Fagot-Largeault, lôancienne pr®sidente 

de lôIIP et professeur au coll¯ge de France, et ¨ moi-même en tant que président de la 

FISP. ê la s®ance de cl¹ture le pr®sident de lôIIP, Hans Lenk, a pris la parole.   
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CONFÉRENCE INTERNATIONALE DE PHILOSOPHIE À DAKAR  

INTERNATIONAL  PHILOSOPHY  CONFERENCE IN DAKAR  

                                   le 27-29 JANVIER 2006  

 
(Excerpt from Peter Kempôs report): 

 

On January 27- 29, 2006, Professor Sémou Pathé Gueye, head of the Laboratoire 

dôEtudes et de Recherches Philosophiques et Sociales Contemporaines sur lôAfrique et le 

Monde (LERPSCAM) which is located in the Department of Philosophy of  the Cheikh 

Anta Diop University in Dakar, Senegal, organized an International philosophical 

Conference in French at his university on the theme : « Repenser lôenseignement de la 

philosophie, dans le contexte de la mondialisation, pour le dialogue des cultures et une 

paix universelle durable » (Rethinking the teaching of philosophy in the context of 

globalization, for a dialogue of cultures and a lasting universal peace). This meeting was 

arranged at the initiative of Professor Jean Ferrari as Chair of our Committee on Teaching 

Philosophy / Comit® pour lôenseignement de la philosophie. Pierre Sané attended the 

meeting as director of the section for the Human and Social Sciences at UNESCO and 

spoke about the role of philosophy in the world and in particular about the importance of 

FISP. Many philosophers from French speaking Africa and some ten from outside Africa 

participated in the meeting and gave papers that will be published thanks to Professor 

Jean Ferrari.  

 

 

 

(Traduction du rapport de Peter Kemp): 

 

Du 27 au 29 janvier 2006 il y a une conférence philosophique internationale, organisée 

par le Professeur S®mou Path® Gueye, directeur de la Laboratoire dôEtudes de 

Recherches Philosophiques et Sociales Contemporaines (LERPSCAM) du Département 

de Philosophie de lôUniversité Cheikh Anta Diop de Dakar, au Sénégal, sur le campus de 

cette université, sur le thème « Repenser lôenseignement de la philosophie, dans le 

contexte de la mondialisation, pour le dialogue des cultures et une paix durable ». Toutes 

les communications furent en fran­ais. Cette r®union a ®t® arrang®e ¨ lôinitiative du 

Professeur Jean Ferrari dans sa capacité de président de notre Comité pour 

lôenseignement de la philosophie. Pierre San® y a assisté en tant que Directeur de la 

section pour les sciences humaines et sociales de lôUNESCO, et il y a parl® au sujet du 

r¹le de la philosophie dans le monde et en particulier de lôimportance de la FISP. 

Beaucoup de philosophes de lôAfrique francophone et une dizaine de philosophes dôen 

dehors de lôAfrique ont participé dans cette réunion et ont fait des communications qui 

seront publiées grâce au Professeur Ferrari. 
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NEWS FROM MEMBER SOCIETIES  

NOUVELLES DES SOCIÉTÉS-MEMBRES   
(National societies are listed first, then international societies.) 

(Les soci®t®s nationales viennent dôabord, suivies par les soci®t®s internationales.) 

  

 

ARGENTINE  

 
SOCIEDAD ARGENTINA DE FILOSOFÍA  

 
The Society held the following activities in late 2005. 

 
  C O N G R E S O  I N T E R D I S C I P L I N A RIO 

  

  "EL TIEMPO Y LA I NCERTIDUMBRE   ANTE EL NUEVO MILENIO"   
  

S I M P O S I O .   
HACIA EL BICENTENARIO - ARGENTINA EN EL TIEMPO, DIÁLOGO ENTRE INSTITUCIONES  
  

  

    Organiza 

    Sociedad Argentina de Filosofía  
    Auspicia . Agencia Córdoba Cultura  
    Colaboran  : Sociedad Argentino. Germana de filosofía                
    Instituto Argentino Germano de Filosofía y Humanidades     
  

    Coorganiza: Simposio Argentina en el Tiempo, Hacia el bicentenario  

    Universidad Siglo XXl, Córdoba Argentina  
  

  Congreso Interdisciplinario:   
  

" El Tiempo y la incertidumbre ante el Nuevo milenio"  
  

 Simposio:  
"Argentina en el Tiempo Diálogo entre Instituciones" preparándonos para el bicentenario. 
  

Los objetivos.del Congreso: 
Promover --- 

 La reflexión critica del tema del tiempo , desde la perspectiva científico-filosófica del 
siglo XXl, y como coordenada  del  nuevo milenio -.-  

 La  asunción crítica de las problemáticas que caracterizan este nuevo tiempo   

 El diálogo abierto , respetuoso y creativo tendiente a lograr en libertad ,la unidad en 
la diversidad   

                                                                                                                          
 Objetivos específicos del Simposio : "Argentina en el Tiempo" 
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 Promover, desde la Argentina del siglo XX1, con sus grandes problemas y 
posibilidades,  el diálogo entre Instituciones , a fin de restañar heridas, acercar 
posiciones y ponernos en camino para alcanzar la  comun.-unidad 
nacional                                                                               

 Repensar creativamente  los valores que hicieron de la Argentina un país libre y 
soberano, respetuoso de  principios que caracterizaron nuestra  peculiar 
personalidad , en el concierto de naciones  

 Reflexionar críticamente ,desde esta nuestra peculiar situación temporal e histórica, 
nuestra  necesaria integración regional y universal   .  

PRE CONGRESO 

  

Monseñor Karlic, el día 28 de octubre a las 19 horas,  inició  el  PRE CONGRESO  con el tema : 
El Sentido del tiempo en la visión cristiana, Verdad, Libertad Esperanza , -  DÍAS 21   El Profesor 
Dr. Juan  Antonio Martínez - Univ. Complutense de Madrid dio un curso intensivo sobre Desafíos 
político-jurídicos del Pluriculturalismo  
  

CONGRESO 

Inicia el 22 de octubre en Córdoba Capital.  
Luego de la formal apertura día 22 a las 17 horas, se abriren las mesas de diálogo del Simposio 
Argentina en el Tiempo.    
  

  

Día 22  y 23 de noviembre  

 
  

1- Familia educación cultura      
2- Cívico-Militar,   
3- Ecuménico- Y  Pluricultural     
4- Periodístico Político    
  

En el marco del Simposio, un homenaje a Bartolomé Mitre, como figura de unidad que vincula y 
relaciona, por su obra como historiador, como ex presidente, como promotor de la idea de estado 
y del espíritu de nacionalidad                    
                                                                                                                          
  

  

Días 24,25 y 26 de Noviembre  

 
  

A la Falda,  "Hotel Tomazo Di Savoia": 
Conferencias, homenaje a  Arturo García Astrada, miembro honorario de la SAF y ex Presidente 
y  a Daniel Alberto Dessein , Director de LA GACETA  , Literaria  Homenaje póstumo a Guillermo 
Luis Porrini, paneles, mesas de discusión interdisciplinarias sobre temas de actualidad: El 
Tiempo y la incertidumbre ante el Nuevo Milenio.. A 400 años de El Quijote,   La figura de 
Einstein y el Principio de la Relatividad, Celebraciones de grandes filósofos Ortega y Gasset, 
Jean Paúl Sartre, Teilhard de Chardin, Levinas para culminar con el tema de La Esperanza a 
cargo del filosofo español Gabino Uribarri de la Universidad de Comillas 
  

  
Participantes: Juan Antonuio Martínez- Complutense de Madrid, Martin Brocos , Gabino Uribarri de la 

Univ de Comillas Harald Holz Univ de Münster Natalio Botana, Bartolomé Mitre Pero, J Frías, J Gustavo 
Ibañez Padilla  , Julia Iribarne ,   Sara Berehil  Silvio Maresca, Mónica Virasoro, Jorge  Roetti ,Adolfo 
Sequeira Agencia Córdoba Cultura , Arturo García Astrada  Gral Heriberto J  Auel, Comandante Gral 

Jose Roberto Spadaro   Monseñor  Estanislao  Karlic, Monseñor  Roberto Rodríguez entre  otros. 
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CUBA 

 
SOCIEDAD CUBANA DE INVESTIGACIONES FILOSOFICAS    
. ´ 
À Cuba, le 17 novembre 2005, a 3 heures, nous nous sommes réunis pour réaliser notre 

Programme de la Journée Internationale de la Philosophie avec la présentation des papiers de 

cinq professeurs des plus importantes institutions philosophiques dans le thêatre Sanguily de 
l'Université de La Havane. 
  

Aussi, la SCIF a donné le prix au livre de philosophie élu comme le meilleur de l'année et on a 

présenté l'oeuvre intitulé "L'état de l' art de la science politique". 

 
 
 
 

DANEMARK  
  

FILOSOFISK FORUM  

 

Activities Filosofisk Forum, Copenhagen 2005-06 

 
2005 

 
March 2nd: cand. theol. Ph.d., Pia Rose Böwadt: Life itself as war 
April 14th: Ph.d. history of art, Dag Petersson: Derrida and the problem of 
forgiving 
April 28th: Professor dr. theol. & phil. Peter Kemp: The world citizen becomes 
concrete. A revolt against fanaticism of nationality 
May 4th: asst. professor Gitte Meyer: The convention of dissemination, a 
discussion 
May 19th: cand. theol. Ph.d., Camilla Sløk: Evil 
May 24th: Cand. scient. pol., lektor Niels Albertsen: The jazzomsphere of 
gesture. Jazz exposed for Ludwig Wittgenstein, Gernot Böhme and Bruno Latour 
 
July 24.-30 at Grundtvigs Højskole Frederiksborg: Belief and  knowledge. 
 
October 4th: associate professor, dr. phil. Øjvind Larsen: The challenge of etics 
of society 
October 14th: Celebrating Filosofisk Forumôs 25th anniversary 
Kristensson Uggla (Sweden), Trond Berg Eriksen (Norway) and Peter Kemp 
(Denmark): Powerlessness, backlash and power in a transnational world 
November 2nd: International seminar and panel discussion on Paul Ricîur 
November 8th: associate professor, cand.mag. Søren Juul: Recognition and 
judgement in social work 
November 29th: Cand. phil, Tine Byrckel: Sartre ï 100 years 
December 5th: Frithjof Strauß, Nordisches Institut der Universität Greifswald: 
Sound, sin and sense. On Scandinavian Jazzpoetry 
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2006 
 

march 30th: asst. professor, Camilla Sløk: Drawing of the prophet, religion and 
politics 
april 5th: asst. professor Rasmus Willig: The possibilities of Critique 
april 19th: asst. Professor Anders Berg-Sørensen: Secularization: Religion or 
politics? 
May 2nd: Professor Olav Harsløf: Performative structures in music and 
architecture. Phantom of the operas in Sydney and Copenhagen 
 
 
 
 

FINLANDE  

 
PHILOSOPHICAL SOCIETY OF FINLAND  

 

Report:  

UNESCO international philosophy day 2005 in Finland 

 

UNESCO Philosophy Day Baltic Sea essay event 

 
On the UNESCO international philosophy day 17

th
 November philosophical cafés and 

round tables were once again organized all around the world. The AIIPh Baltic Sea Net, 

the Finnish UNESCO ASPnet, The Finnish Association for Teachers of Philosophy and 

Philosophy of Life and Societas Philosophica Fennica organized for the fourth time a 

UNESCO philosophy day essay event for pupils and students in the countries around the 

Baltic Sea. Some 70 essays were sent to the essay event, and many of them were 

philosophically of high quality.  

Despite plentiful and very successful international participation in previous years, this 

yearôs Finnish jury were disappointed to find that only three participants from abroad (all 

of whom happened to be Polish) finally managed to send essays, none of whom were 

found to qualify among the top six, reducing the event to a national level. It was 

determined that efforts to promote next yearôs event need to be increased lest the event 

entirely lose its international flavour. 

As before, a national essay event for pupils in primary and lower secondary schools was 

arranged alongside the international event. 

 

The award committee selected six essay writers to receive awards in the upper secondary 

school category:  

 

Elsi Autio (Ressun lukio, Helsinki). Elsiôs courageous essay took on the challenge of 

questioning the justification of power. Proceeding from the problems of monarchy to 

those of anarchy, she finally ended up with an idea of democracy construed as the least of 

many evils. ñPeople of the modern world may not always like the people ruling their 
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countries, but after the couple of pages filled with very simplified theories of the use of 

power that youôve just read, you and I may have to end up on a theory of democracy 

being the best option of these methods. Although even in a democratic nation there are no 

guarantees of the political elements not being corrupt.ò 

 

Sami Sinokki (Tikkurilan lukio, Vantaa). Samiôs painstaking argument ended up with a 

cautiously affirmative answer to the question óCan the killing of a human being be 

justified?ô: ñA fundamental part of ethics is human interaction. It takes human life to 

have a certain intrinsic value and therefore assumes that unjustly harming this value is 

wrong. In preventing harm to human life, we are therefore acting ethically, and in certain 

situations this might require the eradication of harmful elements. In these cases the value 

of one human life overrides the value of another human life.ò 

 

Carmen Kautto  (Suomalainen Yhteiskoulu, Helsinki). Carmenôs essay, written 

exceptionally in French, dealt with the relationship between a personôs sense of justice 

and the written law. ñBut inside of this artificial justice, there is always a personal justice. 

The latter is without concepts or words. It is this personal justice of which romantics 

speak as they tell us to follow our heart. (Mais ¨ lôint®rieur de cette justice artificielle, il y 

a toujours une justice personnelle. Celle-ci est sans notions et sans mots, et côest de celle-

ci que parlent les romantiques qui nous ordonnent ¨ suivre notre cîur.) ò 

 

The top three essay writers were invited to a prize-giving ceremony in Café Engel in 

Helsinki, where a philosophical café discussion also took place in the evening, 

commemorating Jean-Paul Sartreôs 100
th
 anniversary in 2005.  

 

The following three writers also received awards:  

 Onerva Alanen, Tampereen yhteiskoulun lukio 

 Saila Kakko, Kajaanin lukio 

 Krista Jokinen, Tampereen normaalikoulun lukio 

In the category for primary and lower secondary schools, the following pupils received 

awards: 

 

 Meri Lappalainen, Käpylän yläaste. Meri ventured to question why philosophy 

should be reserved for adults only. ñWhy couldnôt the óscience of thoughtô be 

taught even in primary schools? Miksei óajattelun tiedettªô voisi opettaa ala-

asteellakin?)ò 

 

 Tiia Koistinen, Karkkilan yhteiskoulu. 

 

 Eveliina Hanski, Roihuvuoren ala-aste. 

The winners in the category of primary and lower secondary schools were awarded with 

Matthew Lipmanôs philosophical text books. The prize included text books for the whole 
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class of the winner, and a teacherôs guide. Prizes in the upper secondary schools category 

consisted of philosophical and world heritage ïrelated literature. 

The best essays can be read in the following internet addresses: 

http://www.unescokoulu.fi and http://www.feto.fi.  

 

Ask a Philosopher!  
 

On the international UNESCO Philosophy Day the public had a chance to ask a 

philosophical question that has been puzzling them to a group of the most prominent 

philosophers in Finland. People were asked to send philosophical essays by e-mail or by 

phone to the National Board of Education, where they were redirected to an appropriate 

philosopher.  

 

The questions and the answers given to them will be published in the internet in the home 

pages of The Finnish Association for Teachers of Philosophy and Philosophy of Life at 

the address http://www.feto.fi. The answers will also be sent back to the enquirers as 

soon as the answers have been written.  

 

The philosophers who answer the questions are Jussi Kotkavirta (The University of 

Jyväskylä), Ilkka Niiniluoto (The University of Helsinki, department of philosophy, 

Rector of the University of Helsinki), Sami Pihlström (The University of Helsinki, 

department of philosophy), Toivo Salonen (The University of Lapland), Arto Siitonen 

(The University of Helsinki, department of social philosophy), Tuukka Tomperi (The 

University of Tampere)  

 

The Ask a Philosopher! event was organised this year for the fourth time. Around 100 

questions are sent to the event every year, ñWhat is the meaning of life?ò being the 

obvious all-time favourite. 

 

 

 
INDE 

 
CENTRE FOR STUDIES IN CIVILIZATIONS  

 

Professor D.P. Chattopadhyaya ï Chairman 

1. Professor G.C. Pande ï Member  

2. Professor Daya Krishna ï Member 

3. Professor Arjun Sengupta ï Member 

4. Professor V.R. Mehta ï Member 

5. Professor Yash Pal ï Member 

6. Professor T.N. Chaturvedi ï Member 

7. Professor J.V. Narlikar ï Member  

8. Professor Bhuvan Chandel ï Member Secretary 

http://www.unescokoulu.fi/
http://www.feto.fi/
http://www.feto.fi/
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ACTIVITIES INClUDING MEETING S AND PUBLICATIONS SINCE APRIL 1, 

2005 AND PROJECTS FOR 2005 : 

 

Sl. 

No.  

Name of the Seminar  Date  

1.  Role of Christianity in the North-East April 5 -7, 2005 

2.  Buddhism: With Reference to Modern Context  April 25 -26, 2005 

3.  Varieties of Yogic Experiences April 28 -30, 2005 

4.  Nature and Culture  May 5-6, 2005 

5. History of Science and Philosophy of Science   November 8-9, 05 

6.  Workshop on Science and the Public  December 17, 2005 

7. Reality, Consciousness and Value  December 19-10, 05  

 

Lectures/Symposium arranged by CSC during the period 2005 

 

Sl. No. Particulars of Lecturers/Symposium organized  Date 

1.  Lectures by Professor Professor Ioanna Kucuradi, 

Professor Yersu Kim and Professor Geo-Lyong Lee on 

Korean Contribution to the Development of Philosophy 

ln Asia 

January 21, 

2005 

2.  Symposium on Post Colonial India: Some Futuristic 

Vision 
February 28, 

2005 

 

Publications 

The following main Volumes have been brought out by the Centre for Studies in 

Civilizations during the period 1.4.2005 till date under its major Project of History 

of Indian Science, Philosophy and Culture: 

1. Volume I, Part 3: Indiaôs Interaction with South East Asia edited by G.C. Pande 

2. Volume VII, Part 1: The State and Society in Medieval India edited  by J.S. 

Grewal 

3. Volume VIII, Part 3: Economic History of India from Eighteenth to Twentieth 

Century by B. B. Chaudhuri  

4. Volume IX, Part 3: Women in India: Colonial and Post-Colonial Periods by 

Bharati Ray 

5. Monograph: Philosophy and Philosophy of Science by Sundar Sarukkai 

 

 



 84 

Books Reprinted 

1. Historiography of Cures and Civilizations (Revised Edition) by Daya Krishna 

2. Volume VI, Part 3: Indian Art: Forms, Concerns and Development in Historical 

Perspective 

3. Conceptual Volume: Science Philosophy and Culture: Multi-disciplinary 

Explorations by D.P. Chattopadhyaya & Ravinder Kumar 

4. Interdisciplinary Studies in Science, Technology, Philosophy and Culture by 

D.P. Chattopadhyaya 

 

Journal: Journal of Centre for Studies in Civilizations, SANDHAN Vol. IV No. 2 & 

Vol. V No. 1. 

Activities : During th e period January to March 2006 the  

Centre has organized the following Seminars:  

 

Sr. No. Particulars of the Seminars to be organized  Date 

1.  Foundation of Science  February 2-4, 2006 

2. Social Consciousness, Education and Culture in 

Colonial and Post-Colonial India: New Approaches 

 February 27-28, 

2006 

3.  Different Types of History    

March  2006 

4. History of Yoga in India  March 20-21, 2006 

   

   

   

 

Publications 

The Centre for Studies in Civilizations has undertaken a major Project viz. History 

of Indian Science, Philosophy and Culture.  The Project is fully funded by the 

Government of India, Ministry of Human Redevelopment.  The completion of the 

Project would result in the publication of 16 Volumes in 96 parts a number of 

volumes having more than two, three, four parts covering wide ranging subjects like 

philosophy, formal sciences, natural and life sciences, technology, agriculture, 

education consciousness, society, value and yoga etc. reflecting a network approach 

to the development in various periods of Indian history.  The main objective of the 

Project is to undertake and enhance scholarly studies amongst scientists, 

technologists, philosophers and scholars dedicated to the promotion of Indian 

culture which might generate new perceptions and insights in regard to the 

interconnections of Indian science, philosophy and culture.  Out of the total 96 

Volumes envisaged, CSC has published 41 Volumes so far.  Under the above 
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Project, the Centre proposed to publish seven Volumes during the period April 2005 

to March 2006. 

  

During the period April 2006 to March 2007, the Centre proposes to organize 15 

seminars and 9 volumes of the Project undertaken by it. 

 

 

 

IRLANDE  

 
PHILOSOPHY COMMITTEE OF THE ROYAL IRISH ACADEMY  

 

The past year has been one in which the Committee has being preparing future events as 

well as cooperating with various societies and philosophy departments in the hosting of 

conferences and lectures. 

 

In April 2005 the Academy co-hosted with the Irish Philosophical Society a one-day 

conference on the Philosophy of Religion. This conference, which was held at the Mater 

Dei Institute, was well attended and the papers were well received. At the close of the 

conference Professor William Desmondôs new book, Is there a Sabbath for Thought 

(New York: Fordham University Press, 2005) was launched. 

  

In May one day of a three day conference entitled, óScience and Process Philosophyô, was 

held in Academy House under the auspices of the Committee. The conference was co-

sponsored with the Department of Philosophy, NUI, Maynooth. 

 

The last committee meeting of the past year was held on 27
th
 September 2005, at which 

the future plans for activities were discussed. The committee planned two major events 

for 2006. 

  

In May the Committee organised a Symposium on the work of Sigmund Freud. This 

symposium was planned in association with the Austrian Embassy in order to coincide 

with the Austrian Presidency of the European Union. This event continues a long 

standing relationship with the Austrian Embassy, which in the past has generously co-

sponsored the Wittgenstein Symposium.  

 

In November the Committee is planning an Autumn conference on the work of Prof. 

Jonathan Glover. The proposed title of the conference is: ñConflict, Belief Systems and 

Philosophyò. The idea behind this conference is to understand the notion of ñapplied 

philosophyò as concerning epistemology as much as ethics. In a world in which 

ideological conflicts seem as irresolvable as they are ubiquitous, this conference will 

explore the extent to which insights gained in epistemology can usefully be employed to 

rationally mediate between conflicting ideologies. This should prove to be a very 

stimulating conference, for which a call for papers has been issued. 
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ITALIE  

 
ASSOCIAZIONE FILOSOFICA LIGURE E  

SEZIONE LIGURE DELLA SOCIETÀ FILOSOFICA ITALIANA  

PROGRAMMA ATTIVITAô 2006 

 

16 gennaio 2006, ore 17. Presentazione del volume della prof. Paola Ruminelli, ñLa 

relazione originariaò nella Biblioteca ñBerioò. Interverranno con lôAutrice i proff. L. 

Malusa e D. Veneruso dellôUniversit¨  di Genova. 

 

Gennaio-febbraio 2006, Ciclo di lezioni sul Risorgimento presso la Biblioteca 

Comunale ñCervettoò, via Jori 60 (tel. 010-4695050): 18 gennaio, ore 17, ñProgetti di 

costituzione nel Risorgimento italiano: soluzione unitaria o soluzione federale?ò (prof. L. 

Malusa); 9 febbraio, ore 17, ñIl Risorgimento giudicatoò (prof. D. Cofrancesco). 

 

19 gennaio 2006, ore 16. Conferenza del prof. Sergio Cremaschi (Università del 

Piemonte Orientale) sullôetica del Novecento nella Biblioteca del Dipartimento di 

Filosofia, via Balbi 4, I piano.  

 

20-21 febbraio 2006, Convegno su ñLa bioetica fra dono e mercatoò. Il programma e la 

sede sono in via di definizione.   

 

27 gennaio 2006, ore 16, Aula Magna della Facoltà di Lettere, via Balbi 2. Conferenza 

del prof. C. Castelfranchi: ñEô possibile una mente altruistica?ò. 

   
Febbraio 2006, Letture di classici della filosofia rivolte agli studenti medi presso il Liceo 

ñPertiniò di Genova: 2 febbr. Platone (prof. E. Cattanei); 9 febbr. Agostino (prof. L. 

Mauro); 16 febbr.  Nietzsche (prof. D. Venturelli). 

 

17 febbraio 2006, ore 16, Società Economica di Chiavari. Presentazione del volume del 

prof. L. Spina (Università di Napoli) Questioni innaturali. Parteciperanno, insieme 

allôautore, il prof. G. Casertano (Universit¨ di Napoli) e il prof. G. Mazzoli (Universit¨ di 

Pavia). 

 

Febbraio-Marzo 2006,  Biblioteca del Dipartimento di Filosofia, Via Balbi 4, I piano - 

ore 15-17. Ciclo di lezioni su ñEtica ed economiaò, con il cooordinamento del prof. A. 

Campodonico. 28 febbraio ï prof. Lorenzo Caselli (Univ. di Genova): ñEtica ed 

economiaò. 7 marzo ï prof. C. Caselli (Univ. di Genova e Lima): ñEtica e 

globalizzazioneò. 14 marzo ï prof. M. di Antonio (Univ. di Genova): ñL'evoluzione dei 

modelli di impresa: dall'impresa fordista al value based managementò. 21 marzo ï prof. 

T.Torre (Univ. di Genova): ñLa centralit¨ della risorsa umana e l'evoluzione del lavoroò. 

  

7 aprile 2006, ore 15.30. Conferenza del prof. Giovanni Reale (Univ. Cattolica del Sacro 

Cuore di Milano) su S. Agostino presso il Circolo Culturale ñIl Tempiettoò, via Carlo 

Rolando, Ge-Sampierdarena. 
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10-11 novembre 2006, Convegno su ñPrendersi cura. Le relazioni fra bisogni, diritti, 

mercatoò, Imperia, Polo Universitario, via Nizza 8. Il programma ¯ in corso di 

definizione. 

 

 

 

 

JAPON 

 
THE JAPAN NATIONAL COMMITTEE FOR PHILOSOPHY,  

    THE SCIENCE COUNCIL OF JAPAN  

 

    President: 

 Prof. Dr. Sengaku Mayeda 
    5204 Takiyama, HigashiKurumeShi, Tokyo, 2030033, Japan 
    Fax No.: +81424743470 
    Email address: mayedas@jcom.home.ne.jp 

 

 

PRESENT NUMBER OF MEMBERS: About 11,248* 
    *This number is the sum total of the present number of members of the following 6   

academic societies which constitute the Japan National Committee for 

Philosophy:  

1. The Philosophical Association of Japan (1,840 members), 2. The Japanese 

Society  for Ethics (1,045 members), 3. The Sinological Society of Japan (2,018 

members),   4. The Japanese Association for Indian and Buddhist Studies (2,548 

members), 5. The Japanese Association for Religious Studies (2,155 members), 

and 6. The Japanese Society for Aesthetics (1,642 members). 

 

ACTIVITIES INCLUDING MEETINGS & PUBLICATIONS SINCE APRIL 1, 2005: 

 

 I. Meetings   
(1) The Philosophical Association of Japan, May 2122, 2005 in Tokyo.  
(2) The Society for Ethics, October 89, 2005 in Okayama.  
(3) The Sinological Society of Japan, October 89, 2005 in Hokkaido.  
(4) The Japanese Association for Indian and Buddhist Studies, July 29-30, 2005 in 

Osaka. 
(5) The Japanese Association for Religious Studies, September 1618, 2005 in Osaka.  
(6) The Japanese Society for Aesthetics, October 810, 2005 in Tokyo.  

 

mailto:mayedas@jcom.home.ne.jp
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 II. Publications:  

(1) Tetsugaku (Philosophy, annual Review), no. 56.  

(2) RinrigakuNenpo (Annals for Ethics), no. 55.  

(3) NihonChugokugakkaiHo (Bulletin of the Sinological Society of Japan), no. 57. 

(4) IndogakuBukkyogakuKenkyu (Journal of Indian and Buddhist Studies), vol. 54 

nos.    1, 2 and 3. 

(5) ShukyoKenkyu (Journal of Religious Studies), nos. 344, 345, 346, 347. 

(6) Bigaku (Aesthetics), nos. 221, 222, 223 224.   

 

 III. Projects for 2006  

(1) The Philosophical Association of Japan, May 2021 2006 in Sendai. 

(2) The Society for Ethics, October 1415, 2006 in Tokyo. 

(3) The Sinological Society of Japan, October 78, 2006 in Tokyo.  

(4) The Japanese Association for Indian and Buddhist Studies, September 12-13, 

2006 in Tokyo. 

(5) The Japanese Association for Religious Studies, September 16-18, 2006 in Sendai. 

(6) The Japanese Society for Aesthetics, October 79, 2006 in Osaka.  

 

 

 

 

LETTONIE (LATVIA)  
 

INSTITUTE OF PHILOSOPHY AND SOCIOLOGY, UNIVERSITY OF LA TVIA  

 

Activities including meetings and publications, 2005:  

 

Publications: 

 

  Religious-Philosophical Works. 1X./Ed. Dr. phil. S. KrȊmiǺa-KoǺkova. ï Riga, 2005. 

                ï 200 p.      

  Religious-Philosophical Works. X./Ed. Dr. phil. S. KrȊmiǺa-KoǺkova. ï Riga, 2005. 

                ï 249 p.       

Christian Values and the Challenge of Modernity: Europa and Latvia./Ed. prof. M. KȊle.  

 ï Riga, 2005. ï 193 pp. 

History, Culture and Society through Life Stories: A Selected Collection of Latvian 

              Life Stories/Editors M. Zirnǭte and M. Hinkle. ï Riga, 2005. ï 227 p.       

Vecvagars M., Ǵemere I.   Greek-Latvian Lexicon of Proper Names.  3rd part.                                                                                  

              Ancient  and Byzantine Sources of History of Latvia. ï Riga, 2005. ï 85 p. 

  Iustinus Martyr.   Apologia II. ï Riga, 2004. ï 44 p. 
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  Markov  V.  The World as Text. ï Riga, 2005. ï 327 p. 

Theophrastos. Characteres: Paralleltexts. ï Riga, 2005. ï 123 p. 

ZariǺġ V.   At the Threshold of the Freedom. ï Riga, 2005. ï 151 p. 

 

 Activities:  

 

 Conference: ñThe Challenge of Modernity and Christian Values Todayò. ï Riga, February      

                  10-11,  2005.       

 Meeting of Latvian philosophers and theologians ï round table ï ñReason and 

                Faith. Christian Values and the Challenge of Modernityò. ï Riga, May 25,  

       2005. 

International conference ï ñContemplator and  Society: the social dimension in the                                                                                 

                  the phenomenological thought  of the Baltic regionò. ï Riga, September 29 ï  

      October 1, 2005. 

The First  International Congress of Letonica.  The work of congress was organized in       

                 11 sections. There were participants not only from Latvia, but also from 

      Germany, France, Poland, Lithuania, Estonia, the USA. ï Riga,  October 

      24-25, 2005.  

    

Publications  2006: 

 

Philosophieô05: Almanac. /Ed. prof. M. KȊle. ï Riga, 2006. ï 181 p. 

 

Activities, 2006: 

 

International seminar ï  òLocal and Cross-Cultural Studies through Life Stories: from   

                memory to presentationò. ï 20-23.01.06, Riga.  Oral History research project of    

                the Institute of Philosophy and Sociology, University of Latvia, in      

                cooperation with partners from Tartu and Helsinki universities and the  

     Norwegian Emigrant Museum in Hamar. 

 

 

 

 

ROUMANIE  

 
ROMANIAN ACADEMY, SECTION OF  PHILOSOPHY, THEOLOGY,  

                                                                           PSYCHOLOGY AND PEDAGOGY  

 
PRESIDENT: Academician Alexandru Surdu,Romanian Academy,Section of 
Philosophy,Theology,Psychology and Pedagogy,Bucharest,Calea Victoriei 125,Sectorul 
1,Romania; Fax:00.40.1/3122759; e-mail: aiftinca@acad.ro 
  
SECRETARY: Professor Marin Aiftinca, Romanian Academy,Section of 
Philosophy,Theology,Psychology and Pedagogy, Bucharest,Calea Victoriei l25, Sectorul 1, 
Romania; Fax: 00.40.1/3122759; e-mail: aiftinca@acad.ro 
  

mailto:aiftinca@acad.ro
mailto:aiftinca@acad.ro
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ACTIVITIES: summer - fall 2005: 
                     
                  -  June 30, 2005: Symposium: "The Dialogue between Philosophy,Theology and 
Science", Bucharest,Romanian Academy. 
                  - November 10-12, 2005: National Conference of Aesthetics: "Intention and 
Representation in Art", Bacau, European Centre for Culture and Arts "George Apostu". This  
important and complex event was dedicated to the celebration of Philosophy Day. 
                  - November 17, 2005: The celebration of Philosophy Day: Symposium: " Sartre in the 
twenty-first century", Bucharest,Romanian Academy. 
  
PUBLICATIONS: 
                  
         Revista de Filosofie: 2 issues: nr.3-4/May-August,2005; nr.5-6/ September-December 2005. 
         Revue Roumaine de Philosophie: 1 issue: Tome 49,Nos 1-2, 2005  
 
 
 
 

RUSSIE 

 
RUSSIAN PHILOSOPHICAL SOC IETY  

 

Bulletin of the Russian Philosophical Society  

No. 3 (35) 2005 (256 p.) 
 

We hereby announce publication and circulation of the Bulletin of the Russian 

Philosophical Society No. 3, 2005 (Editor -in-Chief, Professor A. N. Chumakov; 

Executive Secretary, Professor N. Z. Yaroschuk).  

This issue includess publication of proceedings of the Fourth Russian Congress 

of Philosophy Philosophy and the Future of Civilisation held from May 24 to 

May 28, 2005 on the grounds of the Moscow State Lomonosov University. 

The Editorôs Column is titled The RPhS Bulletin as the Mirror of the Russian 

Philosophy.  

Under the column Summarising the Fourth Russian Congress of Philosophy see 

papers delivered at the Congress plenary sessions: Contemporary 

Communication Space as a Factor of Cultural and Philosophical Transformations 

by Prof. V. V. Mironov, Vice-Rector, Dean, Faculty of Philosophy, Moscow State 

University, and The Changing Role of Social Philosophy and Civilisational 

Projects by Prof. V. Ye. Kemerov, Chair, Department of Social Philosophy, the 

Urals M. Gorky State University (Yekaterinburg).  

The section Evening Lectures Delivered at the 4th RCPh presents Academician 

G. V. Osipovôs lecture on The Sociology of ñGlobalisationò. 

Opinions, Judgements and Impressions of the Congress include: On the Fourth 

Congress: Axiology and Something Else by Prof. N. S. Rybakov (Pskov); The 

Recent Congress: A Response from Petrozavodsk by Prof. V. M. Pivoyev 

(Petrozavodsk); Philosophy and the Future of Civilisation: Istanbul ï Moscow ï 

Seoul by Prof. Ya. S. Yaskevich and Prof. V. K. Lukashevich (Minsk); Russia as a 
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Philosophical State by Prof. L. Ye. Grinin (Volgograd); ñPhilosophy and the 

Future of Civilisationò for Philosophy and the Future of Civilisations by 

Assoc. Prof. I. I. Ivanova (Bishkek); The Russian World Congress of Philosophy? 

by Assoc. Prof. A. G. Pyrin (Moscow); The Moscow Congress Has United the 

Philosophers of Russia by Prof. G. V. Drach and O. S. Tumanova, Ph.D. (Rostov-

on-Don); Press Release of the 4th RCPh (On Iranian Philosophers at the 4th 

RCPh) by Gudrat Seifi (Moscow). 

Information about Sections, Round Tables, Colloquia, and Symposia includes: 

Symposium on the Ecological Imperatives of Contemporary Civilisation by 

Prof. E. V. Girusov and Prof. I. K. Liseyev (Moscow); The Philosophy and 

Methodology of the Social and Ecological Policies: the Round Table by 

Prof. V. N. Rastorguyev (Moscow).  

Information from the RPhS Regional Branches and Organisations includes materials 

about the Herzen Philosophical Society in St. Petersburg; a symposium on the 

Dialogue of Weltanschauungen in Nizhny Novgorod; the Virtual Studies Sectionôs 

plans until end of 2005. 

The Events and Comments section informs of the International Conference on 

Universities and Intelligentsia in Russia (Late 19th ï Early 20th Century) held at 

the Rostov State University; the yearly conference on The Development of 

Scientific Philosophy at the Perm State University; the round table 

commemorating the Tyumen universityôs jubilee as a part of the International 

Conference on Modernisation of Education under Conditions of Globalisation at 

the Tyumen University; the 18th Moscow International Book Fair. 

Under the column Philosophical Journey to Greece impressions about the recent 

scholarly and cultural event, a trip to Greece of thirty RPhS members from 

Russia and China by a Philosophical Bus, are shared by Prof. A. N. Chumakov, 

Assoc. Prof. A. G. Pyrin, Ye. B. Zolotykh, Ph. D. (Geology and Mineralogy) (all 

from Moscow), Doctoral Student Zhao Yan (China), 

Assoc. Prof. O. D. Masloboyeva (St. Petersburg).  

In the UNESCO and Philosophy section read about events to mark the World 

Philosophy Day, November 17, 2005, in Russia.  

See the Managing Education: Contemporary Approaches column for an interview 

with the Corresponding Member of the Russian Academy of Sciences 

V. I. Zhukov, the Founding Rector, the Russian State Social University. 

In the Foreign Colleagueôs Opinions section read History of Russian Science: A 

Chinese View by Doctoral Students Zhen Wuyhun and Zhei Weili (Peking, PRC).  

Published in the Global Studies section is On Global Studies and the Philosophy 

Thereof by Prof. A. I. Uvarov (Moscow). 

Under the Union of Philosophy and Natural Sciences column find General 

Principles of Normal Vital Activity: Individual Norm as the Basis of Health by 

Academician K. V. Sudakov, the Russian Academy of Medical Sciences 

(Moscow). 
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In Responses to Our Publications read a letter by Ye. V. Orlova (Moscow) 

responding to Our Universities: Titles and Essences (on the Role and Significance 

of True Universities) by A. V. Katsura and A. N. Chumakov published in the RPhS 

Bulletin, No. 1, 2005. Also published under that column are Is óEarthlyô 

Resurrection Practically Possible? by Prof. V. A. Ignatyev (Ryazan), a response to 

I. V. Vishevôs proposal to carry on a debate on practical immortality and real 

resurrection (RPhS Bulletin, No. 2, 2005), and notes by D. Tserkovny and 

Yu. Guseva, students from Lipetsk, commenting on A. A. Krushanovôs 

Civilisationôs Strategic Reserves (RPhS Bulletin, No. 1, 2005). 

Under the Polemics column Prof. V. N. Porus (Moscow) challenges the principal 

theses of Prof. G. N. Gumnitsky and Prof. M. G. Zelentsova (Ivanovo, see On 

óPluralismô in Philosophy and the Attainment of Truth, RPhS Bulletin, No. 2, 

2005) in his Knout Instead of Ethics as an Argument of Dialectical Materialism. 

Published By Way of Discussion are The Prime Principles and the Principal 

Syntagma of Epistemology by Prof. E. A. Taysina (Kazan). 

The Oriental Philosophies are represented by Pr. V. K. Shokhinôs Nyaya-

Vaishesika on Nonbeing and Its Varieties. 

Under the Feedback column Prof. V. F. Druzhinin (Moscow) reviews RPhS 

Bulletin No. 2, 2005. 

Under the Philosophy in the Internet column read Master Class by D. G. Shkayev 

(Moscow).  

This issueôs Contemporary Foreign Journal is The Philosopher, No. 1, 2005 (U.K.), 

dealing with problems of Russian philosophy.  

Mentioned as Noteworthy is the exclusive offer (to RPhS members only) to get the 

following RPhS issues: Nos. 3 & 4, 1998; No. 4, 1999; Nos. 2 to 4, 2000; Nos. 1 to 

4, 2001; Nos. 1, 2 & 4, 2002; Nos. 1 to 4, 2003, at the unique price of RR 10 per 

issue. The offer is valid till December 25, 2005.  

The readers are also informed of the forthcoming Golden Pages of the Fourth 

Russian Congress of Philosophy. The publication has been initiated by the Kuban 

Regional Branch and the Urals Philosophical Society. Papers are to be sent to 

postmodernist@mail.ru or grbasile@narod.ru.  

RPhS members are also invited to join the competition for the best publication in 

the field of psychology and education to be held from September 1, 2005 to 

September 30, 2006. 

Read Useful Information about  

 the Fifth Frolov Readings held on November 15, 2005 at the Institute of 

Philosophy, RAS;  

 the Russian National Workshop commemorating the 400th anniversary of 

Patriarch Nikon held on October 27-28, 2005 in Saransk; e-mʘil: 

guniign@list.ru;  

mailto:postmodernist@mail.ru
mailto:grbasile@narod.ru
mailto:guniign@list.ru



